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An Annotated Translation of Amoghavajra’s

Ganlu Juntuli yigui
Thomas Eijo Dreitlein

Introduction

The Ganlu Juntuli pusa gongyang niansong chengjiu yigui® (H 8T 25 F)E &L 25 &AL, The
Ritual Manual for Accomplishment through the Offering and Mantra Recitation of Amrtakundalin
Bodhisattva, or in brief Ganlu Juntuli yigui)® is an important esoteric ritual practice manual in East

Asia translated into Chinese by Amoghavajra (705-774) and imported to Japan.®

This text is significant in Shingon Buddhism as one of the primary imported sources for a
standardized deity yoga practice format later developed in Japan called Jihachido (“Eighteen
Methods” +/\j#),* the other two major sources being the Wuliangshou yigui® and the Ruyilun
yigui.® Jihachido refers to the offering portion of the ritual in each text consisting of a basic ritual

format with eighteen mudras, with their corresponding mantras.”

1 This text is T 1211 in the Taisho Edition, K 1326 in the Korean Buddhist canon, and appears in the Dai-Nihon kotei shukusatsu
daizokyd (sD) in the volume labeled [¥]— . It is included in an important Japanese xylographic edition, Jogon’s (i#i, 1639-1702)
early Edo period Himitsu giki. The readings in K and T for this text and many other ritual manuals are often at variance with the texts
used in the Shingon tradition, with the preferred Shingon readings in T generally noted in the footnotes. The present translation makes

extensive reference to the copy of the Himitsu giki (in the volume labeled 5% ) in the library of Koyasan University with emendations
in Jogon’s hand. For easy reference the page numbers in the Taisho Edition are provided.

2 The deity’s name Amrtakundalin has been transliterated as either Ganlu Juntuli or Ganlu Junzhali (interestingly, both
pronounced Kanro Gundari in Japanese). In the Tang Biaozhi ji (T 2120:52.839¢25) the title of this text is listed as H#&H LRI (&3
15—, “Ganlu Junzhali yujia niansong fa, one fascicle” (Amrtakundalin Yoga Mantra Recitation Method, one fascicle). As usual, the text

has a shorter title on the outside of the original scroll, with a longer title on the inside preceding the body of the text. In the Da Tang
zhenyuan xu kaiyuan shijiao lu (T 2156:55.767¢13-14) of 794 the same title is given, with an explanation that the inner title of the text

is Ganlu Junzhali pusa gongyang niansong chengjiu yigui (H#a FITHIERMEIN LB KRS T EETITAIRE S &ampat - +/1
#0), giving the length of the scroll as eighteen sheets. The information about the inner title is repeated in the Zhenyuan xinding shijiao
[u of 800 (T 2157:55.880a14-15).

3 This text was imported to Japan by Kiikai (%%f}, 774-835), Ennin ([Fl{", 794-864), and Enchin ([Hl}2, 814-891). In his Shorai
mokuroku (TKz 1.11, T 2161:55.1061¢3) Kiikai gives the title of this text as H#&H ITLHIMRMI&:HiL %, or “Ganlu Junzhdli yujia niansong
fa (Jpn. Kanro Gundari yuga nenju ho), one fascicle,” the same as the outer title in the Tang catalogs. In his Sangaku-roku he writes the
title as H#HE AR M &ML, or “Ganlu Juntuli yujia niansong-fa jing (Jpn. Kanro Gundari yuga nenju-ho kyé), one fascicle” (TKz
1.46). Annen (44X, 841-?) gives the outer title in his Hakke hiroku (T 2176:55.1126¢5-6) as Ganlu Juntuli yujia niansong fa, and the
inner title as Ganlu Juntuli pusa gongyang niansong chengjiu yigui (H 88 d25FIERMI&NE—E N & HEE AR S0 AL &am pul iR
788 L UHT A B 8051 S 251 N IEL 5, Jpn. Kanro Gundari bosatsu kuyd nenju joju giki).

4 See DREITLEIN 2018.

5 See DREITLEIN 2020a.

6 See DREITLEIN 2021a.

7 The concept of Jithachido is based on an oral list, or an idea for such a list, likely given to Kiikai by Huiguo, and then written
down by Kiikai while still in Tang. For details see DREITLEIN 2018, 2020a, and 2021a.
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H 88 H AR ) e (e A R R
Ganlu Juntuli pusa gongyang niansong chengjiu yigui

The Ritual Manual for Accomplishment through the Offering and Mantra Recitation of Amrtakundalin
Bodhisattva

(r1211:21.42a) [ W7D MR ANZeds GHE

Translated by Tang Tripitaka Master Sramana Amoghavajra, of Great and Wide Wisdom, at
Imperial request

[I. Introduction and purpose of the practice]®
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I take refuge in Vajrapani, the Secret Lord® and great bodhisattva, preacher of the highest
vehicle that brings [beings to] the rapid attainment of bodhi,

And in Amrtakundalin, crusher of the hindrances of the maras, who through skillful means
[based in] goodwill and wisdom manifests a great wrathful appearance.

[Amrtakundalin is like] a great brilliant sun disc that illuminates the darkness of
cultivators in limitless worlds, so that they may rapidly attain the siddhis.

Thus, he pours out amrta-water to permeate the sundry seeds in the alayavijfiana

That we may rapidly gather the accumulation of merit and wisdom, and attain the perfect
and pure dharmakaya.

Therefore, I bow down my head and prostrate to him.

[1.1. Main text (IE5%57)]

PSS s STHERER

Now, relying on the subtle and secret teachings of the mantra path to truth (naya), I'° will

teach the ritual practice of Amrta[kundalin].

8 Bracketed sections headings are added by the translator based on Jogon’s marginalia.

9 #1: abbreviates % 1:. In the Mahdvairocanabhisambodhi-siitra, the “Secret Lord” (guhyakadhipati) is Vajrapani CRMllTil# 12, T
848:18.1a etc.), the interlocutor of the Mahavairocanabhisambodhi-sitra. The Sanskrit term should strictly speaking be best translated
as “Lord of the Secret Ones,” referring to the guhyakas (Secret Ones) or the vajradharas introduced in the beginning of that sitra. In full
“Secret Lord” is “Secret Lord of the Vajradharas” (¥\<i:Mllili#% =), an expression appearing throughout the Mahavairocanabhisambodhi-
sutra and Darijing shu. However, the Darijing shu explains that (T 1796:39.582a12-13) “because he is the master of the mystery of
mind, he is called the Secret Lord (i.e. Lord of the Mystery of Mind),” (FIT&f L2 = M Hib % 12).

10 The Shogiki denju satsuyo (zsz 3.309b) suggests that “I” may indicate either Nagarjuna or Nagabodhi.
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[1.2. Qualities of the student]
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The acarya first selects a disciple who will cultivate mantra.

A person with pure faith in the Triple Jewel, who loves and reveres Mahayana,

Who longs for and admires yoga teachings, loves to cultivate the bodhisattva practices,

Whose heart is neither timid nor weak, who pursue training in the gate of yoga,

Who is willing to give up life and treasure, is tireless and unstinting,

Is of good family, possessing all faculties, has extensive learning, guards the true Dharma,

Takes joy in cultivating the six paramitdas, is sympathetic towards sentient beings,

Always wears the armor of the great vow, and liberates all kinds of sentient beings

without exception in limitless worlds, that they may rapidly attain bodhi—

If the acarya sees someone who is such a vessel for Dharma, he should use [the following]

means to encourage and guide that person.

[1.3. Receive the samaya commitments, abhiseka, and instruction in the practice]
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First, [the dcarya] should expound to that person the subtle bodhisattva path: skill in
means, the truth of prajfia, and the rapid path to bodhi.

After that [the dcarya] should give him the triple refuge, and guide him to raise bodhicitta.

Next, [the dcarya] should give him the three kinds of precepts,'’ unobstructed in the past,
present, and future, which are the discipline of the bodhisattvas.

[The dcarya] should then lead him into the mandala-altar to give him the mantras of the

main deity'? and the various abhiseka."®

11 The Shoki honjo roku (zsz 2.157b) says that “unobstructed in the past, present, and future” (—H#E#i) refers to the samaya

commitments (—HB7X), and that “three kinds of precepts” (—f%) means the three types of pure precepts (—J&i#/%). In the Wuwei
sanzang chanyao (DREITLEIN 2020b) the latter are exoteric precepts given in the eighth section as the moral discipline of restraint
(samvara-sila, ##{nX), the moral discipline of gathering all skillful dharmas (kusala-dharma-samgrahaka-$ila, #+%%#), and the

moral discipline of benefiting beings (sattvartha-kriya-sila, {1715 11%).

12 KFff 2 is the same in meaning as the more common A% (istadevatd). The Shogiki denju satsuyd (zsz 3.309b) says, “This is your
own original purity, and is not something external. A carved statue as the main deity demonstrates the deity of your own original

purity” (F CAAGHIFATIE NG S HUGFRA R H 02 1 O ).

13 Abhiseka must be received first in esoteric Buddhism, before direct instruction can be given in a ritual practice such as this.
Similar passages appear in most ritual manuals, including the Wuliangshou yigui “Whether a householder or a renunciant, anyone who
wishes for birth in the Pure Land should first enter the mandala to receive abhiseka. After that, receive instructions from the master on
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[The dcarya] should reveal the mandala [to the disciple]' and explain the samaya
commitments [as follows]:"®

“From now until you attain buddhahood, do not abandon bodhicitta.

Honor and respect the acdarya as the equal of all the tathagatas.

Treat your fellows in training in the same way as the vajradharas: be deeply respectful of
them and never disdain them.

From the master receive the vajra, and also receive the vajra-bell.'®

In your pursuit of siddhi and until you reach the bodhimanda, always keep this [samaya]
and never abandon it.

Face-to-face with the abhiseka-master receive the detailed teachings regarding the main
deity,

With conviction, and with neither doubt nor error. After that go forth to cultivate [these

teachings] with courage and vigor.”

[1.4. The site and preparation of the shrine]

ERRMNE . TEMZATA BRI B PR SR AR 7. SRR s Loz, 7%, Bt
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After the yoga cultivator has received from the master the ritual practice of the main deity, then
in a remote and quiet place in the mountains, forests, or deep valleys—in the superior places

described in the teachings'’—he should construct a pure room, or in a vihara or a stiipa, purify

=

this mantra recitation ritual,” (#i{ESIHERBUER T #, HEJd A AHHGRETL . AR AZ &M &, T 930:19.67c6-8, DREITLEIN
2020a). The Ruyilun yigui has, “If you wish for rapid liberation from the vast sea of samsara, you must first enter the shrine [to receive
the] abhiseka of the assembly of the buddhas and tathagatas. When abhiseka has been received, raise the thought of joy, and receive
instructions on the ritual for mantra recitation in person from the master,” CRI# i SEKifFo WEZ e AGEOb M ACH @Rt e Y. <23
TH L BB =0 AERITEIAZ 230751, T 1085:20.203¢14-16, DREITLEIN 2021a). The Xukongzang fa has, “The practitioner should first enter
the shrine of abhiseka. [After that,] directly facing the master, receive [instruction in] this ritual manual in person,” (1T Jc/i A #E T
Bio BUEHRTNTZ 1S, T 1146:20.603a22, DREITLEIN 2021b), and so on.

14 Revealing the mandala to the disciple is a part of abhiseka. Kiikai writes in the Shorai mokuroku regarding showing the disciple
the mandala at the time of abhiseka, “Through a single glimpse [of the mandala], buddhahood is attained,” (—#lkffl, Tkz 1.31, TAKAGI
and DREITLEIN 2010.217).

15 The samaya commitments are formal commitments to raise bodhicitta and practice for the sake of all beings. These are formally
given in the Shingon tradition immediately before abhiseka. Four basic commitments are described in the Mahavairocanabhisambodhi-
sitra (T 848:18.12b):

ikt s ANE T B E  MREEERG BEUE ARIRAEAT

e =PRI B WA Sdr SR E  ERIANML eI
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Disciple of the Buddha, from this day forward, without begrudging your own life,

These you must never do: (1) abandon the Dharma, (2) give up bodhicitta, (3) hold back any teachings, nor (4)
do whatever is unbeneficial to sentient beings.

The Buddha has spoken this samaya: you who fully abide in these commitments should, just as you would
guard your own life, guard these commitments.

With the highest sincerity and reverence prostrate yourself at the feet of the noble deities, practice according
to the teachings, and never give rise to any doubts.

16 During abhiseka in the Shingon tradition the recipient ritually receives a five-pointed vajra. The vajra and bell are the samaya-
signs of Vajrasattva.
17 Places suitable for esoteric practice are discussed in detail in Chapter Six of the Susiddhikara (T 893:18.363c ff, GIEBEL 2001:

143-144). The Fantian zedi fa contains a list of forty-two locations suitable for esoteric practice. The Ruyilun yigui has, “After that, [go]
to a pure room [to practice]. The best [locations for it] are in the mountains and forests [with] running streams. Construct a shrine
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and clear the ground, and spread it with gomayi.’* Then spread sandalwood perfume on the
mandala-[altar].” [The altar] may be square or round, and large or small as you please.? Scatter
good-quality flowers on the altar, and make offerings of perfume, incense, food, lamps, and argha-
water.”! Make these offerings according to your ability, and arrange and array them. In the room
you will place a statue of the main deity with its face toward the west.?* The yoga cultivator [sits]

facing the east.

[1I. Opening Practices]

[IL.1. Universal prostration ()]

BLUTHERREC S, b ERERZ R TY, HEH.

Throw your entire body to the ground to prostrate, and respectfully offering your own body, [say]

“May the buddhas and bodhisattvas accept me and be my guides.” The mantra is:
0", GEMBEANEE S, A SRR B B . SR P VLA 2 A e EMEL fihEE 25
S M e RV 2 2 I FE Ao

[1] Om sarva-tathagata-pija-pravartand@yatmdanam nirydtayami sarva-tathagatas

cadhitisthantam sarva-tathagata-jiianam avisatu.?®

[there] and enshrine the main deity.” (AR, IIFKGKERS LI, A2 A%, T 1085:20.203¢17-18). The Wuliangshou yigui
says, “Either in a superior place or wherever you are, spread [gomayi on the ground] to purify [a pure room,] and build [there] a
square altar. Above it hang a parasol and around it hang banners,” (SKRAISHIERBETE, BEFE N I, LARKE JHIm RIS, T
930:19.67¢8-10). The Ruyilun yujia has, “[Choose] a place such as described in the sitras: in the mountains near running water, in a
pure aranya, or near a valley stream, as you prefer: a place free from the troubles of danger and fear. According to your ability, adorn

[that place] with offerings,” (WHSHBEAT 1WA AGAUK  GFRIREE  BES. 2 BEE M BERILR, T 1086:20.207219-22).
The Xukongzang fa says, “in a quiet place in the mountains, or in a vihdra, or in any pleasing place, build a pure room for training,” (2k
LR, SRS & RETES T, AT R3S, T 1146:20.603a22-23, DREITLEIN 2021). The Xukongzang qiuwenchi fa says, “Enshrine the
image in a secluded and quiet place, or in a pure room, a stiipa, on a mountain top, under a tree, or in any appropriate place,” (i A 2<
PRI Z MR, ol e BRI LI TR o (e —pEiE A%, T 1145:20.602a6-8, DREITLEIN 2022b). The Busiyi shu commenting on the
uttara-tantra of the Mahavairocanabhisambodhi-siitra (the seventh fascicle) also gives details regarding such places (T 1797:39.791b ff.)

18 Sanskrit gomayi (cow dung) is untranslated in the text, which uses the transliteration #2%. The Mahavairocanabhisambodhi-
stra says, “Take gomayi and gomiitra (cow urine) before they ever touch the ground, mix them, and spread them [on the altar],” (HA
ZEHOPREE TR N R H RN 5 78 2, T 848:18.5a7-8). The Ruyilun yigui says, “Spread gomayi on the ground. Grind sandalwood incense to
make a perfume paste, and spread that on the altar” (& BRI H I, DIARI A IER &, LUNEEN, T 1085:20.203¢18-19).

19 The Wuliangshou yigui says, “Grind sandalwood incense [into a powder] and spread it at the deity’s position [in the center of the
altar],” (F 1537/ V25, 5 FURE & AR LA, T 930:19.67¢9-10).

20 The Ruyilun yigui has the identical sentence (T 1085:203c19-20). A round altar is usually for Santika, and a square one for
paustika.

21 The Xukongzang fa says, “Scatter any kinds of seasonal flowers on the altar. Prepare incense, lamps, food, and fruit as offerings,
according to your ability,” (CAURERERFHERON b, BERIG KR 457, BEDATHELAS(LEE, T 1146:20.603a26-28). The Ruyilun yigui says,
“Scatter superior flowers on the altar, and offer incense. Take two pure cups and fill them to the top with perfumed water. Place them
on the altar as offerings, (Ifii AN FIGE LIERER(Ea%, I IFAVRIM & K, 2o iirh DUTIIE#E, T 1085:20.203¢20-22). The Wuliangshou
yigui says, “Three times every day scatter various kinds of flowers [on the altar] and place two [cups of] argha-[water on it],” (T
930:19.67¢12-13). Argha-water is water offered for ritual washing. These six are the core offerings made in all Shingon deity yoga
practices.

22 The Xukongzang fa says, “Enshrine an image of Akasagarbha Bodhisattva on the west side of the altar. The mantra practitioner
[sits] to the east of the altar facing the image to practice,” (AT P4 Ifi 2 2205 WS ol & WG &M, T 1146:20.603a225-26).
The same orientation is given in the Xukongzang giuwenchi fa and the Ruyilun yigui. The Himitsu giki zuimon ki (Sz 1.212b) explains of
the Xukongzang qiuwenchi fa text that, “The main deity faces west and the practitioner faces east because this is a paustika practice.”
The Wuliangshou yigui (T 930:19.67¢10-12) has Amitayus in the west, the direction of Sukhavati, and the practitioner facing him from
the east.

23 No reference in HATTA. “Om, to bring forth an offering to all the tathdgatas, 1 offer myself. O, all the tathagatas, empower me! O
knowledge of all the tathagatas, make it obtained!” Cf. HATTA nos. 1653, 1672.
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Repeat this mantra and give rise to this thought, “Before each of the bodies of the noble deities
in the great oceanic assemblies of the buddhas in all the numberless worlds in all ten directions, I
stand before each of these noble assemblies and respectfully give my body in offering.” By the

adhisthana of this mantra, you receive the acceptance of all the noble assemblies.

SO B e, AR A SR YA ERE . S H.

You should then prostrate by touching the five parts of your body to the ground. Then
contemplate, “I prostrate to the feet of all the tathagatas and bodhisattvas everywhere.” The

mantra is:

‘u@f‘o [ L AER = 77 a5

[2] Om sarva-tathagata-pada-vandanam karomi.**

‘ H A S IR, RERIRINE . AR THoEE A+, SE— BRI EsE b,

By the adhisthana of this mantra the yogin gains the ability to pervade the ten directions
without arising from his seat, making true and respectful prostrations to the buddhas and

tathdgatas in all the oceanic assemblies [as numberless as] the particles of dust in the world.?

[I1.2. Visualized offerings (R {}t5%)]

KIMEAEER, SR OB H L, w2 8 i MR RN a5, SRR IR N T

Next, touch your right knee to the ground,” form an afijali at your heart, close your eyes, and

imagine that there are oceanic assemblies of buddhas and bodhisattvas everywhere in space, as

24 HATTA no. 1644. “Om, I prostrate to the feet of all the tathagatas.” The Wuliangshou yigui has, “Then [prostrate by] touching the
five parts of your body to the ground, visualizing that you reverently prostrate before each buddha and bodhisattva. Then repeat this

mantra of universal prostration: Om sarva-tathagata-pada-vandanam karomi,” (Pl LSy FBfeih, AURA—— (b i A AN AL (R, B0 it
BEHe Wiy o FEMHIALBES o 3 IS8, s SO0 - T 930:19.68a4-7). The Ruyilun yigui is similar but lacks a mantra, “After
that, [prostrate by] touching the five parts of your body to the ground. Take refuge in and prostrate to all the buddhas in the ten
directions, the great bodhisattvas, and the vast Mahayana,” (4% fli &, B+ —U)EEMb 38 K 6E 17 1% Kk, T1085:20.203¢28-
29). The five parts of the body are the two arms, two legs, and the head.

25 The Achu fa has (T 921:19.15¢22-29):

T8 ARG & T U B G G- U AGE A IR R . Ol 15 R AR, A i A P AR T
SN, A FE W UMIAIE S e WE o BRMIHAMIERES o 500 IS R 2 0 A e R
The practitioner enters the shrine of the main deity, and facing the east kneels with afjali. Carefully visualize the
numberless assembly of all the tathagatas and great bodhisattvas, filling the worlds in the ten directions [as
numberless] as sesame [seeds], as if directly before your eyes. Then among them visualize the tathagatas of the five
directions, and prostrate to each of them once. The mantra for prostrating to all the tathdgatas is: Om sarva-
tathagata-kdaya-vak-citta pada-vandanam karomi.

HHARILIE S (ERRRAEME IR 15 it iR

By repeating this mantra you prostrate to the buddhas,

Thus perfecting an act of reverence in worlds in the ten directions.

26 This is a common body position for recitations or visualizations at the beginning of practices in esoteric ritual manuals. In the
Wuliangshou yigui, the practitioner is told to “touch your right knee to the ground as you hold an afjali at your heart,” (174835 {5525
L, T 930:19.68a8). The Achu fa has, “Next, place your right knee on the ground, and holding your hands in afjali at your heart...” (&1
GIRE G405 L, T 921:19.16al). The posture meant (called i or #li¥f) is a way of sitting or kneeling with the right knee and
instep of the right foot on the ground, and the left sole of the foot placed on the ground with the left knee raised. The body sits on the
right heel. The Ruyilun yujia for this practice however has “kneel with both knees,” (/I i, T 1086:20.207a25).
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countless and limitless as the particles of dust in the world. They gather and descend to the place

where the yogin is.

XA B ——FA b E AT, RAFRE R AR A HE SR & K R RIG IR, 2RIk — VIR b k.

Next visualize this. Before each of these buddhas and bodhisattvas you hold all kinds of
perfume, powdered incense, flower garlands, incense, sublime heavenly food, and lamps like
jeweled torches. Respectfully offer them to all the buddhas and bodhisattvas.

AR, RS SR MEER A G SR VUN B, LR E e IR E B EE AN, A B AR
%0

Without arising from your seat, extend thoughts of compassion to all sentient beings without
remainder cast adrift among the six destinies. Because in their own minds they make false
discriminations they are confused over what is real and commit unskillful acts, receiving the fruits

of suffering as they ripen.

B NERIE R IOR MG o TARE KBRS D) DU BEAE PGS O R ORI, DUSER (8L
TEAEROKZ . R, DURIDINFFik R, BAMSR il JEBERI% 23, IR TR (5L B (0 4
@t DRSO E IR E . NI =Rk, DIBMEEI,  RBRRD S R

Observe that those in the human destiny grasp at the five desires [of form, sound, smell, taste,
and touch], and suffer from wanting them but not obtaining them. May the marvelous flower of
awakening blossom into bodhicitta among those in the heavenly destinies suffering from
transformations. Observing [beings] in the cold icy hells, may they be freed from the suffering of
coldness by the fragrance of burning incense. May those in the preta destiny be satiated by
sublime heavenly empowered food, and be freed from their selfish actions. Observe that in the
destines of the asuras and animals, and in the form and formless realms, deluded and angry
thoughts within the receptacle of mind lead to mutual cruelty and killing [for asuras and animals],
and to clinging to the taste of samadhi [in the form and formless realms]. By my lamp of prajiia,

may I clear away all their delusions and entanglements.

[11.3. Repentance, joy, dedication, request (Mklf# - BE= - #ify - #h3D)]

AR g e, FEakBEes — 12 bi, BEs — UMb S ne B gL, REe — s fi e S, I &
MG FUMER PSR b — U A, B0 EIESF R, OB R — 3RO, S5 me bk,
VNG N YN

Then before the oceanic assemblies of the buddhas, sincerely confess your faults in the past,
present, and future. Take joy in all the buddhas, bodhisattvas, sravakas, and pratyekabuddhas.
Take joy in their accumulations of merit and wisdom in the past, present, and future. Then
visualize that in countless and limitless defiled worlds all the kinds of sentient beings all attain

supreme and perfect bodhi. Next visualize that, standing before all the buddhas and bodhisattvas,
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you request them to turn the supreme wheel of Dharma, and to remain long in the world and not

enter parinirvana.”

[IL.4. Take the seat (G5 #%)]

SRR BIVRSIIER AL, - Sl BIRE T A

The yogin then sits in either the full or half cross-legged position, as you prefer.?®

[IL.5. Purify the three actions (iF —3%)] (1/18)*

MERRMNE N 1211:21.430) [ERE SN LA AERTE K. DRl S O PIAIIE, S s =
Jio

The yoga cultivator should not cling to ideas of external purity.*® Always use the Dharma
water of the ultimate truth of inherent purity to wash your body and mind, thus harmonizing

with the truth of suchness. Repeat the mantra of purity three times:

27 Similar content is given in verse form for recitation in the Ruyilun yigui (in five sections, T 1085:20.204a2-18; the same content
also in the Lianhuabu xin yigui, T 873:18.300a22-b09). Those verses are called the Five-part Repentance (7:/ff) in Shingon practice,
consisting of five sections known as: (1) Sincere Refuge (%/0\fifi), (2) Sincere Repentance (£2/0:M#M), (3) Sincere Joy (Z/.L R =), (4)
Sincere Request (Z/0: i, that the buddhas remain in the world, and preach the Dharma), and (5) Sincere Dedication (Z/L:4H[f)).
These are likely derived from the ten great vows of Samantabhadra (%% +KJfH) in the Gandavyiha chapter (T 293:10.844b ff) of the
Avatamsaka. In the Wuliangshou yigui (T 930:19.68a8-15) visualizations are also given, and mantras are added in the Achu fa (T
921:19.16al1-b15).

28 In the Shingon tradition, the left leg is first placed on the right thigh, and then the right leg on the left thigh in the full cross-
legged position (5844, paryarika), and in the half cross-legged position (}:#ll4%, ardha-paryarika) the right leg is placed on the left
thigh. A choice of either position is common in the imported ritual manuals. The Wuliangshou yigui has, “after that, sit in the full cross-
legged position, or the half cross-legged position with the right leg over the left,” (A MR AL S 4 A /2, T 930:19.68a15-16).
The Ruyilun yigui says, “Next, facing the main deity, sit before him in either the full or half cross-legged position,” (¥t 24 fiii Bk
ALl EIAL, T 1085:20.204a19). The Xukongzang fa has, “After that, sit in the full cross-legged position, or in the half cross-legged
position. Hold your body straight, with correct mindfulness,” (AFLASHIERAL  BCFEINBE R M A8 B 1E/&, T 1146:20.603b1-2). The Achu
fa says, “Before the statue of the main deity, the practitioner sits in the full cross-legged position, the half cross-legged position, the
auspicious [position], or in other positions as he likes, such as the cakravartin position,” (T 921:19.16b16-17, 17 & AA VT (& i, Ik
LB e Y2 i S R 1 A).

The Busiyi shu (T 1797:39.800b3-5) calls the full cross-legged position a “lotus seat” and the half an “auspicious seat”:

FLARTREE 5 2 S =R L3252, feie e i b R REE e b A, BRI oM b A,
Regarding sitting methods, I was taught directly by Master Subhakarasimha that the left leg is first placed on the

right thigh, and the right leg is then placed on the left thigh. This is called the lotus seat. Placing only one leg (the
right) on the left thigh is called the auspicious seat.

The Wuwei sanzang chanyao (T 917:18.944c18-21) explains:

SNU Y IEAE AT AL DU e RS 2. M2, & ORMBEEN BT, & A AL 1535 B b th
Then straighten your body and abide correctly in the previous half cross-legged position, with the right [leg] over
the left. You need not use the full cross-legged position. The full cross-legged position is very painful. If your
thoughts dwell on the pain, then it will be difficult to attain samddhi. If a person already has the ability to take the
full cross-legged position, then that is the most excellent.

29 These numbers (1/18, etc.) indicate the sections corresponding to the eighteen mudras of the Jihachido template, see DREITLEIN
2018, 2020a, 2021a, etc.

30 Methods for physical ablutions are given in the Susiddhikara (GIEBEL 2001: 148-149). The text here means that using mantra and
visualization to perform notional (non-physical) ablutions is superior. The Wuliangshou yigui, Ruyilun yigui, and Wuchusemo yigui (“You
may either eat or not eat [what is pure], and likewise may also [physically] bathe and rinse [your mouth, or not],” BN Pk
JRANSE T 1225:21.135¢27-28) accept either type of ablution, while the Zhunti jing (T 1075:20.175a, T 1076:20.180b) requires the ritual
purity of physical ablutions.

The Wuliangshou yigui (T 930:19.67¢c16-68al) says:

(8)
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[3] Om svabhava-suddhah sarva-dharmah svabhava-suddho "ham.*

| R

This is as explained in the Vajrasekhara yoga siitras.>*

(grEen  EROBE  PORES  RIRETH

The vajras of body, speech, and mind are preceded by bodhicitta.
Purifying your mind is the ablution, giving benefit and ease to the cultivator.

[1.6. Rub perfume on the hands (& 7)]

BIHCGRE® T,

Then take perfume and rub it on both hands.*

[11.7. Buddha Family Samaya (i =kHR)] (2/18)

YA

B D BIRGAAGTR = IRHREL, WRWBGHE S, BILGE IPA 2R . DU 25 BROE Tl

Form an afijali at your heart, and then form the Tathagata Family Samaya mudra.* Make the

afijali like an unopened lotus bud, then touch virya and bala to the upper joints of ksanti and

pranidhana, and touch dhyana and jfiana each to the sides of virya and bala.

T8 H S s E S MRS . GUIHEBEE, UM AME W . el & B2 . AIEEH,
SEHGRIL IS, BB PR, LI TSR, ANF RS O, WS, M. 2N, ORI Bk
Yo MG, e B e, ST SR, BRI A LR .

The practitioner performs daily ablutions and puts on new, pure robes. Or else, he may perform an ablution through
mantra empowerment. Then contemplate and observe that all sentient beings are pure in their fundamental nature,
but due to invasive afflictions (agantukaklesa), that [fundamental nature] is obscured and they do not realize what is
real. [Confused, they lose the aspiration to bodhi, sinking and drowning in the sea of samsara to experience limitless
suffering.] Therefore, this adhisthana of the three mysteries is taught, which can lead both the self and others to the
attainment of purity. Then hold both hands in a lotus afijali and repeat the mantra for purifying the three actions
three times. The mantra is: Om svabhava-suddhah sarva-dharmah svabhava-suddho ’ham. By the adhisthana of this
mantra, an ablution of the pure inner mind is accomplished.

The Ruyilun yigui (T 1085:20.203¢22-27) says:
AT B BRA IR M, (HE O EE . UIRAEARVER S, MaA R L hk, NRFEaEN, &4
e MEE OGRS He M o NG ZEMENUENE o IR S IR B DS SEES .
The practitioner may either perform [a physical] ablution or not: neither will cause hindrances. However, he should
mentally visualize and observe, “All beings are pure in their fundamental nature, but because of invasive afflictions
(agantukaklesa) that [fundamental nature] is obscured, and purity, suchness, and the true nature of dharmas

(dharmata) are not seen.” In order to lead [beings] to purity, sincerely repeat this mantra. The mantra is: Om
svabhava-suddho "ham. Body, speech, and mind all attain purity by the adhisthana of this mantra.

31 HATTA no. 1808. “Om, all dharmas are pure in their own-nature. I too am pure in my own-nature.”

32 This mantra also appears in numerous Vajrasekhara texts, such as the Sarvatathagatatattvasamgraha (T 874:18.311a23-25), the

Ruyilun yujia (T 1086:20.207b4-5), Wenshu gongyang yigui (T 1175:20.717b29-c3), Jin’gang wang yigui (T 1132:20.571a20-23), etc.

33 The Ruyilun yigui says, “First, grind various perfumes into a powder, and spread that on your hands,” (JCEEfELUART, T
1085:20.204a21), similar in Wuliangshou yigui (T 930:19.68a16). Vajrabodhi’s translation of the Zhunti jing has, “Then rub your hands
with perfume and form these hand-mudras. When you form the mudras, cover your hands with your robes so that others cannot see
them,” (BNLUE & BE T 1fifs T2, KS2WELIAK T T-704 AJL, T 1075:20.175b8-10). This suggests that the reason for rubbing the hands
with perfume (gandha) is because many mudras will be subsequently formed, and as mudras are understood to represent the pure vows
or mental activities of deities, a purification ritual is called for before forming them with the hands. Also, note in passing that the

Zhunti jing is a textual source for the Shingon practice of concealing mudras under the kasaya or sleeves of the robes.

34 The three families of the Mahavairocanabhisambodhi-sitra, Buddha, Lotus, and Vajra, appear here. Samaya here should be

understood as a concrete expression of the fundamental vows of these deities.

(9)
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After forming the mudra, repeat the mantra and enter yoga with this thought, “May all the
tathagatas filling empty space give me adhisthana.” Next, contemplate. From the mudra an
immeasurable radiance flows out, illuminating all sentient beings without remainder, who
[thereby] rapidly realize universally-shared suchness. “By this mudra of the samaya of the
buddhas they rapidly realize yoga. May all sentient beings realize ultimate great bodhi.” The

mantra is:

%

BB KR W . AR S T

[4] Namah samanta-buddhanam om tathagatodbhavaya svaha.*

HHE IR S RG22ME R, S Im— Ul sk, B H A = e FLTER — Sy [Elm. DO S22 R TH B I (5 i
;18

By repeating this mantra, forming this mudra, and contemplating [in this way] you become
identical with all the tathagatas. You obtain the thirty-two marks, an unseen usnisa,*® and the

perfect three bodies. Place the mudra on the crown of your head and dissolve it as you like.*”

35 “ take refuge in all the buddhas. Om, to the arising of the Tathagata! Svaha.” Cf. HATTA no. 309.

36 The thirty-two marks (laksana) are the marks that distinguish a buddha. The buddha’s usnisa on the crown of his head is
invisible even to the bodhisattvas still on the bhtimis.

37 The Wuliangshou yigui (T 930:19.68a16-26) has:

FEAREHRER =PRIREL. U= T 0G4, B SR A M L. = KRS 8 o —3 MRk, A
e

L AR = A HREAR T T B BRI RIS S H e W o P SR o AN I HILE N e A
Lo I LG AL E MG IS = BRI e, AR S S DL 2. TR
TR R

First, form the Buddha family samaya mudra. Hold both hands in a hollowed-palm afijali. Open the two forefingers,
bend them slightly, and touch both of them to the upper joints of the middle fingers. Next, open the two thumbs
and touch both of them to the lower phalanges of the two forefingers. This completes the mudra. Visualize the
thirty-two major and eighty minor marks of Amitayus Tathagata clearly and distinctly. Then repeat the Buddha
family samaya-mantra: Om tathagatodbhavdya svaha. Repeat this either three or seven times, place the mudra on the
crown of your head, and then dissolve it. By forming this mudra and repeating this mantra, you awaken all of the
noble deities of the Buddha family [from samddhi]. They all come [and gather] to empower and protect the mantra
cultivator, and lead him to rapidly attain purity in his physical actions. Obstacles arising from past wrongdoing are
eliminated, and merits and wisdom are increased.

The Ruyilun yigui (T 1085:20.204a21-b4) has:

SRBEAE OB = WRHBPERRIE . LA F O, B SRR — b5 B, —OCHR i —gafs R, HEep,
FIE e ARFRRIAR = A\ FlAF. B H T, 20GRIE S Lol H5 e W o MU S A2 0 th iz
W d o HARSICEN MG S i, BVERE Uk, BEMEINFHTH. LUCHIRS, ira e S, Hakid
[[EE= 1 EE T PN 1 4 G oG o L L 1 7 IO i (ol s8R B e

After that, form the mudra for the dharani of the Buddha Family samaya. Hold both hands together with the palms
hollowed out. Open the two forefingers and bend them to touch the upper joints of the two middle fingers. Bend the
two thumbs to touch the lower joints of the two forefingers. This completes the mudra. Hold the mudra at your
heart, and visualize the Tathagata with thirty-two major and eighty minor marks, clearly as if directly before your
eyes. Wholeheartedly repeat this mantra seven times. The mantra is: Om tathdgatodbhavaya svaha. By forming this
mudra and repeating this mantra, you thus awaken all the tathdgatas [from samdadhi]. They all protect and empower
the practitioner. By illuminating you with [their] radiance, all obstacles caused by your wrongdoings are eliminated.
Your lifespan is lengthened, and blessings and wisdom increased. [Because] the noble assembly of the Buddha
Family protects and rejoices in you, in every future birth you will be free from the evil destinies. You will be
spontaneously born on a lotus [in Sukhavati], and will rapidly realize supreme and perfect bodhi.

The Achu fa has (T 921:19.16b20-27):
BIRSOREED I EBUEO S DHAE i m?rﬁﬁ"iml SOER—f REUMEOMEAF ESM 0 B =
WRIBIS S Flo W o AR RN E I P20, "0 o Emsitb i — oM RS AR AT
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I1.8. Lotus Family Samaya G#HFES —FRIB)] (3/18)

AR = WRIRE ], MOGEASEE FOT, RSl R S AR NG, i\ G,

Next, form the Lotus Family Samaya mudra. Hold a lotus afijali in front of your heart, extend
dana, prajiida, dhyana, and jfiana together, with the other six paramitas opened, separated, and bent

like an eight-petaled lotus.

FEIKHIE i 5 A R R AR ER AN — R Mb, 8800 iF 2 U 1 1 5 B S RS IR P 1S
e PR RIEIH, Rl SRS TE ARG e FE T BTG B A PR, R =
FER, BERENEOR B S, PUMEBEER. BN PuRsE DURk At
1211:21.430)% 5 Ho
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SYASS

After forming the mudra, repeat the mantra and enter the profound yoga-samadhi of
compassion and contemplate, “May Avalokite§vara Bodhisattva and innumerable lotus-holders
filling the realm of space give me adhisthana.” Then give rise to this visualization. From the
mudra an immeasurable radiance flows out, illuminating the defiled seeds in the root alayavijiana
of sentient beings in the six destinies, who [thereby] gain nondiscriminating great compassion
that extends equally to all, and rapidly attain the phantom-like samadhi® to manifest all sorts of
bodies according to the kinds of beings in the six destinies. By the four aspects of unhindered
liberation,* they will possess the sixty-four kinds of brahma-sounds,* and the perfect sound” that

immediately responds to all sentient beings. By these they attain bodhi. The mantra is:

| ESTAUERIEAL o . SRV W DI |
[5] Namah kamala-panaye om padmodbhavaya svaha.*

PRI S IR, BATEERE, B A RS, DS B 0 AR ‘

By the adhi;phdna of this mudra and mantra you become identical with Avalokitesvara
Bodhisattva. You attain the ten bhiamis, the ten masteries,*” and the three kinds of mentally-

generated bodies.* Place the mudra over your mouth and dissolve it.*®

Then form the mudra of the Buddha Family. Samatha and vipasyand are held together with the palms hollowed out,
open the palms and touch samadhi to virya, prajiia touches the sides of samadhi. Concentrate on a single object,
contemplating the marks of the Buddha. Repeat the mantra three times, then place [the mudra] on the crown of
your head and dissolve it. The mudra of the Buddha Family Samaya is: Om tathagatodbhavaya svaha. By forming this
mudrd, all of the assembly of the Buddha Family give adhisthana to the practitioner, and do not transgress their root
VOws.

38 Mayopama-samadhi is the ability of advanced bodhisattvas to generate transformation bodies to guide all beings to liberation.

39 The four aspects of unhindered knowledge (pratisamvid) attained by bodhisattvas for the purpose of preaching are (1) knowledge
of the teachings (%M, dharma-pratisamvid), (2) knowledge of their meanings (3, artha-pratisamvid), (3) ability to preach in all
languages (§¢Ef, nirukti-pratisamvid), and (4) eloquence in preaching (4% it #¢ pratibhana-pratisamvid) by means of the above three.

40 This refers to the ability to preach with eloquence, which is a feature of the Lotus Family. The Jin’gangding yujia liieshu sanshiqi
zun xinyao says, “by attaining the sixty-four kinds of brahma-sounds you abide in unhindered preaching,” Cf#157< - PURTAE s (Fam ik i
B, T 871:18.294b11). Goho provides a list of the sixty-four in his Rishushaku hiyé sho (T 2241:61.681c ff.).

41 Referring to the Mahayana teaching that the Tathagata preaches with but a single sound (ekasvara, —i%), but all beings hear
and understand his meaning according to their own languages or modes of communication.

42 I take refuge in the lotus-holders. Om, to the arising of the lotus! Svaha.” Cf. HATTA no. 559.

43 The ten masteries (- [17F) attained by a bodhisattva are mastery over (1) lifespan (i [11E, @yur-vasita), (2) mind (0[17E, ceto-
vasita), (3) adorning GiEfi 17t pariskara-vasita), (4) karma (341 (&, karma-vasita), (5) births (“E F1{E, upapatti-vasita), (6) vows (i F11E,
pranidhana-vasita), (7) liberation (fi 17, adhimukti-vasita), (8) spiritual power (il 1 F17E, rddhi-vasita), (9) knowledge (411, jiana-
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[11.9. Vajra Family Samaya (Ml —1£HK)] (4/18)

KA —BRHRE, A, MR T 3o

Next, form the Vajra Family Samaya mudra. Hold the backs of both hands together, and hook

dana, prajiia, dhyana, and jfiana together.

A EITR LA S A S0 — B, 0w 2 0 W) = e B e ) S e i R 2 R . IRy
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After forming the mudra, repeat the mantra and enter into the samadhi of bodhicitta,
contemplating, “May Vajrapani Bodhisattva, [Amrtalkundalin Bodhisattva, and the numberless

vasita), and (10) Dharma (7% F17t, dharma-vasita).

44 Manomayakdya are transformation bodies mentally generated usually by first-bhiimi bodhisattvas and above, for the purpose of
guiding beings to liberation. According to the Himitsu giki zuimon ki (sz 1.155b) and Shogiki denju satsuy6 (zsz 3.310a), these are the
three kinds are bodies generated by those of the two vehicles (Sravakas and pratyekabuddhas), the bodhisattvas, and the tathagatas.

In the Larikdavatara-siitra, three kinds of manomayakdya are mentioned (VAIDYA 56, T 670:16.497¢, T 671:16.540b): samadhi-sukha-

samapatti-manomaya (T 670: —BREEIEZE Y, T 671: 19 =B = FEIKIEEE &), dharma-svabhava-avabodha-manomaya (875 A MM
G, MIEEAGEEHEA B, nikdya-sahaja-samskara-kriya-manomaya (FER{HAE A TVEREAR S, FBEAE EAET T84 &), Suzuk (p. 118)
translates:

The Blessed One then said this: There are three kinds of will-body, Mahamati. What are the three ? They are: (1) the will-

body obtained in the enjoyment of the Samadhi; (2) the will-body obtained by recognising the self-nature of the Dharma;

and (3) the will-body which is assumed [by a Bodhisattva according to] the class of beings [to be saved] and which

perfects and achieves [without a thought of its own achievement]. By realising the higher stages successively after the first

is attained, the Yogin will experience them [all].

4 The Wuliangshou yigui (T 930:19.68a27-b8) has:
KAGFEIEEE < RHBE. — TR0 A, RIS T/ MER IR, SRR, WBHEBCERE SRR, KEILETC, AU
FITE S RER APt i, 08 B UM E R I R s, BIIGTEE — IRHB IS = Ho W o WURGRE oo APVE Wlho TS L2 o 0
so ol LI IR AT A ARSI MRS = . B e e MO e AR T 1
S SO NS, MR SRE A T,
Next, form the Lotus family samaya mudra. Form a hollowed-palm afjali with both hands. Hold the two thumbs and
the two little fingers together, bend the other six fingers slightly, shaped like the [eight] petals of a lotus in bloom,
and [the mudra] is complete. After forming the mudra, visualize Avalokitesvara Bodhisattva, beautiful and majestic,
and accompanied by infinite kotis of the noble deities of the Lotus family sitting around him in a circle. Then repeat
the Lotus family samaya-mantra: Om padmodbhavaya svaha. Empower by repeating this [mantra] either three or
seven times, place the mudra to the right of the crown of your head, and then dissolve it. By forming this mudra
and repeating this mantra, you awaken Avalokitesvara Bodhisattva and the noble deities of the Lotus family [from
samadhi]. They all come to empower the practitioner, who attains purity in his verbal actions. His words and speech
are powerful but modest, and people enjoy listening to him. He has unobstructed eloquence, and is able to preach
the Dharma masterfully.
The Ruyilun yigui (T 1085:20.204b4-13) has:

JAHEER =AM DU T A A, B 9T R . AL A RO, AR A fEEREA A B, G
EE BRI, TS M o PR, N 0 20, T PRSI R B S B 2
AR, —UBEHER R, BB IS, — ORI R, P R SR — U R %
Next, [form] the Lotus Family samaya [mudra]. Hold both hands together with the palms hollowed out. Separate
and open the two forefingers, the two middle fingers, and the two ring fingers. Bend them in the shape of a lotus,
and place [the mudra] at your heart. Visualize Avalokite$vara, possessing a beautiful appearance. Repeat the
mantra seven times, and [then] dissolve the mudra on the right of the crown of your head. The mantra is: Om
padmodbhavaya svaha. By forming this mudra and repeating this mantra, you awaken Avalokite§vara Bodhisattva
and the other lotus-holders [from samddhi]. All of the noble assembly of the Lotus Family rejoice in you, and

empower and protect you. You are illuminated by the radiance of all the bodhisattvas, and all your karmic
obstructions are eliminated. All the bodhisattvas become your constant and virtuous friends.

The Achu fa has (T 921:19.16b28-c7):
JAHAE  EOMEAY MOHESE  EABIA . BARSERE RS UEE R TEAmRCZ
SHEHEIR —BRORIE 5 o E&kﬂﬂ?ﬁh%mﬁ(T”‘%ﬁv;ﬂ’ﬁﬂﬁfﬂu o HIGHREENSC YR Sl ite RBRIMNT
Next, form [the mudra of] the Lotus Family. Hollow the hands together with the palms hollowed out, and slightly
open virya, smrti, and samadhi. Then visualize Avalokitesvara in the aspect of holding a lotus, and abiding in yoga-
samadhi, clear in form. Repeat three times, then dissolve [the mudra] at the right of your crown. The mantra of the

Lotus Family Samaya is: Om padmodbhavaya svahd. By forming this mudra, all of the noble assembly of the Lotus
Family gather [in numbers as vast as the] clouds. By their root vows they give adhisthana.
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wrathful assembly filling the realm of space give me adhisthana.” Then visualize that an
immeasurable radiance flows out from the mudra, illuminating all sentient beings of
indeterminate destiny, those of the destiny of ordinary beings, and those inclined toward the two
vehicles, who [thereby] rapidly attain great bodhi. The mantra is:

TR R Ao W o I A W D2 3T

[6] Namah samanta-vajranam om vajrodbhavaya svaha.*

M IR S RG22 NS G MIRE Sy L S, AR B T i, DUESEEERATNS Lrp R 3%
Hho SHPREARE B, P UM 0 A

By repeating this mantra, forming this mudra, and contemplating [in this way] before long you
will attain the vajras of body, speech, and mind of Vajrasattva, [becoming] a wrathful being able
to preach esoteric Buddhism. By creating superior, middling, and inferior siddhis for sentient
beings without remainder, you will [lead them to] to immediate attainment of the siddhis. When

you are finished, hold the mudra at your heart and dissolve it.*”

46 “T take refuge in all the vajras. Om, to the arising of the vajra! Svaha.” Cf. HATTA no. 1501.

47 The Wuliangshou yigui (T 930:19.68b9-20) has:

RAGRIES = BREBE . =R/ e AT, DU KR X e/ME, DU KHE A/ MR, SRS .
PR, SEII L A0 MGG R AP RO, SIS B 5 030 G = RIS = E 06 o W IO,
io AR W o B e GRS LE I IR R, PRSI GRS o 2R W 35 BT < M
R BEANFHATH . JEEEIEREF, FERO. —IRBIHTES R

Next, form the Vajra family samaya mudra. Hold both hands with the left turned down and the right turned up, and
with their backs touching. Cross the right thumb with the left little finger. Cross the left thumb with the right little
finger. Spread the six fingers in between, touch them to the wrists in the shape of a three-pointed vajra, and [the
mudra] is complete. Form the mudra at the heart. Visualize Vajragarbha (Vajrapani) Bodhisattva, beautiful and
radiant, surrounded by his retinue of uncountable vajra-holders. Then repeat the Vajra family samaya-mantra: Om
vajrodbhavaya svaha. Empower by repeating this [mantra] either three or seven times, place the mudra to the left of
the crown of your head, and then dissolve it. By forming this mudra and repeating this mantra, awaken Vajragarbha
(Vajrapani) Bodhisattva and the noble deities of the Vajra family [from samddhi]. They all come to empower the

practitioner, who attains purity in his mental actions. He attains bodhicitta, samadhi is fully realized, and he rapidly
gains liberation.

The Ruyilun yigui (T 1085:20.204b14-23) has:
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Next, form the Vajra Family samaya mudra. Reverse the palm of the left hand to face out. Place the back of the
palm of the right hand on the back of the left hand. Hook the thumbs and little fingers of the left and right hands
together, [make] the shape of a [three-pointed] vajra, and hold [the mudra] at your heart. Visualize Vajrapani
Bodhisattva. Repeat the mantra seven times and dissolve the mudra on the left of the crown of your head. The
mantra is: Om vajrodbhavaya svaha. By forming this mudra and repeating this mantra, you awaken all of the noble
assembly of the Vajra Family [from samadhi]. They empower and protect you, and all the obstacles caused by your
wrongdoings are eliminated. At the end [of your life] no pain and suffering will trouble you. You will attain a vajra-
firm body.

The Achu fa has (T 921:19.16¢8-c15):
JASBIER LA RS AR TR EARL A R R TEANTACZ
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Next, form [the mudra of] the Vajra Family. With the backs of Samatha and vipasyana together, [sraddha and prajiia)
are interlinked. The other strengths are in the shape of a three-pointed vajra. Mentally visualize Vajradhara,
majestically holding a vajra in his hands, his body fully adorned. Repeat three times, then dissolve [the mudra] at
the left of your crown. The mantra of the Vajra Family Samaya is: Om vajrodbhavaya svaha. By repeating [this

mantra] and forming this mudrd, all of the vajra-holders gather here directly before you, to fulfill your wishes and
not transgress their vows.

(13)
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[11.10. Wear armor to protect the body (#H:#5)] (5/18)
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Furthermore, give rise to this thought. “Even though uncountable and limitless sentient beings
in all worlds without remainder have raised the highest bodhicitta, and even though they have
gathered an accumulation of merits and wisdom, [because] they are still lacking in wisdom and
skillful means [attained through] yoga and the marvelous Dharma of adhisthana, they will regress
from these good roots, and the maras will gain advantage over them. How can they be drawn into
the discs of liberation?*® By preaching the sublime Mahayana of the three mysteries yoga to each
and every one of them, so that they may rapidly and immediately attain the fruits of the superior
mundane and supramundane siddhis.” By raising this thought, you complete the wearing of armor

adorned by the great vow.

SUTRE BB I E A B5Ee ARG . DOE R fmangh, &2 REIE . W—IREMFFIE, e
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Then form the supreme mudra of the vajra-vidyarajas. Bind the hands together [with the
fingers] inside [the palms], extend ksanti and pranidhana together, bend the two paramitas virya
and bala like hooks, and hold them at the first joints of ksanti and pranidhana. This is like the
shape of a three-pointed vajra. Extend dhyana and jfiana together straight, touching the sides of
ksanti and pranidhana. The mantra is:

| IR SRR o B

[7]1 Om vajragni-pradiptaya svaha.*

JE L S R T

Use the mudra to seal the five places: the forehead, left and right shoulders, the heart, and the

throat. Then dissolve [the mudra] at the crown of your head.

ARSI IS S (R UM o SrIal W] RO RRZS, e & S Bl 084 (. — 1)
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By repeating this mantra, forming this mudra, and contemplating [in this way] you thus
complete the wearing of vajra-armor. Your body has the same powerful and burning brilliance as
the vajra-vidyaraja (Amrtakundalin). The uncountable and limitless [deities of the] Vajra Family
serve and attend you. Neither hindrances nor sentient beings with unwholesome intentions will be

able to encroach on you. From the realm of empty space above as far as the edge of the wind-disc

“ Le. the Vajradhatu Mandala. According to the Himitsu giki zuimon ki (sz 1.156a), the “discs of liberation” (f#/litiiii) are the five
moon discs that form the center of the Vajradhatu Mandala.

49 HATTA no. 1422. “Om, to the brilliance of the vajra-fire! Svaha.”

(14)
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below, all the vindyakas and their like dwelling in the sky or underground raise thoughts of

goodwill. They are no longer able to hinder the bodhisattva who trains in mantra cultivation.®

50 The Wuliangshou yigui (T 930:19.68b21—c7) has:

RAGHEL . —/NME AR, AR X, ARSI, CIRm g, s . Sk
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Next, form the mudra of wearing armor to protect the body. Interlace the two little fingers and the two ring fingers
inside [the palms], with the right [fingers] pressing on the left. Extend the two middle fingers with their tips
supporting each other. Bend the two forefingers in the shape of hooks. Hold them at the backs of the middle fingers,
but do touch them. Hold the two thumbs side by side touching the ring fingers, and [the mudra] is complete. Form
the mudra at your heart. Repeat the mantra and seal the five places of the body, repeating the mantra once for each.
First, seal the forehead. Next, the right shoulder. Next, the left shoulder. Seal the heart and the throat. These are the
five places. Then raise the thought of great compassion. Observe all beings everywhere, [contemplating] “May they
all wear armor adorned with great goodwill and compassion to rapidly be freed from obstacles and realize the best
and superior mundane and transcendent accomplishments.” After visualizing this, you will then complete the
wearing of vajra-armor. No maras will dare to obstruct you. The mantra for protecting the body is: Om vajragni-
pradiptaya svahd. Because of the power of goodwill and sympathy [achieved] through forming this mudra and
repeating this mantra, all deva-maras and obstructers will see the practitioner’s sun-like radiant brilliance. Each will
give rise to thoughts of goodwill, and will be unable to cause obstructions. Those with malicious intent will be
unable to gain an advantage over you. The afflictive obstructions (klesavarana) and karmic obstructions
(karmavarana) will no longer affect you. Also, you will be freed from future sufferings in the evil destinies (durgati),
and will rapidly attain supreme and perfect bodhi.

The Ruyilun yigui (T 1085:20.204b14-23) has:

RAGREL = IRHBA, DA FAM XA E. B, BRI, RIRE 2 i, I KRR
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Next, form the mudra of the samaya of protecting the body. Interlace [the fingers of] both hands inside, with the
right [fingers] over the left. Extend the two middle fingers. Bend the two forefingers like hooks. Do not make them
touch the backs of the middle fingers. Hold the two thumbs side by side covering the ring fingers, and [the mudra]
is complete. Seal the five places of the body. They are: the forehead; next, the right shoulder; next, the left shoulder;
next, the heart; next, the throat. Dissolve [the mudra] at the crown of your head. At each [of the five places] repeat
the mantra once. The mantra is: Om vajragni-pradiptaya svaha. By the adhisthana of forming this mudra and
repeating this mantra, you thus succeed in wearing vajra-armor. All the vindyakas and deva-maras seeking to cause
obstructions scatter and are driven away. All of them see a radiance about the practitioner’s body, powerful and
sovereign. Even if you dwell in mountain forests or are in a precipitous or dangerous place, there will be nothing at
all to fear. All disasters caused by water, fire, and so on, and all things like tigers, wolves, lions, swords, sticks,
shackles, chains, and so on will disappear. Those who see you will be joyful. After your life comes to its end, you
will not fall into an evil destiny. You will be born into the pure and sublime worlds of the buddhas.

The Achu fa has (T 921:19.16¢16-17a2):
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Next, form the armor mudra. Interlace [the fingers of] both hands inside, extend the strengths of smrti together, and
hold the samadhis like a vajra. The forehead, [right and left] shoulders, heart, and throat: at these five places,
[repeat the mantra] once each. Contemplate that your body is majestically radiant, and that brilliance surrounds
you on all sides. Maras and obstructers will be chased away, and dare not look [at you]. The vajra-armor mantra is:

Om vajragni-pradiptaya svahda. By forming this armor mudrd, all hindrances are kept far away, the evil destinies are
shut off, and beings also are protected.

(15)
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[11.11 Mahacakravajri (Great Vajra-wheel, K< filll )]
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DB TH: L B 5 — KL JE A

Next, you should form the mudra of Cakravajri bodhisattva and repeat the mantra. One who
enters the mandala will receive the three kinds of bodhisattva discipline, unobstructed in the past,
present, and future.”® By entering the mandala, in body and mind you are equipped with the
unconditioned samaya moral discipline, as numerous as the particles of dust in numberless

worlds multiplied by ten.

SR R SRR OB, RS 2 OB R DU 2% S 0RRS 75 (3 F 7, RERR
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Furthermore, if, when bending [your bodyl], extending [it], looking down, or looking up
(during all physical actions), or when speaking words or exhaling (during all speech actions), or
when giving rise to thoughts or moving with mental events (during all mental actions), you forget
bodhicitta or abandon your good roots, then by the supreme means of this mudra and mantra—
reciting the mantra and visualizing—you can eliminate those wrongdoings and misdeeds. Your
samaya will be returned to what it was originally, and will increase in brilliance. Because this
[practice] purifies body, speech, and mind, you therefore enter all mandalas to gain abhiseka and

samaya perfectly.

JEREZ2EM e DA T PR SGHE 0310 i 22 AR E ) 9B RS DA AR, R E RO Gl
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Form this mudra and repeat [the mantra] seven times. Interlace [the fingers of] both hands
inside, extend virya and bala straight, wrap ksanti and pranidhana around the fronts of the first
joints of virya and bala, and hold their tips together. Extend dhyana and jfiana straight, and hold

this at your heart. The mantra is:

R JECIE R SR M 1211:21.44b)EERS s B o RO R SRR -, BRSO
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[8]1 Namas try-adhvikanam tathagatandm am virgji-viraji mahd-cakra-vajri sata-sata

sarate-sarate trayi-trayi vidhamani sambhafijani tramati-siddhagrya tram svaha.>®
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When you repeat the mantra, visualize this. Sentient beings in the six destinies of samsara in

the triple world, exhausting the realm of empty space and filling the dharmadhatu, [hereby]

51 This probably refers to the three kinds of pure precepts mentioned in the introductory verse section of this text, see note 11.

52 The Himitsu giki denju kuketsu (sz 2.341b) and other commentaries say that ji&%% means the unmanifested essence of the precepts
(RS IELR).

53 HATTA no. 429-b. “I take refuge in the tathagatas of the three times. Am, make free from impurity, make free from impurity, O
great disc of the vajra, O wise one, wise one, O firm one, firm one, O protector, protector, extinguish, shatter, O superior accomplisher
of the three wisdoms, tram! Svaha.”

(16)
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rapidly obtain entrance into the great mandala of the Vajradhatu,® and become identical with the

great bodhisattva, Vajrasattva.>

[I1.12. Visualize the container world (#35¢#)]
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Next, in front of your body visualize the wind-disc (vayu-mandala) in the world below.
Visualize the letter ham, black in color. It gradually expands into a shape like a half-moon, which
thoroughly matches the wind-disc [in size]. Then contemplate this abode of reality: all dharmas

are free from causes and conditions.>®

KER R AR BT, @S, WSl B, K NOAOKER, HISEE N, riE Uk A RS
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Next, over the wind-disc place visualize the letter vam. It is white in color and brilliant. It
gradually expands into a perfect roundness, in size like the original water-disc (jala-mandala).
Then contemplate this abode of reality: the nature of all dharmas is freedom from words and

speech.”’

XK FASGANGE 7, SR e O, W | BRI R A, ISR 1211:21.440 B . T
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Then, over the water-disc visualize the letter-gate pra. It transforms into a golden turtle,
radiating a golden light. It gradually expands and becomes immeasurable yojanas in size. Then
contemplate this abode of reality: the highest truth of all dharmas is ungraspable.®® Use this
method.

54 The Himitsu giki zuimon ki (Sz 1.156a) says,
M IERTB AR IR, MK M T2 A S M U2 A5, SR AZEM S5 D oD TR

Vajra[dhatu] here does not mean the Vajradhatu as one of the two mandalas. Vajradhatu Mandala is a general term
for the abhiseka mandala of all deities. Beings enter the ground of mind where beings and the Buddha are equal, and
this is called the mind abhiseka. That is meant here.

55 This practice is not found in the Wuliangshou yigui or Ruyilun yigui, but is found in the the Achu fa (T 921:19.16a1-b15):
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Next, form the vajra-wheel [mudra], which is the mudra of Yamantaka. Interlace [the fingers of] both hands inside,
extend the two strengths of samadhi together, and wrap the samadhis around the two smrtis and hold them together,
with the two prajiigs extended together. Hold the mudra at your heart, and sincerely repeat [the mantra] seven
times. The vajra-wheel mantra is: Namas try-adhvikanam tathagatanam am viraji-viraji maha-cakra-vajri sata-sata
sarate-sarate trdyi-trayi vidhamani sambhafjani tramati-siddhagrya tram svahd. By repeating this mantra, you can
reenter the mandala. If out of carelessness you have broken samaya, or the two disciplines of body and speech of the
bodhisattvas and the sravakas, or [have committed] the four pardjika offences or the five paficanantarya offenses, all
these wrongdoings will be completely purified.

56 The letter ham (&) is based on the letter ha (&). The letter he (%), the first letter in hetu meaning causation, is also based on
the letter ha.

57 The letter vam (& ) is based on the letter va (&), the first letter in vdc, or verbal expression.

58 The letter pra (Y) is based on the letter pa (W), the first letter in paramartha, or highest truth.

(17)
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Then visualize in space the letter-gate kham. It transforms into Vairocana Tathagata. Then

contemplate the true meaning that all dharmas are the same as empty space.>

Sy i Ht. B M T B i A S ORISR, RS E TR, A, —UI AN
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The body of [Vairocana] Buddha is white, like moonlight. He has a jeweled vajra-crown on his
head, strings of jewels to adorn his body, and he wears sublime heavenly light garments. He forms
the supreme mudra of bodhi.*®® Give rise to a profound compassion. All sentient beings are burning
with the afflictions of craving, hatred, and delusion. They accumulate immeasurable quantities of
unwholesome and extremely evil karma. Visualize that from Vairocana Buddha’s entire body the
nectar (amrta) of the water of eight virtues pours out, as white as white jade or snow, quenching
the flames of the afflictions of all sentient beings in the six destinies. [The water] fills up the back

of the golden turtle, creating a great ocean [like] fragrant milk.

[I1.12.1. Great ocean mudra (KifFHD]

BRI, TR A B, G S H

Then form the mudra for accomplishing the ocean. The ten paramitas are bound together

inside, then turn the mudra to face up and revolve it to the right. Repeat this mantra:

W, PR g

[9] Om vimalodadhi hiim.**
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In order to accomplish a transformational (visualized) lotus, visualize the letter-gate ram. The
red flames flowing out all around become the fire element, triangular in shape. It gradually
expands until it is as large as the water-disc. All at once, a great eight-petaled lotus springs forth
from the back of the golden tortoise. It has a vajra for its stem. It is uncountable yojanas in size. In
the center of the lotus platform visualize the letter-gate a. Then contemplate the true meaning,
that all dharmas are fundamentally nonarising.® From the letter-gate a, the king of mountains

Sumeru springs forth, flowing from the dharmadhatu.®?

59 The letter kham (@) is based on the letter kha (§q), meaning empty space.

60 The Himitsu giki zuimon ki (Sz 1.156b) says that this is another name for the knowledge-fist (jianamusti) mudra of Vairocana. In
the Jinlun shichu gui (T 957:19.322b9) this mudra is also called “the supreme mudra of awakening” (EHP5F). Note that Vairocana’s bija
is here kham.

61 HATTA no. 1516. “Om, O pure ocean! Hum!”
62 The letter a (}) is the first letter in anutpada, meaning nonarising.

63 This mudra and mantra does not appear in the Wuliangshou yigui or Ruyilun yigui. The Achu fa has, “Next, form the great ocean
mudra. Interlace samatha and vipasyand and the ocean mudra is complete. Hold it at your heart and revolve it, contemplating that it

(18)



IR A H B ZEIL R %38 % 180

[11.12.2. Mt. Sumeru mudra (£411IF)]
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In order to accomplish Mt. Sumeru, form the mudra for accomplishing the jeweled king of

mountains. Interlace the ten paramitds inside to make a fist,** and stand [the arms] together. The

mantra is:

s B |
[10] Om acala hiim.®®
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By this mudra, mantra, and samadhi you then complete Mt. Sumeru, formed of four kinds of

jewels.®® Seven concentric mountain rings encircle it, and between the mountain rings are the
waters with eight virtues.” At the sides of this king of mountains are four terraces, where the
Four Heavenly Kings (caturmahardja) and other gods each resides in their proper direction.
Countless attendants guard the jeweled palace at the vajra-peak. The height of the mountain is

84,000 yojanas, and the ground [at the summit] is level and flat.®®

[11.13. Vajra stakes (Z:Hlll#)] (6/18)

R R AR A 2R ERS B IIRE, AR I A, BARIHIRA. e
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In order to make [the ground] as dense and hard as a vajra, below as far as the edge of empty

space,® form the vajra-stakes mudra.” Insert $ila from the backs of prajiid and updya into the

palms. Insert ksanti between pranidhana and bala in the same way. The tips of upaya and

perfects a great ocean, limitless in depth and breadth. The pure [waters] with eight virtues all arise from the dharmadhatu. The mantra
of the great ocean is: Om vimalodadhi ham,” (KASAIFFE] ILEUIHIS  BIRRIBED  FOimbel  JERROOE IR we )
AR KIBES HMWE AR -, T 921:19.17b9-14). The Wuchusemo yigui has, “Carefully visualize the place where
[the deity] dwells, with a great limpid ocean. Repeat the following mantra seven times, and to accomplish it. Om vimalodadhi hiim,”
GRS JBHORIRE GRRRIE S Lol ek W R W A2 s, T 1225:21.137a18-20).

64 The Himitsu giki zuimon ki (Sz 1.157a) observes that this mudra represents a moon disc. “Because it is the moon disc of pure
bodhicitta, which is firm and unmoving, its bija is the letter a” (817 fiiF 1, BRESIARTh7FE FL0 H i ] 73 0 7).

65 HATTA no. 19. “Om, O immovable one! Ham!”

66 The Abhidharmakosa says, “Mt. Sumeru is made of four kinds of precious materials. The four sides, in the sequence of north, east,
south, and west, are respectively made of gold, silver, vaidiirya (lapis), and sphatika (crystal),” (711 EPOEEESHE, 40y LT mg vh
G SRIRBREEIEIICNEE, T 1558:29.57b14-15).

67 The Abhidharmakosa says of the eight qualities of this water, “It is (1) sweet, (2) cool, (3) soft, (4) light, (5) pure, (6) not foul
smelling, (7) not damaging to the throat when drunk, and (8) not injurious to the stomach after drinking,” (— H ¢ kDU FLiE <
AL ARIRF A EIE R A, T 1558:29.57¢11-13).

68 The Achu fa has, “Next, form the mudra of Mt. Sumeru. Interlace samatha and vipasyana on the inside, and repeat the mantra
three times, thus perfecting Mt. Sumeru. It is made of four treasures, and surrounded by seven kdaficana mountain rings. At the summit

visualize a palace, adorned with many jewels. The mantra of Mt. Sumeru is: Om acala ham,” CAKSZUEAT  E#A X% TS0
Elpkibmail pugEmigdcEk el D TEARMER  RETLOILE ZUMILIR S He W PAEREE -, T 921:19.17b15-20). The Wuchusemo

yigui has, “Next, visualize that from that ocean the great Mt. Sumeru springs forth. Then repeat the mantra seven times, and then stop.
Om acala ham,” (KMERUHE SRzl BambiS S &St ik o B, T 1225:21.137a21-23).

69 As far as the bottom of the container world, where empty space begins.

70 In the Achu fa and Wuchusemo yigui the vajra-stakes and vajra-fence mudras come before visualizing the container world.
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pranidhana emerge on the outside from between dana and $ila, and virya and ksanti.”* The tips of

the other paramitas support each other.

MR LR 5o DRI, AR B AR E, DURTR STz, —i—$T 2 =k, Elpk
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After forming the mudra, repeat the mantra and contemplate that you seal and complete the
vajra-stakes, with immeasurable ferocious flames scattering out from them. The thumbs point
toward the ground and spike it. Repeat the mantra once and spike [the ground] once. Do this

three times and then stop, thus completing a firm earth-boundary. The mantra is:

W, AR ol O, M T 05 o AR ZENT e

[11] Om kili-kili vajra-vajri bhiir bandha-bandha hiim phat.”
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By this mudra and mantra there is adhisthana. Even if you did not [first] properly remove all
faults and inauspiciousness from within the ground of the bodhimanda,” which is the place for
mantra recitation, [thereby] inviting all kinds of hindrances [into the area], by the adhisthana of
this mudra a vajra-throne (vajrasana) will be completed and deva-maras and obstructers will cause
no harm. Through the application of a small amount of effort, a great result will be rapidly
attained. Know that the size of the ground of the bodhimanda accords with your intention,

whether large or small.”

71 The right and left fingers are reversed here compared to the usual way of forming this mudra, as in the Wuliangshou yigui T
930, and Ruyilun yigui T 1085, etc.

72 HATTA no. 150. “Om, stake, stake, O vajra-vajri-earth! Bind, bind, hiim phat!”

73 The Himitsu giki zuimon ki (Sz 1.157a) says that this refers to the practitioner not having followed the seven-day procedure for
establishing an altar (- H {£37%) that is discussed in many esoteric ritual manuals. An overview is given in MKDJT, pp. 974-975.

74 Compare the Wuliangshou yigui (T 930:19.68¢7-69a5):
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Next, form the mudra of vajra-stakes (vajra-kila) for binding (simabandha) the earth. First, place the right middle
finger between the left forefinger and middle finger. Place the [right] ring finger between the left ring finger and
little finger. The tips of the fingers are all outside. Wrap the left middle finger around the back of the right middle
finger, and insert it between the right forefinger and middle finger. Wrap the left ring finger around the back of the
right ring finger, and insert it between the right ring finger and little finger. The tips of the two little fingers and the
two forefingers each support the other. Hold the two thumbs together pointing down, and [the mudra] is complete.
After forming this mudra, visualize that the mudra is shaped like a vajra. The two thumbs point to the earth and
touch it. Repeat the mantra once and seal the earth once. Do this three times, perfecting a solid vajra-throne
(vajrasana). The mantra for the earth-boundary is: Om kili-kili vajra-vajri bhiir bandha-bandha hiim phat. By the
adhisthana of forming this mudra and repeating this mantra, [the ground] below as far as the edge of the
adamantine-disc (kdaficana-mandala) becomes an indestructible vajra-boundary. It cannot be disturbed by even
powerful maras. Through expending a small amount of effort, great success can be achieved. The impure and
unwholesome things in the earth are all purified by the power of this adhisthana. The size of the boundary may be
as large or small as you like, and is thus completed.

The Ruyilun yigui (T 1085:20.204c11-21) has:
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[I1.14. Vajra fence (J5 <MD (7/18)
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Next, form the mudra for a vajra-fence (vajra-prakara) in the four cardinal directions and the
four corners. Using the previous stakes [mudra], open dhyana and jfiana and extend them, holding

them at the sides [of the hands] in the shape of a wall.

JEBEN BT SR 8 R e W A A BERIZE Sy — s, RRIE O NI RSB R 52 ik 26
gl:lo

Visualize that the mudra becomes a vajra. Immeasurable brilliant vajra-flames flow out from
the mudra. Revolve the mudra around your body to the right three times. Make it large or small

according to the size of the altar. A vajra-firm wall is thus completed. The mantra is:

W, GEVRGENE o vl I AN, S R TR

[12] Om sara-sara vajra-prakara hiim phat.”
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By the adhisthana of forming this mudra, repeating this mantra, and this visualization, even the
buddhas will be unable to cross over [those walls], let alone those others who are difficult to tame.
Vinayakas, poisonous insects, and [creatures with] sharp fangs and claws will be unable to

penetrate them.”®
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Next, form the mudra of the mantra for binding the earth. Insert the right ring finger between the left ring finger
and little finger, and the [right] middle finger between the left middle finger and forefinger. Do the same with the
left [hand]. The tips of the remaining fingers support each other. Then visualize that the mudra has achieved the
shape of a flaming vajra. The thumbs touch the earth and press down on it. Each time you press [the mudra] down
repeat the mantra once. Do this three times and then stop. Make the [visualized boundary] large or small as you
like, thus creating a solid earth-boundary according to your wish. The mantra is: Om kili-kili vajra-vajri bhir bandha-
bandha hiim phat. By forming this mudra and repeating this mantra to empower an earth-boundary, [the ground]
below as far as the [upper] edge of the water-[disc] (jala-mandala), becomes like the vajra-throne. Deva-maras and
obstructers will not cause you trouble or injury. Through the application of a small amount of effort, you will be
rapidly successful.

The Achu fa has (T 921:19.17a18-28):
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Next, form the earth-boundary [mudrd]. Interlink the viryas and smrtis, and extend the sraddhdas, samadhis, and
prajiias together. The two prajiias touch the earth. Visualize that you strike the earth three times with a dazzling
single-pointed vajra, penetrating as far as the edge of the adamantine-disc (kaficana-mandala). Contemplate that you
remove all the imperfections in the earth. The vajra-stakes mantra is: Om kili-kili vajra-vajri bhiir bandha-bandha him
phat. By forming this earth-seal, contemplate that the inside of the bodhimanda has thoroughly become vajra-[firm]

earth, and maras cannot gain advantage over you. Through a small amount of effort, you will rapidly attain samadhi,
your body and mind will not experience fatigue, and you will be free from dullness.

75 HATTA no. 1766. “Om, firm, firm, O vajra-fence, hiim phat!” Or: om sara-sara vajra-prakara him phat (“Om, move, move, O vajra-
fence, hiim phat!”

76 Compare the Wuliangshou yigui (T 930:19.69a6-14):
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[11.15. Visualize the bodhimanda GE%#1)] (8/18)
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The yogin then visualizes a great jeweled palace at the summit of Mt. Sumeru. The palace is
formed of priceless mani jewels. In the center of [each of] the four directions it has four gates. To
the right and left of the gates are glorious banners. There are railings ringing the palace all
around. It is draped everywhere with garlands of pearls and strings of jewels. It has bells, wind
chimes, and colorful silk banners, adorned in many ways, extending into the palace. Swaying in
the gentle breeze, they emit beautiful harmonious sounds. Moreover, the four corners outside the
palace and the corners of the gates have vajra-jewels shaped like half-moons, full-moons, golden
inlaid decorations, and so on. There are rows of jeweled pillars hung with sublime heavenly
garments. Clouds of incense spread all around, and varied flowers rain down everywhere. Next,
outside the palace there are uncountable rows of kalpataru’ trees. The gods play sublime music
there. Jeweled jars hold argha-[water], and there is sublime heavenly food. The lamps are mani

jewels.”® After visualizing this, repeat this gatha:”

KAGEHIEE . AERTHhSRE, BB ORI ke ARREENURI NG DARIA fiesse o — i, il iy b 52 e ol 6 )
BRI MRS o W o BEGRRENE o vl LI, SR, . VR ERE S e PRSI FIARIR S AT B
KN WIERE 7 B B G B SE A DRARAT - M ot it AN AEBRLT o

Next, form the vajra-fence mudra. Use the previous earth-boundary mudra, but open the palms and stretch the two
thumbs extending them shaped like a fence, and [the mudra] is complete. Visualize brilliant flames flowing out
from the mudra. Revolve the mudra around your body to the right three times. Complementing the previous earth-
boundary, a vajra-firm wall is completed. The fence-boundary mantra is: Om sdra-sara vajra-prakara hiim phat. By
the power [arising from] forming this mudra, repeating this mantra, and practicing this visualizing, a brilliant vajra-
flame fence-boundary in all directions is created, which may be as large or small as you like. No maras, persons of
malicious intent, tigers, wolves, lions, or poisonous insects can approach.

The Ruyilun yigui (T 1085:20.204c22-205a6) has:

KAETT RIS S, R, B RAR S AT . AN SRR, 7520 RO N, B MR ]
Lo FEOBE IR, MIAGERREEIIR . MU K SR O TG ANRERRDE. 55 o WEs o BEMEGENE o WiH
GRSV TR

Next, form the mudra for the mantra of the vajra-fence [facing] all directions. Use the previous earth-boundary
[mudra], but open the two thumbs and extend them, holding them at the sides [of the hands] in the shape of a wall.
Visualize that the mudra is like a vajra in shape. Revolve [the mudra] around your body to the right three times,
making [the boundary] either large or small as you wish, thus completing vajra-firm walls. Even the buddhas and

bodhisattvas cannot cross [those walls], let alone any others difficult to subdue. Vindyakas, poisonous insects, and
[creatures with] sharp fangs and claws cannot approach you. The mantra is: Om sdra-sara vajra-prakara hiim phat.

The Achu fa has (T 921:19.17a18-28):
RAGEMIN  AERTRAEL BRI CEE SimahE ARSI MSEEE RS DR R
SRS o W o BERREGE o WO LIRS I, PELT
FHAGIMENNG SRS MRS pusnih &
Next, form the vajra-fence [mudra]. It is similar to the previous mudra for the [earth] below, [but] open the two
prajias, and revolve it three times to the right. Mentally visualize a vajra-fence, burning brilliantly, with powerful
flames arising from it. It guards the bodhimanda everywhere, and perfects a boundary in all directions. The vajra-

fence mantra is: Om sara-sara vajra-prakara hiim phat. By forming this fence-seal, all maras, obstructers, vindyakas,
and so on, are scattered in the four directions and driven away.

77 A marvelous tree in Indra’s gardens that can grant wishes.

78 This text is partly reminiscent of the description of the palace in the Paranirmitavasavartin heaven in Amoghavajra’s translation
of the Adhyardhasatika-prajiiaparamita-sitra, “a great mani-jeweled palace, adorned in many ways, with bells, wind chimes, and silken
banners swaying in the gentle breeze, and with garlands of pearls, strands of jewels, [jewels like] half and full moons, and more was it

arrayed,” (KB EERTRE [T 815 0 SN U4 2 2 52 B30 1 0 H S5 M 851, T 243:8:784a22-23).
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Through the power of my merits, the power of the Tathagata’s adhisthana,

And the power of the dharmadhatu, may this offering be given universally and endure.®

[11.16. Great treasury of space (K241 (9/18)
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After repeating this gathd, then form the mudra of the great treasury of space. The ten

paramitas form vajrabandha, bend virya and bala like a jewel, extend dhyana and jfiana and hold

them to ksanti and pranidhana, and hold dana, prajiia, $ila, and upaya together like a banner.
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Form this mudra, repeat the mantra, and visualize offerings like those above, palaces and so on,

flowing out from the mudra. The mantra is:

| AR I

[13] Om gagana-sambhava-vajra hoh.®*
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By the adhisthana of this mantra and mudra a real, vast offering will be accomplished even if

your visualization is lacking. This is because it will be spontaneously produced.®

79 This gatha appears in the seventh fascicle sadhana appended to the Mahavairocanabhisambodhi-siitra (T 848:18.48b), and also in
many ritual manuals in a similar context (T 921:19.17b, T 1000:19.598a, T 1076:20.181b, T 1085:20.205a, T 1132:20.573b, T

1211:21.45a, etc., and with different final lines in the Wuliangshou yigui (“May [this place] transform into the world of Sukhavati,” i
JRAEER, T 930:19.69b8), Wumimi yigui (“May all beings rapidly attain the pure body of Vairocana,” T 1125:20.536a23-24, fi—UJf5
WS T VPN EY), ete. A verse with the final line “may this pervade the worlds of beings” (J&iE4¢/l:5) appears in the third
fascicle of the Mahavairocanabhisambodhi-siitra (T 848:18.19a). In Shingon practice it is called the Three Powers Gatha (—/118).

80 The Ruyilun yigui (T 1085:20.205a7-13) has:
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The practitioner next visualizes on the center of the altar a great eight-petaled lotus. Above that is a lion throne.
Above the throne is a palace [made] of the seven precious substances. It is hung with strings of jewels, silken fabrics,
banners, and canopies. There are rows of jeweled pillars hung with beautiful heavenly garments. Clouds of incense
spread all around, assorted flowers rain down everywhere, and much music is played there. There are jeweled jars
of argha-[water], wonderful heavenly food, and the lamps are mani jewels. After finishing the visualization, repeat
this gatha:

Through the power of my merits,

The power of the Tathagata’s adhisthana,

And the power of the dharmadhatu,

May this offering be given universally and endure.

81 HATTA no. 179. “Om, O vajra born from space, hoh!”
82 The Wuliangshou yigui (T 930:19.69a15-24) has:
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Next, form the great mudra of Akasagarbha Bodhisattva. Hold both hands in afijali, with the two middle fingers
interlaced on the outside [of the hands] and with the right [finger] over the left. Extend them to touch the backs of
the hands. Bend the two forefingers together in the shape of a jewel, and [the mudra] is complete. Visualize that
limitless offerings of all kinds flow out from the mudra, specifically garments, food, palaces, towers, and so on, as
discussed at length in the [Vajrasekhara] yoga [manuals]. Then repeat the mantra of great Akasagarbha Bodhisattva:
Om gagana-sambhava-vajra hoh. Even if the cultivator’s power of visualization is slight, by the power of the
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[I1.17. Seed letters of five deities (. 2ZFli1-)]
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Then in the center of the jeweled palace visualize the letter a. On either side of it visualize the
letter hiim. These letters are the dharmakdya bija of Amrtakundalin.®® Next, to the east visualize
the letter hum ™

vowel®

rt

This is the dharmakaya bija of Trailokyavijaya. In the south visualize the letter
trah. This is the dharmakdya bija of Wrathful Vajragarbha. In the west visualize the letter hrih.
This is the dharmakdya bija of Vajrasena-kumara. In the north visualize the letter ah. This is the

. formerly translated

dharmakaya bija of Vajrakani

as  Vajrakumara®

[I1.18. Lesser vajra-wheel (/)N filllfia)
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Then form the mudra of Vajrahetu Bodhisattva® in order to bring the wrathful mandala to
completion and bring all sentient beings everywhere to spontaneously enter® the Vajradhatu and
other mandalas. Because the yogin enters all mandalas in the same way and receives all abhisekas,
thus all the mandalas constructed according to his actions attain magnificence and purity, without

increase or decrease, and are praised by all the tathagatas.

adhisthana [arising from] this mudra and mantra, the offerings all become real. You are exactly like someone
making vast offerings in the world of Sukhavati.

The Ruyilun yigui (T 1085:20.205a14-20) has:
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After saying this gathd, next form the mudra of the general offering of great Akasagarbha. Hold both hands in afjali.
Interlace the two middle fingers outside. [The tips of] the two forefingers support each other. Bend them in the
shape of a jewel. When the mudra is formed, repeat the mantra four times. The general offering mantra is: Om
gagana-sambhava-vajra hoh. By the adhisthana [arising from] repeating this mantra, the visualized offerings are no
different from real ones. All of the noble assembly can enjoy them.

Through the power of my merits, the power of the Tathagata’s adhisthana,
And the power of the dharmadhatu, may this offering be given universally and endure.

8 These three letters together are the bija of Amrtakundalin. The Himitsu giki zuimon ki (Sz 1.157a) says that the letter a
corresponds to the Buddha Family, the letter hiim on the right to Vajra Family, and on the left to the Lotus Family. The Shoki honjo
roku (zsz 2.159a) says that dharmakdya bija means a dharma-mandala.

84 The Himitsu giki zuimon ki (sz 1.157b) says that Vajrahetu is identical with Maitreya, who transforms into the wrathful
Mahacakra Vidyaraja, so Vajrahetu is used here. This practice is usually called the Lesser Vajra-wheel (/N Hl#i@), which together with

Mahacakravajri (Great Vajra-wheel, K< Hl#i)] are mudras and mantra of Mahacakra.

85 Literally “enter in darkness.” The Himitsu giki denju kuketsu (Sz 2.242a) notes that this means “entering spontaneously and
without being aware of it” ([19AFAAIIMAL).
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You should form the mudra of Vajrahetu and repeat the mantra. Both hands form vajra-fists,
then hook virya and bala, and dana and prajiia together. Place the mudra above your mouth and
repeat the mantra three times. Thus, you attain entrance into the Vajradhatu and all other
wrathful mandalas. Next, place the mudra at the crown of your head to accomplish all the
abhisekas. Then place the mudra on the objects you have constructed (offerings, etc.) and visualize
them on the mandalas you have created, and so on. They thus become real, and like a mandala

personally constructed by Vajrasattva himself. Repeat this mantra:

| IO BTIE  SSUEOLAY |
[14] Om vajra-cakra hiim jah hiim bam hoh.®®

[11.19. Jeweled carriage (5 Hi1i%)] (10/18)
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Next, form the vajra jeweled-carriage mudra. Interlace the ten paramitds inside, turn the palms
up, with the sides of virya and bala touching, and hold dhyana and jfiana below the roots of virya

and bala.
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Visualize that a vajra-messenger drives a vajra jeweled-carriage, riding through the sky to

arrive at the world of Abhirati.®” Repeat the mantra three times. The mantra is:

86 HATTA no. 998. “Om, O vajra-wheel, hiim, jah hitm bam hoh!” The letter bam, possibly standing for bandha, may also be written
as vam. This practice does not appear in the Wuliangshou yigui, Ruyilun yigui, etc. The Qianshou yigui (T 1056:20.751b1-11) has:
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Then form the mudra of Sacittotpadadharmacakrapravartin. The two hands form vajra-fists, hooking virya and bala,
and dana and prajiia together. Then repeat this mantra: Om vajra-cakra hiim jah hiim bam hoh. Then put the mudra
on the altar before you, and it becomes the Lotus Family World-Taming Maha-mandala. Then place the mudra on
your heart, and your body becomes the Maha-mandala. Then touch the mudra to the main deity, whether a statue,
a painting, or a casting, and all of them become Maha-mandalas. Then place the mudra in space in front of you, and
it becomes a Maha-mandala filling empty space. Even if the cultivator transgresses Dharma, mistakes the three
activities, and breaks samaya, By the adhisthana of forming this mudra and repeating this mantra, all faults will be
removed and everything will be made perfect.

The Lianhuabu xin yigui (T 873:18.303c4-9) has:
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Above [Mt. Sumeru] visualize a jeweled palace, and form the Vajra Wheel [mudra].
By the power of this mudra, the mandalas are created.
The two hands form vajra-fists, hook virya and bala, and dana and prajiia
And visualize in the center [of the palace] a mandala, as explained in the root teaching.
Then inside the palace visualize the mandala.
Om vajra-cakra hiim jah hitm bam hoh.

87 Abhirati is the pure land of Aksobhya Buddha, the main deity of the Vajra Family in the Vajradhatu. The Himitsu giki zuimon ki
(sz 1. 157b) explains that the eastern pure land of Abhirati is mentioned because the east is the direction of all the members of the
Vajra Family. The Shoki honjo roku (zsz 2.160a) says that vidyarajas all belong to the Vajra Family. Note that the following mudra and
mantra for requesting the deity’s descent (811.21) is the general one of the Vajra Family.
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By the adhisthana of this mudra and mantra the carriage made of seven precious substances
reaches the great assembly of Aksobhya Tathagata in the world of Abhirati. Request that the main
deity, Amrtakundalin Bodhisattva, and the other great wrathful bodhisattvas and their retinues,

surrounded by uncountable bodhisattvas of offering, ride on this jeweled carriage.*

[11.20. Receive the carriage (GiiHi#%)] (11/18)
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Next, form the mudra of receiving the carriage. Using the previous mudra, brush dhyana and
jfiana against ksanti and pranidhana toward your body. Repeat the mantra three times. The mantra

is:
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[16] Namas try-adhvikanam tathagatanam om vajragny akarsaya svaha.*

88 HATTA no. 327. “Om, hasten, hasten! Ham!”

89 Compare the Wuliangshou yigui (T 930:19.69b13-18):
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Next, form the jeweled-carriage mudra. Turn the palms up and interlace [the fingers of] both hands with the right
[fingers] over the left. The sides [of the tips] of the two forefingers support each other. The two thumbs touch the
lowermost phalanges of the two forefingers, and [the mudra] is complete. The mantra for sending off the carriage
is: Om turu-turu hiim. Form this mudra and visualize that a carriage adorned with the seven precious substances is
perfected. It travels to that world of Sukhavati. Request that Amitayus Tathagata and his retinue of bodhisattvas
ride on this carriage.

The Ruyilun yigui (T 1085:20.205a21-b1) has:
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Next, form the jeweled-carriage mudra. Interlace [the fingers of] both hands inside and turn the palms up. The sides
of the [tips of the] two forefingers support each other. Hold each of the two thumbs below the roots of the
forefingers. Visualize a carriage [made] of the seven precious substances. A vajra drives the jeweled carriage, riding
away into the sky to arrive at the world of Sukhavati. Repeat the mantra three times. The mantra is: Om turu-turu
hiim. By the adhisthana of this mantra and mudra, the carriage made of the seven precious substances reaches the
world of Sukhavati. Visualize that Cintamanicakra Avalokitesvara Bodhisattva, surrounded by the noble assembly of
his retinue, mounts the jeweled carriage to arrive at the space within the bodhimanda, where he will abide.

The Achu fa has (T 921:19.17¢6-10):
D T 11 112 & < 1 1= 1] I == S TS S N
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Next, form [the mudrda of] the jeweled carriage. With §amatha and vipasyana interlaced, the sides of the two
samadhis support each other. The two prajiias touch the sides of the samadhis. Repeat the mantra three times and

respectfully send out [the carriage] to the world of the main deity. The mantra for respectfully sending out the
carriage is: Om turu-turu hiim.

9 HATTA no. 428. “I take refuge in the tathdgatas of the three times. Om, bring the vajra-fire near! Svaha.”

(26)
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By the adhisthana of this mudra and mantra the noble assembly comes to this bodhimanda from

their original world, abiding in the space [above the altar].”!

[I1.21. Receive the main deity (Fa%) (12/18)

KA IRIBFEESE. R, AN, MUBEEW SR, Fi S H.

Next, form the mudra for requesting the descent of the samaya of the main deity into the

bodhimanda. Interlace the ten pdramitas inside to form a fist, place dhyana paramita inside the

palms, and beckon toward your body with jfiana paramita. Repeat the mantra:
] SR T ST TR fE O L5 . S eI 4 R 2 N PN \
[17]1 Om vajra-dhrk ehy-ehi bhagavan Amrtakundalin svaha.**
| s S, SRR, B, |

By the adhisthana of this mudra and mantra [Amrtakundalin] Bodhisattva does not transcend

his root vow, and therefore he [and his retinue] come to gather at the bodhimanda.”®

91 Compare the Wuliangshou yigui (T 930:19.69b19-24):
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Do not dissolve the [previous] mudra. Using it, brush the two thumbs against the tips of the two middle fingers
toward your body, and repeat the mantra for receiving the carriage: Namas try-adhvikanam tathagatanam om

vajragny-akarsaya svaha. Then visualize that the carriage arrives at the bodhimanda and abides in the space [above].
The Ruyilun yigui (T 1085:20.205b2-9) has:
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Next, form the mudra for receiving the carriage. Use the previous mudra, but brush the thumbs against the [tips of

the] middle fingers toward your body. Repeat the mantra three times. The mantra is: Namas try-adhvikanam

tathagatanam om vajragny-akarsaya svaha. By the adhisthana of this mantra and mudra, the noble assembly arrives at
the bodhimanda from their original world, and abides in space [above the altar].

The Achu fa has (T 921:19.17¢17-18a3):
OAREE R R AR EREDEACKS MEREERSE RGNS EERFMEY A EA
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Mentally visualize a carriage of the seven precious substances, with a canopy adorned with many jewels, silken
banners, jeweled bells and wind chimes, and garlands of pearls interlinked everywhere. The music of the
immeasurable heavens is not played, but is spontaneously heard, all sounding in harmonious notes. Visualize that
[the carriage] reaches the world of Abhirati, and that the main deity and his retinue board the jeweled carriage.
Then form the mudra for receiving the carriage. It is like the previous carriage mudrd, [but] brush the prajiia

strengths against the two smrtis. Visualize that the carriage reaches the space [above the altar]. The mantra for
receiving the carriage is: Namas try-adhvikanam tathagatanam om vajragny-akarsaya svaha.

|

92 “Om, O vajra-holder! Come near, come near! O Lord Amrtakundalin! Svaha.” Cf. HATTA no. 63.

93 Compare the Wuliangshou yigui (T 930:19.69b25-c4):
RAGWGE R, T AR L (ERNEME, ERRREAS, GARhn#, moz. ElsnsH.
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Next, form the mudra for welcoming the noble assembly. Interlace both hands inside [the palms] with the right
[fingers] over the left. Form a fist with the palms together. Bend the left thumb inside the palms, and bend the right
thumb [outside] like a hook, and beckon toward your body. Repeat the mantra of welcoming: Om arolik ehy-ehi
svaha. Because of your respectful request made by forming this mudra and repeating the mantra, Amitayus
Tathagata does not abandon his vow of compassion, and comes to this bodhimanda that is a pure land created in

samadhi. Together with the great assembly of limitless kotis of bodhisattvas, he receives the offerings of the
cultivator and is a witness to his merits.

(27)
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[11.22. Expel all mdras (RFFRE6RE)] (13/18)
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Next, expel all maras who cause obstructions. Use the wrathful eye mudra and mantra of
Trailokyavijaya.” On the pupils of both of your eyes visualize the letter hri, which transforms into
a sun disc giving off an immeasurable radiance. On each of the rays there are all kinds of sharp
flaming vajras. With knit brows and wrathful eyes, look around clockwise and observe the great

assembly of bodhisattvas. This vajra wrathful glare chases off maras hiding among the great

assembly. By looking in this way the main deity and his noble assembly are all pleased.®

The Ruyilun yigui (T 1085:20.205b10-16) has:
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Next, form the mudra for receiving the descent of the samaya of the main deity into the bodhimanda. Interlace [the
fingers of] both hands inside to form a fist. Insert the left thumb inside the palms. Beckon toward your body with
the right thumb. The mantra is: Om arolik agaccha-agaccha svahd. By the adhisthana of this mantra and mudra,
Avalokitesvara Bodhisattva does not transcend his root vow, and therefore he [and his retinue] come and gather at
the bodhimanda.

The Achu fa has (T 921:19.18a4-11):
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Next, form the heart mudra of the [Vajra] Family. With §amatha and vipasyana interlaced inside, the left prajiia
beckons toward your body three times, adding the phrase for coming. The main deity and his retinue are delighted,
and come to this assembly. The heart-mantra of the [Vajra] Family is: Om vajra-dhrk ehy-ehi svaha. By repeating this
mantra the main deity and his retinue are delighted, and come to this assembly to grant wishes and bring them to
perfection.

94 The Himitsu giki zuimon ki (sz 1. 158a) says that this means the usual great mudra of Trailokyavijaya (% —[HKH).

% No mantra is given for this practice. Trailokyavijaya is appropriate for the Vajra Family, while in the following two examples
Hayagriva is used for the Lotus Family. The Wuliangshou yigui has both the idea of removing unwanted guests from the assembly
invited into the shrine, followed by the creation of a boundary to prevent them from returning. The Wuliangshou yigui (T 930:19.69c5-

70a2):
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Next, form the mudra of Hayagriva Avalokitesvara Bodhisattva to expel [mdras] and form a boundary. Hold both
hands in afijali, and bend the two forefingers and two ring fingers into the palms with their backs touching. Hold
the two thumbs side by side, bend them slightly without touching them to the forefingers, and [the mudra] is
complete. Repeat the mantra of Hayagriva Vidyardja: Om amrtodbhava hiim phat svaha. Repeat this three times and
revolve the mudra three times to the left to expel all maras, who all scatter of their own accord. [Then] revolve the
mudra to the right three times to form a great and firm boundary.

The Ruyilun yigui (T 1085:20.205b17-26) has:
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Next, expel those who would obstruct you. Form the mudra for the mantra of Hayagriva Avalokitesvara Bodhisattva,
the Lotus Family vidyardja. Hold both hands in afijali. Bend the two forefingers and ring fingers into the palms with
the nails touching. Extend the two thumbs away [from the forefingers], and revolve [the mudra] to the left three
times. Mentally visualize that those who would obstruct you are expelled [from the bodhimanda]. Having seen this
mudra, all maras are scattered and driven away. The mantra is: Om amrtodbhava hiim phat svaha.

(28)
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[11.23. Vajra net (<zhll{8)] (14/18)
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Next, form the overhead vajra-net (vajra-pafijara) mudra. Use the previous wall mudra. Touch

dhyana and jfidna to the lower joints of virya and bala.
FEEIRRE s BENESEMIFF, SRRV M G, —— KPS 52 A A e, THLE el —
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After forming the mudr3, visualize that the mudra becomes a vajra, with uncountable vajras

flowing out from the mudra. Limitless flames repeatedly pour out from each vajra, becoming a net.

Revolve the mudra [to the right] over the crown of your head three times and repeat this mantra:
T o e e e
[18] Om visphurad raksa vajra-pafijara hiim phat.*®

| FHCARETA I BN IR A A |

By the adhisthana of this net mudra and mantra an indestructible net as firm as a vajra is thus

created.”

[11.24. Fire enclosure (‘X581 (15/18)
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Next, form the densely-interwoven® mudra of the fire-enclosure. Cover the back of the right

hand with the left hand and extend dhyana and jfiana. This completes the mudra.

9% HATTA no. 1536. “Om, open wide and protect, O vajra-net! Hiim phat!”

97 Compare the Wuliangshou yigui (T 930:19.70a3-11):
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Next, form the vajra-net mudra. Using the previous earth-boundary mudra, touch the two thumbs to the lower
phalanges of the two forefingers, and [the mudra] is complete. Repeat the mantra three times. As you repeat the
mantra, revolve [the mudra] to the right over the crown of your head, and then dissolve it. The net-boundary
mantra is: Om visphurdd raksa vajra-pafijara hiim phat. By the power of the adhisthana [arising from] forming this
mudra and repeating this mantra, the space overhead is covered with a vajra-firm net. Even the devas of the

Paranirmitavasavartina heaven are unable to [cross over it to create] obstructions. The practitioner can dwell at
ease in body and mind [inside the protected space], and samadhi is easily accomplished.

The Ruyilun yigui (T 1085:20.205b27-c4) has:
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Next, form the mudra of the overhead vajra-net. Use the previous wall mudra, but touch the two thumbs to the
lower joints of the two forefingers. Repeat the mantra three times. Revolve [the mudra] to the right above the

crown of your head three times, and then stop. The mantra is: Om visphurad raksa vajra-paiijara hiim phat. By the
adhisthana of this net mudra and mantra, you complete a vajra-firm and indestructible net.

The Achu fa has (T 921:19.18a23-29):
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Next, form the vajra-net [mudra]. It is similar to the previous vajra-fence [mudra], [but] hold the two prajiias at the
sides of the samadhis. Revolve it to the right at the crown of your head. This forms a firm net that maras from above
will not be able to penetrate to cause harm, so that your cultivation may be rapidly completed. The vajra-net mantra
is: Om visphurad raksa vajra-pafijara hum phat.

(29)
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After forming the mudra, visualize brilliant vajra-flames pouring out from the mudra. Repeat
the mantra three times. Revolve [the mudra] around your body to the right three times. Visualize

encircling flames outside the vajra-fence. Repeat this mantra:

R IS S G

[19] Om asamagni hum phat.”®

[11.25. Great samaya (K —B£H[)]

SAER=BRHREN. - EE A X 528, ISR, st g, (£ R RTNGE AN — IR, DU BR e
Sl A BEEN =IMEM = =l SERKEES AN éFﬁ’E"EEEBO

Then form the great samaya mudra. Interlace the ten paramitas inside to make a fist, extend
ksanti and pranidhana together, bend virya and bala like hooks holding them at either side of
ksanti and pranidhana to make a shape like a three-pointed vajra, and hold dhyana and jfiana at
the sides of virya and bala. Revolve the mudra to the right three times, and repeat the mantra

three times to guard the outside of the fire-enclosure boundary. Repeat the mantra:

W, PRI, PR = RERSI s

[20] Om Srrikhale mahd-samayam svaha.'®

98 Shinjo (zsz 2.160a) says that “densely-interwoven means that the fire is dense and abundant, with no intervals” (i & A % i
Z).
99 HATTA no. 71. “Om, O fire with no equal, hiim phat!” Compare the Wuliangshou yigui (T 930:19.70a12-17):
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Next, form the vajra fire-enclosure boundary mudra. Cover the palm of the left hand with the back of the right hand,
with both hands touching. Stretch and hold out [the tips of] the two thumbs, and [the mudra] is complete. Visualize
limitless brilliant flames flowing out from the mudra. Revolve the mudra to the right three times. The outside of the
vajra-fence is ringed in flame, thus forming a firm and pure great fire-boundary. The fire-enclosure mantra is: Om
asamdgni hiim phat.

The Ruyilun yigui (T 1085:20.205¢5-9) has:
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Next, form the mudra of the densely-interwoven fire-enclosure. Cover the back of the right hand with the left hand
and extend the two thumbs. Repeat the mantra three times and revolve [the mudra] around your body to the right

three times. Visualize that the [area] outside the vajra-fence is surrounded by a fire-enclosure. The mantra is: Om
asamagni him phat.

The Achu fa has (T 921:19.18b1-6):
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Then form the densely-interwoven [fire-enclosure] mudra. The palm of §amatha touches the back of vipasyana, with
the two prajiias extended straight. Repeat the mantra three times, and revolve it to the right, and raise and lower it.

Mentally visualize vajra-flames as a dense boundary in all directions. There is a powerful force in that place. The
mantra for the vajra fire-enclosure is: Om asamagni hiim phat.

100 HATTA no. 1563. “Om, O chaining of great samaya! Svaha.”

(30)
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The adhisthana of this mudra and mantra [is as follows]. As taught in the texts on the
buddhosnisas such as Suvarnacakravartin-raja, suppose there is a person who practices and holds
the mantra of a buddhosnisa like [Suvarna]cakravartin. If within an area of 500 yojanas [around
that person] someone else cultivates the mantras of other classes [of deities], invites those deities
[to descend to their shrines], and recites their mantras, then those [other] noble assemblies will
be unable to descend to those shrines and will be unable to grant [those people] siddhis. This is
because [those deities] will be overwhelmed by the power of Ekaksarosnisacakra
(Suvarnacakravartin). By forming this great boundary, even if there is a person nearby who holds
[the mantra] of Usnisacakraraja (Suvarnacakravartin), your practice will not be impeded and the
power [of your deity] will not be eclipsed. Those who practice the mantras of other classes [of

deities] will also all rapidly attain accomplishment.!™

[I.26. Lotus throne (F£)5)] (17/18)
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Next, form the mudra for presenting a lotus throne. Hold both hands in a lotus afijali, and
touch the nails of dana and pragjfia with dhyana and jfiana to make a platform, with the other

paramitas like a [three-pointed] vajra.'* This completes the mudra.
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Visualize that the mudra becomes a vajra-lotus. Next visualize uncountable vajra-lotus thrones
flowing out from the mudra. Respectfully present them to the main deity, his noble retinue, and

so on. Repeat this mantra:

101 This practice does not appear in the Wuliangshou yigui, Ruyilun yigui, etc. Even though this mudra and mantra is used in nearly
all Shingon practices, it seems to be relatively uncommon in ritual manuals. The Suxidijielo gongyang fa (T 894:18.700b10-11), a
Susiddhikara text, calls this mantra the “mantra of forming a great boundary,” (#%K%'I5=). The mantra also appears in the
*Dharanisamgraha (T 901:18.788c10-11, T 901:18.811a18-19) with the same name, the “mantra of forming a great boundary.” The
Achu fa (T 921:19.18a22) has the mantra Om srrikhale samayam svaha and names it “the mantra for displaying samaya.”

Regarding the content of the final paragraph, this refers to passages introducing the mantra of Buddhalocana. The effectiveness of
that mantra has been assumed by the above practice in this manual. Note that Shingon practices add Buddhalocana to all practices for
the following reason. In the Putichang suoshuo yizi dinglunwang jing (T 950:19.195¢10-15):
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Son of a good family, there is this mantra of [Suvarna]cakravartin Buddhosnisa. If there is a person who practices
and holds it, in that place for an area of 500 yojanas no mantras will be effective whether for mundane or
supramundane purposes. The pure mantras you repeat or the mantras use for adhisthana will all be ineffective and
not last, nor will they display power. If you hold in your heart this mantra [of Buddhalocana] even to a slight
degree, then all the siddhis of mundane and supramundane mantras will be accomplished.

The Jinlun shichu gui (T19n0957_p0324b27-c2) says,
EATERNE AR ARG JRNER DUR Rl BRI SRR N
For those who cultivate other deities, within an area of 500 yojanas
The deity will not descend, nor will he grant siddhis,

Because the power of [Suvarna]cakravartin occludes other practices.
Therefore, at all times first practice this adhisthana [of Buddhalocana].

102 Because this deity is a vidydrdja, a six-petaled lotus throne (/N%:F(l) is used. Buddhas and bodhisattvas use an eight-petaled
lotus throne.

(31)
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[21] Om vajra-viraya svaha.'*®
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By the adhisthana of this mudra and mantra the main deity and his followers in reality each

have received a throne.*

[11.27. Perfumed argha water (B{llI&7K)] (16/18)
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The yogin should prepare two new cups for argha-[water],

[The best cups being made of] Sarikha (conch shell), gold or silver, various gemstones,
refined copper, or even simply clay, wood, or other materials.

Fill them completely with perfumed water, with seasonal flowers floating on top. With

both hands present a cup, holding it at your forehead.

103 HATTA no. 1304. “Om, to the vajra-hero! Svaha.”

104 Note that the offering of argha-water precedes the offering of lotus thrones in the Wuliangshou yigui, Ruyilun yigui, Achu fa, etc.
Compare the Wuliangshou yigui (T 930:19.70a18-26):
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Next, form the lotus throne (kamaldsana) mudra. The mudra is like the previous Lotus family samaya mudra. Bend
the fingers somewhat to make them rounded. This is [the mudra]. After forming the mudra, visualize that limitless
vajra-lotuses flow out from the mudra. These fill the world of Sukhavati, and Amitayus Tathagata, the great
bodhisattvas, and all of the noble assembly [there] each receives a lotus as a throne. The lotus throne mantra is: Om
kamala svaha. By the adhisthana of forming this lotus throne mudra and repeating the mantra, the practitioner will

achieve the completion of the ten bhimis, and will attain the vajra-throne (vajrasana). His three actions will be as
firm as a vajra.

The Ruyilun yigui (T 1085:20.206a1-8) has:
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Next, form the mudra for offering a lotus throne (kamaldsana). Hold both hands together with the palms hollowed
out. Extend and separate the left and right ring, middle, and forefingers. Bend them to look like a lotus just
beginning to bloom. The noble assembly and the main deity inside the jeweled palace each sit in their proper
positions. [The deity] is surrounded by his retinue, and is clear and distinct. Repeat the mantra three times. The

mantra is: Om kamala svahd. By forming this lotus throne mudra and repeating this mantra, the practitioner will
attain the completion of the ten bhiimis, and will attain the vajra-throne (vajrasana).

The Achu fa has (T 921:19.18b12-17):
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Next, offer a lotus-throne [mudrd]. Hold both hands together with the palms hollowed out. [Then open and] slightly
bend the viryas, smrtis, and samadhis. Imagine that [the lotus-thrones] are distributed among the main deity and his
retinue. Imagine them on the central platforms of their lotuses, each in their proper positions. Visualize this and
make it clear. The mantra for the lotus-throne is: Namah samanta-buddhanam ah.

(32)
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Then contemplate the [appearance of the] main deity. The color of [Amrtalkundalin’s
body is translucent like blue crystal.

His radiance exceeds the kalpa[-ending] conflagration, and his brilliance is like the disc of
the sun.

His face has knit brows and grins wrathfully, baring tiger fangs above and below.

His thousand eyes stare unblinkingly, altogether as dazzling as the sun.

His thousand hands each wield various vajra-weapons.

The crown on his head is vajra-jeweled; he has snakes as necklaces, and a tiger skin as a
waist-robe.

An uncountable assembly of wrathful vajra-[holders] and gods sit around him in a circle,
attending him.

Visualize this, and see clearly that he abides in the mandala.

Next visualize argha-water flowing out and pouring onto the two feet of the main deity,
and of those in his noble assembly.

A single drop of water becomes clouds and oceans of argha-[water], extending everywhere

in all buddha-fields.
e F =

After that repeat the mantra:
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[22] Namo ratna-traydya namo vajra-krodhdya om Amrtakundalin hasa-hasa arca-arca

=

hiim phat svaha.'®®
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By offering this perfumed argha-water you rapidly attain the pure and sublime

106

dharmakaya.

105 No reference in HATTA. “I take refuge in the Triple Jewel. I take refuge in the vajra-wrathful one. Om, O Amrtakundalin,
laughter, laughter, praise, praise, hiim phat! Svaha.”

106 The deity is visualized at this stage in the practice, which is rather unique and not seen in the Wuliangshou yigui, Ruyilun yigui,
and Achu fa. The Wuliangshou yigui (T 930:19.70a18-26):

KRB Ko DA FARBING . AR, AR S . AR, NS S He WSS T2k o R
BRI BN, T, R ORI, A ETTE R, IR UMENE TR, MR I -
el RS A IR IR, 13— U ACZ LT A K RE T

Next, present the perfumed argha-water. With both hands raise the argha cup, holding it at your forehead to
respectfully present it. Repeat the mantra three times. Visualize that you bathe both feet of [each member of the]
noble assembly. The argha mantra is: Namah samanta-buddhanam gagana-samasama svahd. By presenting an offering
of perfumed argha-water, the three actions of the cultivator are purified, and all the afflictions and the defilements
of wrongdoings are washed away. [Going] from the stage of resolute practice on to the ten bhimis and the stage of a

tathdgata, at the time you finally realize the bhamis and paramitas you will receive the abhiseka by the
nectar/deathless (amrta) water of Dharma given by all the tathagatas.

The Ruyilun yigui (T 1085:20.205¢10-16) has:
KAEBRA A KRS, —FHd. AAERE. MRS i, HEH. B %R M o ek
W TR, HBRBIMIE KiK. 178 ST, SRR,

Next, form the mudra of the mantra for offering perfumed argha-water. With both hands present the cup. Visualize
that you bathe the feet of the noble assembly. Repeat the mantra three times. The mantra is: Namah samanta-
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[11.28. Five offerings (fi{{t5%)]'"”

[11.28.1. Perfume ((B%&)]

KAESMIESA, IR E R M (r 1211:21.460) 38 5%, HEILUE 184G T, 876 T L5
A, R RS,

Next, form the vajra-perfume mudra. Empower the perfume (gandha) and respectfully offer it
to the main deity and the noble assembly. The mudra is this: grasp the wrist of the right hand
with the left hand, extend the five paramitas of the right hand and raise the palm. [The mudra]

resembles the gesture of giving fearlessness (abhayadana).

REFNR L Am AR FEMEACR R R A SR e ol 22— ) TP G R 2 S S v — W) B A A8 K ol ey E
Rehile HHADREEEG. Mt iR, SRR,

After forming the mudra, repeat the mantra, and contemplate clouds and seas of perfume
flowing out from the mudrj, filling all worlds and exhausting empty space and the dharmadhatu,
and pervading great oceanic assemblies in all buddha-fields [as numerous as] the grains of dust.
Before all of those noble assemblies you hold a container of perfume, offering it to each of the

deities to accomplish a vast and great offering. Repeat this mantra:

| OB o BRSO R AR S |

[23] Om gandha-madlini varade pratigrhna svaha.'*®

HHAS G S (8. B LS. RERR— YA TEREIE R A, ‘

By forming this mudra, repeating this mantra, and contemplating [in this way], you rapidly

attain the five virtues of the body of Dharma,'” and are able to remove the burning heat of the

afflictions of all sentient beings.'°

buddhanam gagana-samdsama svahd. By offering perfumed argha-water, the practitioner purifies his three actions,
and washes away the defilements of the afflictions.

The Achu fa has (T 921:19.18b7-11):
KUEREB  ZRERAMIK  REdEi g AR R
MRS Flo MBS 15k o GHRGH IR B 2 BEN 3y
Next, with a devoted mind respectfully offer argha-water. Hold the cup to your forehead, and visualize an ablution
of the noble assembly. The mantra for respectfully offering argha is: Namah samanta-buddhanam gagana-samasama
svaha.
107 The Achu fa (T 921:19.18b18-19a15) has similar content and the same mudras and mantras. The Wuliangshou yigui and Ruyilun
yigui do not discuss these five offerings.
108 No reference in HATTA. “Om, O fragrance-garlanded, O granter of wishes, accept! Svaha.”
109 The paricanga-dharmakaya consists of Sila, samadhi, prajfid, liberation (vimukti), and the knowledge and sight of liberation
(vimukti-jiiana-darsana). These five are often associated with gandha in esoteric texts.
110 The Achu fa has (T 921:19.18b18-27):
KAGEAH BAEmANE RPHREGE OREBAE  wBIR
GRS . W o USRS A, WS o RO A0 LS L
FERSURAE) GEREIZR MERE KL ARRREG BREREA (il RARES Lo HkY
Next, form the perfume mudrd. The vipasyand palm faces out and is extended, and the $amatha hand grasps the
[wrist of the] right vipasyand. Mentally visualize clouds of perfume, everywhere anointing oceans of the noble
assembly. The mantra for offering perfume is: Om gandha-malini varade pratigrhna svaha. Simply by forming this
perfume mudra, [the offering] fills the mudrd. Uncountable goddesses of perfume, each holding a vessel with

perfume, in inexhaustibly limitless worlds, make offerings to the buddhas and noble assemblies. Before long you
will attain the five virtues of the body of Dharma.
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[11.28.2. Flowers (3££2)]

KA CMEE, RFRE RN B S ah B R, B, R, FDEft R V)R, IR
ARG ENZRER, HENDA T H A e (B E S 2. TR e REENRR a4 Ak

Next, form the vajra-flower mudra. Empower the flowers and respectfully offer them to the
main deity and the noble assembly. Even just one flower will fully become immeasurable clouds
and seas [of flower offerings], extending to all of the noble assembly as an offering. If you have
no flowers, simply form the mudra to make the offering. The mudra is this: interlace the ten
paramitas of both hands inside, round virya and bala with the tips supporting each other, and
touch dhyana and jfidana to the sides of virya and bala. After forming the mudra, repeat the mantra
with it.

TREEMEREENDR S R REAE SR 0 el — VD TSR 2 R e Sl — U R i IR T AR K
3%, Gk H.

Then contemplate clouds and seas of flowers flowing out from the mudra, extending to all
worlds and filling space and the dharmadhatu, pervading great oceanic assemblies in all buddha-
fields [as numerous as] the grains of dust. Before all of those noble assemblies you accomplish a
vast and great offering. Repeat this mantra:

L o RO ARG T |

111

[24] Om mala-dhare vajra-dhare svaha.

(r1211:21.47a) RS ILEITGIAE S IR, 08 =1 —HH. REH—UIA T E L IER 7%, ‘

By the adhisthana of forming this mudra and repeating this mantra you rapidly attain the

thirty-two marks, and are able to guide all beings to open the flower of bodhicitta.''>

[I1.28.3. Incense (3£ 7)1

KAGEMBEEE . NIFFSERRRA T MR, DI G, M, s aE il

Next, form the vajra-incense mudra. Empower the incense and respectfully offer it to the main
deity and the noble assembly. Hold the backs of both hands together, with the tips of virya and

bala supporting each other, and dhyana and jfiana each supporting the sides of virya and bala.

111 No reference in HATTA. “Om, O garland-holder, O vajra-holder! Svaha.”

112 The Achu fa has (T 921:19.18b28-c8):
JASHEEEE RO B AhE TE O AAEE R
HEEMARE S Ho W o 85 SAIRE o 0 0GR SR 53051
AR GERFIZ MEERNER 4 RFHEEZ RSN (LSRR AR M
Next, form the flower-garland mudra. With samatha and vipasyand interlaced and facing up, the two samadhis are
bent like a ring, and the prajiias touch the lower joints of the samadhis. Mentally visualize an offering of flower
garlands, that you present to the noble retinue. The mantra for offering flower garlands is: Om mala-dhare vajra-
dhara svaha. Simply by forming this perfume mudra, [the offering] fills the mudra. Uncountable goddesses of flowers,

each holding a vessel with garlands, in inexhaustibly limitless worlds, make offerings to the buddhas and noble
assemblies. Before long you will attain freedom from stain, like the lotus.
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FEEIR BN EHRSE AR, ol — U el 2 e i A, Ha — UM K
B, — HRANEA A SRR S AR R, SIS,

After forming the mudra, visualize this. Clouds and seas of incense flow out from the mudra,
filling all worlds and exhausting empty space, fragrant everywhere, as an offering to the great
oceanic assemblies in all buddha-fields [as numerous as] the grains of dust. You are present
before each of the [deities of the] noble assemblies, holding many blended incenses that you burn

for them as an offering. Repeat this mantra:

| S o R SR T

[25] Om dhuma-Sikhe kuru vajrini svaha.'

B

By the adhisthana of forming this mudra and repeating this mantra you rapidly attain

unobstructed wisdom.!**

[11.28.4. Food (AKE)]

KGR, AR R BR, DI T A3,

Next, form the vajra-food mudra to respectfully make offerings to the main deity and the noble

assembly. Both hands form a lotus afijali.

AR AR B ER . SURIEMEE R VR H e R RS20, il — YD I e 22 Uk e Sl — )l 2E R
T T A R IR R M, DU R D ik, R HER R 2R,
T ZRRA— U . I ERGEH .

After forming the mudra, repeat the mantra and then contemplate clouds and seas of food
flowing out from the mudra, filling all worlds and exhausting empty space and the dharmadhatu,
and pervading great oceanic assemblies in all buddha-fields [as numerous as] the grains of dust.
Before each of those noble ones you accomplish a limitless, vast, and great offering. If you use this
mudra to empower a small amount of mundane food, it will become clouds and seas of ambrosia

suitable for the gods. Extend that and offer it to all of the noble ones. Repeat this mantra:

W, BRI . OO . SRR R AR . WO, FE

n

il To

[26] Om mala-mala megha-malini pratigrhna vajrini svaha.'*

113 No reference in HATTA. “Om, O tuft of incense smoke, make, O Vajrini! Svaha.” A similar dhdrani (with dhiipa £ instead of
dhiima?) also appears in the Achu fa (see next).
114 The Achu fa has (T 921:19.18¢9-c18):
ERESEA RN OMmifnaE  (SHESEY  EEMANGE  ORUERE  DIRREHE
REMNEESH. W o SRR o 4 HI, e, "l -
EATERED SEREIZT MEEA AL KR SRMOEN Juephii ASAEME A
Then form the incense mudra. Hold both hands with the palms up, and extend the sraddhas, viryas, and smrtis with
their backs together, with the samadhis and prajiids supporting each other at their sides. Mentally visualize clouds of
incense offered to the noble retinue. The mantra for offering incense is: Om dhiipa-sikhe kuru vajrini svaha. Simply by
forming this incense mudrd, [the offering] fills the mudra. Uncountable goddesses of incense, each holding an

incense burner of the seven precious substances, in inexhaustibly limitless worlds, make offerings to the buddhas
and noble assemblies. Before long you will attain the unobstructed wisdom of the tathagatas.

115 No reference in HATTA. “Om, O garland, garland, O cloud-garlanded, accept, O Vajrini! Svaha.”
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By the adhisthana of forming this mudra and repeating this mantra, you rapidly attain the taste

116 117

of the three liberations,''® and obtain the food that is the joy of Dharma and bliss of dhyana.

[11.28.5. Lamps (}H)]

KAG BN E, ASRAA B N B, HLENLUA TIERET R, DURHIHERR i 2= f2 2 sl A fie it
%“0

Next, form the vajra-lamp mudra to respectfully make offerings to the main deity and the

noble assembly. The mudra is this: make a fist with your right hand and extend ksanti-paramita,
cover the nail of virya with dhyana, and touch the tip of dhyana to the side of the middle joint of
ksanti, with the gesture of illuminating by turning to the right.

PR BRI WG SR o U I SR R 2 PR e i U R - il R R
file JREERMESR, (1 1211:21.47b) DUEITINRS— 48, (HRSCHE &SI E00g . A JE b (2 I — Ui
BRE. SRLEEGE

Then visualize this. Clouds and seas of uncountable vajra-lamps flow out from the mudra,

filling all worlds and exhausting empty space and the dharmadhatu, pervading great oceanic
assemblies in all buddha-fields [as numerous as] the grains of dust. Before each of those noble
ones you accomplish a vast and great offering. If you use this mudra to empower a single lamp, it
will immediately become immeasurable clouds and seas of vajra-lamps, that can illuminate the
oceanic assemblies in all the buddha-fields as an offering extending everywhere. Repeat this

mantra:

s L 2 A e RSN |

118

[27] Om jvala-malini dipa-Sikhe svaha.

| BRI, AT HI, |

By the adhisthana of this mantra and mudra, you rapidly attain the five pure eyes' of the

Tathagata.'®

116 The three gates of liberation (tri-vimoksa-mukha, —fi#/fi") are: emptiness (Sdnyatd, 7<), signlessness (animitta, &A1),
wishlessness (apranihita, ).
17 The Achu fa (T 921:19.18¢19-19a5) has a more complete description of the mudra:
RASEREEL CPROa B ORwRRr oA DIRREE
AR S . W o BRI o SO R o BRUGR S, B o VI, RS20, 50
MRS I MR KA RRETRA SUEEA] ORISR AARRS RER
Next, form the food mudra. Both hands are held together with the palms hollowed out. The prajfia strengths touch
the sides of the dhyanas. The shape [of the mudrad] is like an eating bowl. Mentally visualize clouds of food offered
to the noble retinue. The mantra for offering food is: Om mala-mala megha-malini pratigrhna vajrini svahd. Simply by
forming this food mudra, [the offering] fills the mudra. Uncountable goddesses of food, each holding a jeweled dish

of food, in inexhaustibly limitless worlds, make offerings to the buddhas and noble assemblies. Before long, you will
attain the food that is the joy of Dharma and bliss of dhyana.

118 No reference in HATTA. “Om, O flame-garlanded, O lamp-flame! Svaha.”
119 The parfica-caksus are flesh eyes, deva eyes, wisdom eyes, Dharma eyes, and Buddha eyes.

120 The Achu fa has (T 921:19.19a6-19a15):
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[11.29. Universal offering (#{}t#%)] (18/18)

Kid A, prE A IR, TN,

Next, form the universal offering mudra to make offerings to the main deity and the noble

assembly. Interlace the first phalanges of the ten paramitas of both hands.

FEEIRE AP EE . SOERE AR R At T2 . R I OSBRI . KA 2R AR £ A IR S il
KR e SR A S, —UIAKRTAZ 2. %2t 5. R RBLS itz B A
T — ) T Yl R A0k R S — U R - RE il ey, ——BRATET SE e, SRt EREH .

After forming the mudra repeat the mantra, and visualize clouds and seas of all kinds of
offerings, sublime heavenly music, singing, dancing, amusements, and so on, sublime heavenly
garments, food, lamps, argha-[water], water jars, kalpataru trees, jeweled banners, canopies,
jewels, and the like—things that all men and gods take pleasure in—flowing out from the mudra.
The many different offerings are the same as the offerings explained in the Mahayana siitras. They
extend to all worlds and fill space and the dharmadhatu, pervading great oceanic assemblies in all
buddha-fields [as numerous as] the grains of dust. These real offerings are [placed] before each of

the [deities of the] noble assemblies. Repeat this mantra:

IRk S MR o M IR o MR R R B,

il =o

[28] Namah sarva-buddha-bodhisattvanam sarvatha kham udgate sphara hi imam gagana-

kham svaha.'*!
JAEKEOAEN  BUPEE S BRI S S0 e OB MBS

BEEIRIR S Ho W o 000, " o 55 S o TS0, 3

FAGIIED SRR MR K A RFSEEIEKE SAUEEN SRR RAEES WP IORER

Next, form the lamp mudrd. The vipasyana hand makes a closed fist, extending smrti, with prajfid touching its side.
Repeat the mantra three times. Mentally visualize mani-jewel lamps offered to the noble retinue. The mantra for
offering jeweled lamps is: Om jvala-malini dipa-Sikhe svaha. Simply by forming this lamp mudra, [the offering] fills
the mudra. Uncountable goddesses of lamps, each holding a mani-jewel lamp, in inexhaustibly limitless worlds,
make offerings to the buddhas and noble assemblies. Before long, you will attain the five pure eyes.

121 Cf. HATTA no. 425. “I take refuge in all the buddhas. Appearing in every way from space, so to pervade this, O sky and space!
Svaha.” This mantra begins with Namah sarva-tathagatebhyo visva-mukhebhyah in the seventh fascicle of the Mahavairocanabhisambodhi-

stitra (T 848:18.48b6-9, as it does in the Achu fa), where it is called JiEZ< %14 . The mudra is vajrajali.
The Ruyilun yigui (T 1085:20.206a9-17) has:

KA AR, T ARG, AR, | e UM MR AR HE R T A R B A RS I R
ORI g, WIRIE S, B H. BRI IRk M o RN JORIREE R T RS . SRR A2
L PN

Next, form the universal offering mudra. Hold both hands in afjali, with the right [fingers] over the left. Interlace
the fingers, and [the mudra] is complete. Repeat the mantra three times. Visualize immeasurable and limitless
clouds and seas of perfume, clouds and seas of flower garlands, clouds and seas of incense, and clouds and seas of

food, and lamps. All become a pure and vast offering. [Then repeat] the universal offering mantra. The mantra is:
Namah samanta-buddhanam sarvatha kham udgate sphara hi imam gagana-kham svaha.

The Wuliangshou yigui (T 930:19.70b5-23) has:
SRR, T RRIG, IR, W RIS R SRR IE H . s
AT R DAV IR (B S R AR 0 = % SRR, I e R R R I 2

g, R AR, FRE R RN FRRE WS 22, RERREIS T IR T 5250, R KD
o BAEOLEER . IR TTROAO S, FHRSFIEMILPERE I (b ali, AT M RIER . AR AT BN, 1
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[11.30. Praise (G&)]

'f %E’ T Tﬁlu\AE%uﬁﬁ E”é%lﬂ:‘g g*ﬁ HD%““ EﬂIjJ Ticro

This completes the offering. With perfect clarity visualize the main deity along with his

attendants.’? Then repeat this praise that praises the noble one’s immeasurable virtues.

JEE G T 3 L R B 1 @m/x fes A 20 KUK o AN S BOMAR D -, BEERAYT
W 11 7 5% e,

[29] Mahad-baldya canddya vidyd-rajaya sadhave durdanta-dama-kaydaya namo ’stu te

vajra-panaye.'?®

TR — Y RS Er AL M. 58 . RERMER I, oz e, B g RGBT BIIEZ
B R, AR

Next, form the vast and infallible mani-jewel offering mudra. Hold both hands in vajranjali. Hold the two forefingers
together and bend them in the shape of a jewel. Extend the two thumbs side by side, and [the mudra] is complete.
Repeat the vast and infallible mani-jewel offering dharani: Om amogha-pija mani-padma-vajre tathagata-vilokite
samanta-prasara him. By repeating this vast and infallible mani-jewel offering dhdarani just three times, in the
assembly of Amitayus Tathagata, and in limitless worlds as numberless as the particles of dust in the world, an
immeasurably vast offering rains down, consisting of clouds and seas of all kinds of perfume, clouds and seas of all
kinds of flower garlands, clouds and seas of all kinds of incense, clouds and seas of all kinds of sublime heavenly
food, clouds and seas of all kinds of sublime heavenly garments, clouds and seas of all kinds of mani-jewel radiant
lamps and torches, clouds and seas of all kinds of banners, flags, jeweled curtains, and jeweled parasols, and clouds
and seas of all kinds of sublime heavenly music. In all the assemblies of the buddhas and bodhisattvas everywhere
these become a real and vast offering. Because you make offerings by forming this mudra and repeating this dharani,
you receive an immeasurable accumulation of merits as limitless as unobstructed space. In every future life you will
always be born into the great assemblies of all the tathagatas. You will be miraculously born on a lotus, attain the
five superpowers, divide your body into ten million emanations, and be able to save suffering beings in this defiled
world to give them all ease and benefit. In the present lifetime you will receive countless fruits, and in the future
you will attain a birth in the Pure Land.

The Achu fa (T 921:19.19a22-24) has:
FEOEEE MR RERR AR MR B 2 kﬁﬁé%m IS Epk it
S MRS Eo WP R R, o PR, 26 40, R, TR A A IR
o kil Il "ﬁ ulr\/\o
Imagine this. In all immeasurable buddha-fields everywhere, you make all kinds of respectful offerings in a limitless
act of offering. Then form the secret mudra of Akasagarbha, the great bodhisattva. With samatha and vipasyana

interlaced, perfect the act of offering. Repeat the mantra three times. The mantra of Akasagarbha is: Namah sarva-
tathagatebhyo visva-mukhebhyah sarvatha kham udgate sphara hi imam gagana-kham svaha.

122 Before giving the praise of Amitayus, the Wuliangshou yigui (T 930:19.70b23-28) also says to visualize Amitayus:

MG S — . BERSAAG 1 oA H AT, BEEHAR . FFERE M b RSB ATEG —
IRk FE— LRV E DR, RS SAE,  BIRHAE S A A R e S

Next, you should clear your thoughts and settle your mmd, and concentrate in one-pointedness. Visualize Amitayus
Tathagata with perfect clarity as if directly before your eyes, fully possessing the excellent marks, along with his
countless retinue, and also that world (Sukhavati). If you long [to see Amitayus constantly] from moment to
moment, you will fully attain accomplishment in samddhi. Sincerely and single-mindedly wish for birth in his world.
Continuously from moment to moment allow no other objects [to arise] in mind. Then repeat the praise of Amitayus
Tathagata three times.

123 No reference in HATTA. Cf. HATTA no. 753. “O you of great strength, O fierce one, O Vidyaraja, O excellent one, O tamer of
those difficult to tame, I take refuge in you, O Vajrapani!” The Himitsu giki zuimon ki (Sz 1.159a) says that this is the common praise for
the Vajra Family.

The Wuliangshou yigui (T 930:19.70b29-71a5) gives a text for praising Amitayus, the Ruyilun yigui (T 1085:20.206a19-22) has a
text for praising Cintamanicakra, while the Achu fa (T 921:19.19a25-26) does not provide a text to recite, saying only “Then praise the

deity’s immeasurable accumulation of merits. Or repeat his 108 names as a vocal offering of song,” (EIFFAF 2 MR  skime
S\ G R).
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[III. Main Practice]
[1I1.1. Identity with the main deity (AFRF A )]

[1I1.1.1. Visualize letters arranged on the body (i 7#)]

ORI E, SRR SRR 2 = b,

This completes the praises of the main deity. After that, arrange the letters [of the deity’s karma-
mantra in your body] to perfect the samadhi by which your body becomes [the body of] the main
deity.

ST ML T

Form a vajrabandha'® with both hands and place it with the palms up below your navel.

PHE LR AR UM, BHEER AR — Ebh, B RR =5 s 5 m] B2 5

Close your eyes, clear your thoughts, and settle your mind. Raise thoughts of great goodwill
toward all sentient beings, “May beings rapidly realize the samadhi of the main deity, and be like

the noble one in power, brilliance, lifespan, the superpowers, and so on.”

BIRA FITH EARE T, R BRI 15,

Then on the crown of your head visualize the letter om.'® It is red in color, and has a great

radiance that illuminates the ten directions.

A~ e AN E A S MIRIRE LK H i

Next, visualize the letter a at your heart.'® It is [pure white] in color, like a conch shell or

snow. It illuminates [everywhere] both inside and out, and is [radiant] like a great moon disc.

X (11211:21.47) 8B, FHAWE Lo AT Fam iU,

Then visualize the letter mr on both shoulders. The letters are rainbow-colored,'*® and their

radiance extends to all worlds.

124 In Shingon practice, a meditation in this position used for interpenetration and identification with the main deity is called
nyiga-ga’nyi (AFFKA, lit. “[you] enter me, and I enter [you]”). Although the content regularly appears in ritual manuals translated
into Chinese, the term itself does not and so may be a coinage of Kiikai, who uses this term in his Jijishin ron (TKz 2.4) and elsewhere.
This practice in the Shingon tradition corresponds to the Mystery of Body. The practice here is in two stages, first a visualization of the
letters of Amrtakundalin’s mantra positioned on the body, and second visualization of the deity himself.

125 A yajrabandha (<:MIf#, vajra-binding) mudra is a two-handed fist made by interlacing the fingers on the outsides of the hands,
the right fingers over the left. The Himitsu giki zuimon ki notes that by oral tradition the tips of the two thumbs should touch forming a
vajra-samadhi mudra (M|EH], sz 1.159a). In short, this is the vajrabandha-samadhi mudra mentioned below (§II1.3.1).

126 The Himitsu giki zuimon ki (Sz 1.159a) observes that the form of the letter om (%) is based on the letter u (3), which is the first

letter in usnisa. Placing the letter om on the crown of the head signifies an invisible usnisa on the crown of the head, and that the color
red is the fire of wisdom.

127 The Himitsu giki zuimon ki (Sz 1.159a) notes that the letter a “is the essence of mind (heart). The moon disc is its radiance. The
Sanmodi fa (T 876:18.328b16) says ‘the letter a is a pure radiant white in color,” thus its color here is said to be ‘like a conch shell or
snow.” Because mind permeates everywhere, it ‘illuminates inside and out.” The letter a, the moon, and mind (heart) are three names,

but are one in essence,” (LA, HlELH, ZESE R, MRt EAEme=, LE Uik, WMNERE, AL =4 3%
th).

128 The Himitsu giki zuimon ki (sz 1.159a) notes that “a rainbow in five colors indicates the possession of all virtues” (.7 fi (2 FL.i#
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| SRR, GO, IR IR U,

Then visualize the letter te at the disc of the navel. It is a brilliant white color, with a luxuriant

radiance. It illuminates all the evil destinies (durgati) in limitless worlds.

KBV AR, G AR |

Next, visualize the letter hiim on both thighs. The letters are like yellow gold in color, and their

radiance illuminates the evil destinies without pause.

KBNS, Hhn LRI RE 8 1, ‘

Next, visualize the letter pha and place it on both shins. The letters are the color of black

clouds, and they illuminate the asuras to rapidly brings them to realize the true path.

KRBT R, FROHIZWEH . R CIIRAREE SE, A HE AR (S =3,

Next, visualize the letter ¢t and place it on the soles of your two feet. The letters are white in

color and shaped like a half-moon.'® Light flows out from the letters to illuminate those on the
non-Buddhist paths, so that they may abandon the net of wrong views and take refuge and have
faith in the Triple Jewel.

HHe AT 7 = BERD, B s 2,
By this samadhi of arranging letters [in your body], your body transforms into [the body of]

the main deity.'*

129 The shape of the letter t written in Siddham is & (or the letter ta without the virama ¢X), which here is said to resemble a half-
moon.

130 In this practice, each of the letters of the karma-mantra of Amrtakundalin, om amrte him phat, are arranged in a specific
location of the body (7ii7*#l). This type of practice with various deities is found in various imported ritual manuals, as well as Shingon

shidai. Vajrabodhi’s translation of the Zhunti jing (T 1075:20.176c14-177a3) has a similar practice using the letters of Cundi’s dharani,
om cale cule cunde svaha.
RbeRk e AR Bk,

MR o K RORIERDE BRi-UIRE BIEIMERE O BERATE L Preem e Heli A

FRHAGRRENS  REREURE Rl GRS RERGAGM s Tl ek

WO HOEEEE AR GEne e MBS G RERRER AT HEpen

MR AREEN RRTemiml Kol MEEEE  SAemE SiTrmle HRERE

SRR T LR STTEm e HEeRH AT E R SRR

I will explain the method for visualizing the arrangement of the letters of the dhdrani on the body.

Visualize om at the top of your head. It is white in color, like the moon, and emits an immeasurable light that
eliminates all obstructions. You are identical with the buddhas and bodhisattvas, who rub the crown of
your head.

Place the letter ca on both eyes. The letters are like the sun and moon (one red and one white) in color,
illuminating foolishness and darkness to give rise to the light of profound wisdom.

Place the letter le on your neck. In color it is dark blue, like vaidiirya. By manifesting this color and appearance
you gradually possess the wisdom of the Tathagata.

Visualize the letter cu at your heart. In color it is like a white purity that is just like the pureness of mind; thus
you rapidly penetrate the path to bodhi.

Place the letter le at both shoulders. The letters are yellow in color, like the color of gold. Visualize this color
and appearance to wear the armor of effort.

Visualize the letter cu in your navel. In color it is a beautiful yellowish-white. It leads you to rapidly ascend to
the bodhimanda, because bodhi is irreversible.

The letter nde is on both thighs. The letters are colored a pale yellow. You rapidly realize the way of bodhi, to
sit on the vajra-throne.

The letter sva is on both shins. In appearance make them red in color. If you are constantly able to visualize
this letter, you will rapidly [come to] turn the wheel of Dharma.

Place the letter ha on both feet, in color like the full moon.

The practitioner visualizes in this way, and rapidly arrives at perfect peace.
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[1II.1.2. Visualize the main deity (A~ 25#)]

REA D HIERL, Pam e, AT T —TERE. SBEOCEE & H iR

W, FEEEC, AR A, IRMEAE. AW MR S RS, BB B
Next, the visualization for integrating with the body of the main deity will be taught. He has

four faces and four arms. In his right hand he holds a vajra, and his left hand forms the mudra of
granting wishes (varada-mudra). His [remaining] two hands form his karma-mudra.'®! His body is
brilliant and surrounded in flames, and he abides within a moon disc. He is the color of a blue
water-lily (utpala). He sits on a massive and solid rock. His forward-looking face is compassionate.
His second face looking to the right is wrathful. His third face to the left is grinning widely. His
fourth face in the rear is slightly wrathful with a gaping mouth.'*

[II1.1.3. Mudras and mantras of the main deity (A2 FH1E)]
[111.1.3.1. Karma-mudra and mantra of the main deity (A ZFEEF15)]

BIRS AR E L, B, B =R, STz A E. EH.

Then form the karma-mudra of the main deity. Hold jfiana on the nail of prajfia-paramita. The

other [fingers] are shaped like a three-pointed vajra. The prajfia hand is the same. Cross the two

forearms with the right pressing on the left. The mantra is:

The Ruyilun pusa guanmen yizhu mijue (T 1088:20.216a14-19) gives a similar practice for the hrdaya mantra of Cintamanicakra, om
varada padme hiim.
ML T R AR WA BB B IR o N ol DA
SIEMAEED AR S A
Place the letter om at your crown of your head, put the letter va at your brow,
Arrange the letter ra at your two eyes, visualize the letter da at your mouth,
Place the patter pa at your heart, put the letter dma (dme) at your two shoulders,
And place the letter hiim at your navel.
By visualizing the previous letter-gates, you swiftly realize the truth of nonarising [of the letter a].
You will reach accomplishment before long, and attain the wisdom of the tathdgatas.

131 This mudra is explained below.
132 The appearance of Amrtakundalin given here differs from the above (811.27). Other deities are similarly described in the same
context in other imported ritual manuals. The Ruyilun yigui (T 1085:20.206a23-28) has:
KERE, R B IEE I, i H I EH S, H LB e, LA ANE R R, AR 2SI A A e
Flo OIS AR RGO AR, R

Next, contemplate. Visualize that within your body just between the breasts there is a brilliant and dazzling shape
like the full moon. Above the moon is an eight-petaled lotus. Above that there is a wish-fulfilling jewel (cintamani),
colored like red crystal. Its brilliant radiance reaches worlds without limit. Within that radiance, visualize your own
body in the image of the main deity, with six arms, beautiful in appearance. Raise the thought of great compassion.

The Achu fa (T 921:19.19a27-b7) has:

HERGh EOMEBZE B AR SRS AR SR U TR R
e ORERMEMREE DA ipkRI R e SARAEMLE AR LARDE BRSARARED R

SERN AR IS S o ME o S8 LT,

The practitioner should mentally visualize within his body a perfect and pure full moon disc. Concentrate on it and
make it clear. Visualize a vajra above it, golden in color, shaped like the fivefold wisdom [with five points]. Its light
flows out everywhere to illuminate limitless worlds. It startles Mara’s palace and performs vast buddha activities. By
this samadhi, you become Aksobhya Buddha, in appearance with the mudra of touching the earth (bhamisparsa-

mudra), surrounded by a retinue. Then form the root mudra [of Aksobhya] and empower the four places. The
mantra of Aksobhya Tathagata is: Om aksobhya him.
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R 1T D 6315 S
[30] Om amrte hiim phat.'®

R BN, BB AR, FEZT(r 1211:21.48) 88 &0 /U B T8, A ARMRM =
EERD, R ZEFRRIN Y

By the adhisthana of this mantra and mudra, your body becomes identical with that of Lord
Amrta. Visualize him as you like with either four arms, eight arms, or as many as a thousand arms.

Abide in the yoga-samadhi of the main deity, making it increasingly distinct and clear.

[111.1.3.2. Mudra and mantra of the Mother of the Family (:8H}F15)]

KAGGMET R IR, T A X, R R, SRS, AEEIR S, E Mt
EAEO

Next, form the mudra of Mamaki, the Mother of the Vajra Family. Interlace [the fingers of]
both hands inside [the palms], and extend ksanti and pranidhana, dana and prajfia, and dhyana
and jfiana together, like the shape of a three-pointed vajra. After forming the mudra repeat this

mantra:

IR G Aot BSRRN, SCIR SEAE N . M I, i
(U e WEso FEABRIE o SRR o WEIENE Y200 3000

[31] Namo ratna-trayaya namas canda-vajra-panaye maha-yaksa-sena-pataye tad yatha

om kulamdhari bandha-bandha hiim phat."**

CATTIENEE= SN

As before, seal the five places of your body.'*®

PR REETINRRAC, RSB AT, — VIR 2. AT A BECR S OH, SR, R
DERME . BRESSAE B, /U, — Y SHHBE i,

By the adhisthana of the mudra of the Mother of the Family, you rapidly and manifestly attain
the siddhis. You are freed from all the obstructions of the maras, and all human enemies and those
without good intentions will all be defeated. They will raise thoughts of goodwill toward the
yogin. If you suddenly have a nightmare or something inauspicious appears, repeat this 108 times

and all these will scatter. You will attain great blessings.

133 HATTA no. 41. “Om, O deathless, him phat!”

134 No reference in HATTA. “I take refuge in the Triple Jewel. I take refuge in fierce Vajrapani, the general of the great yaksa army.
Thus: Om, O holder of the family! Bind, bind, him phat!” Cf. MKDJT p. 2158b.

135 The same mudra and mantra of Mamaki is taught in the Achu fa (T 921:19.19b8-15):
JAEFRBEGE HRERAEE A Y EREE ownA EEECS KWW IR AR
FRBEEME S Flo MRS TEg, Ui kDB@?iﬂ!kH%ﬂﬁU%,ffﬁﬁﬁ o PEGISE S HEERES Wy M, FEBHBKIE o
RSk 7
Next, form [the mudrd of] Mamaki, the Mother of the [Vajra] Family, of great compassion. Both hands are
interlaced inside, with the $raddhas, smrtis, and prajiids like needles. [Repeat the mantra] three times, as with the
main deity, to thus protect your body. Each time you repeat the mantra, empower the five places. The mantra of
Mamaki is: Namo ratna-trayaya namas canda-vajra-panaye mahda-yaksa-sena-pataye om kulamdhari bandha-bandha hum
phat.
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A BB I R A R R Al e S, SR PRES AN R Lol TR, 4 TR 8, Bl
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The yogin then visualizes the noble one (Mamaki) in front of the main deity sitting on the
central platform of a lotus. She wears a crown and necklaces like a goddess. Her left hand holds a
five-pointed vajra, and her right hand has the gesture of giving fearlessness (abhayadana-mudra).
Then visualize that from the Mother of the Family’s mouth the mantra of the main deity flows out
as golden letters. They are arranged in a line, and are radiant. They enter the yogin’s mouth, and
revolve to the right on your tongue like a flower garland. When this visualization is complete,

dissolve the mudra at the crown of your head.

[1I1.1.3.3. Samaya-mudra and mantra of the main deity (A2 —BEHRFIS)]

TAGARE = WRHBE, FEEAIZI A, R . BN, ETI gy, HE B,
s U7 N R | S Wi e s =

Next, form the samaya-mudra of the main deity. Interlace dana and jfiana within your palms.
Bend $ila and updya alongside each other, and hold them between the interlaced [fingers]. Ksanti
and pranidhana are extended together. Bend virya and bala like hooks. They support the reverse
side of the first joint of ksanti and pranidhana. The mudra is like a three-pointed vajra in shape.
Dhyana and jiiana are extended alongside each other, and cover the backs of $ila and upaya from

between ksanti and pranidhana. Repeat this mantra:

BRI NG Pt PR SR IO (LR K th - W o D M,
JECRENT JEEREVE, o IRBAIREA o P2 RR B, PTBEI TV ZENT 2 0 3

[32] Namo ratna-trayaya namas canda-maha-vajra-krodha@ya om hulu-hulu tistha-tistha

bandha-bandha hana-hana amrte hiim phat svaha.'

IR 77 IR, M E ST 1211:21.480) %, HIILHIEE S N, T RN e
K,

[

Repeat this seven times. Visualize the main deity with perfect clarity, and also visualize that
your body becomes the deity. By the adhisthana of this mudra and mantra, the noble one does not

transcend his root vow, and gives [the yogin] siddhi.

[II1.2. Mantra recitation (‘&2H)]

[1I1.2.1. Empower the mala (NIF&ER)]

BIHRER AW T, WORBGE SR, SMEMEE e = b, %S5 H.

Then hold the mala with both hands, holding it up in an afjali like an unopened lotus-bud.

Repeat the mantra of Vajrabhasa Bodhisattva to empower [the mala] seven times. The mantra is:

136 HATTA no. 437. “I take refuge in the Triple Jewel. I take refuge in the fierce great vajra-wrathful one. Om, joy, joy. Stand, stand.
Bind, bind. Destroy, destroy. O deathless one! Hum phat! Svaha.”
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| I SR R . I |

137

[33] Om vajra-guhya-japa-samaye hiim.

| s SRRk, Sl S EE k. WIBCAIES T, |

By empowering the mala with this mantra, when you repeat the mantra once and move [the

mala] one bead, that becomes [equal to] a recitation of the mantra 1,000 times.'*

137 HATTA no. 975. “Om, O samaya of vajra secret mantra recitation! Ham!”

138 The Wuliangshou yigui (T 930:19.71b26-c3) is similar, with the same mantra:

BIGHE (&R Frhe RS EAURBGERE . DIT MRS S Colde 55 Ho Mo A8 LI, JR0MIE 22
o B = BV BIHE L, BIPRER T 0, B U 1 77 oK LS 1 LRI Ak Aot

Then take a lotus-seed mala and hold it between your palms. Raise the mala with both hands in an afjali shaped like
a lotus bud that has yet to open. Empower [the mala] with the mantra for revolving a mala a thousandfold. The
mantra is: Om vajra-guhya-japa-samaye hiim. After empowering it, then raise the mala to the crown of your head and
make this prayer, “May all sentient beings rapidly accomplish the superior and great vow [to accomplish] the
mundane and transcendent siddhis they seek.”

Other texts give a mantra for purifying the mala. The Achu fa (T 921:19.19b25-28) has:

KMk Ok E
VREREZIR S . WG o DROS S DRI, "l
Next, purify the mala. Both hands raise the mala. The mantra for purifying the mala is: Om vairocanamala svaha.

Vajrabodhi’s translation of the Zhunti jing (T 1075:20.177a19-23) has:

?E%ﬁ(f%’”"”: e HEMHLIT T AR AR, SRR e TR T AR BRIREBGHUR I, SOk =
o WEASK LTS Pl SR L0 o

Twenty-third, the mudra for holding the mald. The appearance of the mudra is: the two ring fingers and two thumbs

of both hands each hold the mald. Both hands are separated by about one inch. The other fingers are opened, spread

apart, and slightly bent. This completes [the mudra]. Repeat the mantra for purifying the mala: Om vairocanamala

svaha. Repeat three times.

Amoghavajra’s translation of the Zhunti jing (T 1076:20.183b12-19) has:
1L e s 7 S ARl EVAWN (€7 - §2 8 ULX?*éﬁEf*J: ufﬂiﬁqﬂﬁﬂfélbo RS nREk. HEH
RIGE SEE TR RN, o M TELOL MR S0 TS 8. MERA R b SR Rt &, Ak %ﬁﬁﬁﬁ’iﬁlﬁ
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Then take a mala made of bodhi-tree seeds, having 108 of them strung together according to the [proper] method.
Then rub perfume on the mala. Place it between the two palms and present the mala at your heart. Repeat the
mantra seven times to empower the mala. The mantra is: Om vairocanamala svahd. Empower and receive the mala
on the crown of your head, then in your heart and with your voice make this prayer, “I will now repeat the mantra.
May the main deity, the buddhas, and the bodhisattvas empower and protect me. May they bring me to rapidly
attain, according to my intentions, the perfection of the siddhis I seek.”

The Xukongzang fa (T 1146:20.604b8-12) has:

BN QIR LA . AEE D, rﬁbuﬁ,._‘f*ﬁﬁgﬁo RS WM, /e B R, B BIRERZARTI b, 3%
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Then take a rock crystal mala and place it between the palms. Hold an afijali at your heart. Repeat the mantra for
empowering a mald three times. The mantra is: Om vairocanamala svaha. Then hold the mala [with both hands] and
place it on the crown of your head, and make this prayer, “May all mantra cultivators in worlds in the ten directions
and all the mantras that they hold be rapidly brought to accomplishment.”

Note that Shingon shidai use both of these mantras, although they do not appear together in the imported ritual manuals. Also, the
Ruyilun yigui (T 1085:20.206b20-21) uses neither of these two mantras, and instead uses a mantra of that deity, om varada-padme hiim:
BIRFRERIASE A DLC HUL I S I Ll
Then hold the mala inside your palms. Empower it seven times with the utmost-heart-mantra.
The Wuchusemo yigui (T 1225:21.138b16-19) uses the Great Heart-mantra (om vajra-krodha-mahd-bala hana daha paca
vidhamanasya ucchusma krodha hiim phat) of the deity Ucchusma:
HRIRGAT G0t BRI RSO BREEES ERRAY IR T ERADKER
Coil the mala within an afijali, and repeat [Ucchusma’s] Great Heart seven times [to empower it].
Touch jiana and updya together, and do the same with dhyana and $ila. Extend all the other paramitas out

straight, with virya touching the back of ksanti, and bala also placed on pranidhana. The two rings [thus
formed] receive the mala.
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[1I1.2.2. Mantra recitation (&:H)]

DU FAARIEE, Ok, MR, e TRERG TRk, AR, A s T
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With the thumbs and forefingers of both hands, hold the mala at your heart. The other three
fingers are extended and separated. The left hand supports the mala, and the right hand draws the
mald along, as if turning the wheel of Dharma.'* Repeat the mantra 108 times, or 1,000'* times.
If you do not complete [at least] 108 repetitions [during one practice session], then you will not
fulfill the number of repetitions [necessary for realizing your] prayers. While you are reciting [the
mantra], your mind is uninterrupted. Visualize your body as the main deity (Amrtakundalin).
When you repeat the mantra, you should not repeat it using your voice out loud, and it should

also be neither too slow nor too fast. At svaha'*

move the mala one bead, and [continue to] do
that until you are finished. When the number of repetitions is complete, then once more raise the

mala and empower it, then put it away.'*

139 The Himitsu giki zuimon ki (sz 1.159b-160a) comments, “For the main mantra recitation (1F;&gf), as you repeat the mantra of

the deity, this is the same as the deity himself directly speaking the mantra. All mantras have meaningful letters and phrases.
Therefore, repeating a mantra is identical with the idea of turning the wheel of Dharma,” (1 &M A 2L A G 5 [F] G H W, — U)mis
TN TR MEHWHI AR ). The Shogiki ketsuei makes the same statement (zsz 1.119a).

140 This means 1,080 times, as this is the actual number of recitations when using a 108 bead mala for ten circuits. The actual
number is often rounded to 100 or 1,000.

141 This suggests that the samaya-mantra (no. 32) is repeated here 108 or 1,080 times.

142 As this is arguably one of the most important practices in Shingon, details from some of the major relevant ritual manuals will
be provided here. The Wuliangshou yigui (T 930:19.71c3-72a12) has:

HIIDAZ F RO IR AR REGHRE, /e FHEk. DU T RGP, GRPERRIE — ol B2 i i — Bk, el
AEACAEA R NENE, FBITE SN0 W LB = BTG - R BT A e bt 00, AR AR R
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Then with both hands at your heart gather together the five fingers of both hands like a lotus bud that has yet to
open. Hold the mala in your left hand, and move it with the thumb and ring finger of your right hand. Repeat the
dharani once, and at the sound of the word svaha advance the mald one bead each time. Make your voice for mantra
repetition neither slow nor fast, and neither rising nor falling. Do not [repeat the mantra] in a loud voice. Articulate
the letters of the mantra distinctly one by one. Mentally visualize [before you] the Pure Land created in this samadhi
and Amitayus Tathagata invited earlier, perfectly possessing the excellent marks and sitting in the center of the altar.
Visualize in this way with perfect clarity, and concentrate on the mantra recitation, allowing no break in its
continuity, and without distraction. During one sitting recite [the dharani] either one hundred (i.e. 108) or one
thousand (i.e. 1080) times. If you do not complete 108 repetitions [during one practice session], then you will not
fulfill the number of repetitions [necessary for realizing your] prayers. Because of the adhisthana of Amitayus
Tathagata, your body and mind become pure, even to the extent that you constantly see Amitayus Tathagata
whether your eyes are open or shut. Then in samdadhi you will hear him preach the profound and sublime Dharma.
From each letter and each phrase [of the dharani] you realize countless samadhi-gates, countless dharani-gates, and
countless liberation-gates. Your body becomes identical with [that of] Avalokitesvara Bodhisattva, and you can
rapidly reach that world (Sukhavati). When the number of mantra repetitions is complete, hold the mala and raise it
to the crown of your head and make this prayer, “May all sentient beings attain birth in the world of Sukhavati, see
the Buddha and hear his Dharma, and rapidly realize supreme and perfect bodhi.”

The Achu fa (T 921:19.19b29-¢10) has:
KEGFEEEE OEERl DUREEE BESa0E EEMANY Sl aoorae Sk sEEL
BRVEAHEL  BLEGAHIE SSF ARARE sSTEE/N —HOEAEE SR RC BRI L
Next, hold the mala with both hands in half vajra-[fists]. Holding the mald, repeat the [above] mantra three times.

Then repeat the mantra of the main deity. In front of your body visualize the appearance of the deity, and [visualize]
your own body in the same way. Concentrate on that without distraction. Or else, by the truth of suchness, integrate
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yourself with dharmakdya. Make the letters of the mantra clear, and [repeat the mantra] neither too slowly nor too
quickly. Whether you repeat it 1,000 times or 108 times, always repeat the same number [each session]. When the
mantra recitation is complete, raise the rosary to the crown of your head.

Vajrabodhi’s translation of the Zhunti jing (T 1075:20.177a24-b4) has:

HHORC . DU O AR R AR R R E S, ——??735(7’@?‘(: ATHOHE, REOH . FEmE
EIEMA RS PERRE . DU THER R, R K. RIEmEm. AR AME&E. 4 \Eﬁﬁ%ﬁﬁ Al FriA
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After purifying the mald, in your mind visualize that from the mouth of the Mother of Seven Kotis of Buddhas the
letters of the dhdrani of the [Mother of] Seven Kotis emerge. Each letter emits a five-colored light. They enter into
the mouth of the practitioner, and [come to] rest within the moon[-disc] in your heart. They are positioned rotating
to the right. Then repeat the dhdrani of the main deity once. With the ring finger of the right hand take one bead of
the mala. [Continue repeating the dhdrani, and] when one circuit [of the mala] is completed begin again. [Repeat
the mantra] neither too quickly nor too slowly. Do not use a loud voice. You must repeat the letters clearly so that
they are audible [only] to you. The main deity you visualize, the letters positioned in your body, and the repetitions
of the mantra with the rosary must be coordinated in a single thought and visualized simultaneously. None of these
should be lacking. Do not let the mind wander. When you are exhausted from visualizing, repeat the mantra to the
best of your ability, either 1,000 or 2,000 times, or 3,000, 4,000, or 5,000 times. Always make one bead [for one
mantra] the rule. Even if you have [other] matters that concern you, you must not reduce the number [of
repetitions] below 108 times. This is called the voice mantra recitation.

Amoghavajra’s translation of the Zhunti jing (T 1076:20.183b19-29) has:

SINBLUE TR KR KR, A7 F LUKV R B FAEGEA, B L ATRIER G, HEARAS, DEEARR
Ko W LIRA GG AL, AL, BT B 3%, 1 7 o I AL, RN, R R
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After that, receive the mala with the ring finger and thumb of the left hand. With the ring finger and thumb of the
right hand move the mala. The hands are in an aspect like that of preaching. Hold the mala before your heart and
repeat the mantra. Your voice is neither too slow nor too quick. Your mind concentrates exclusively [on the mantra]
and nothing else. Visualize your own body as identical with the body of the main deity, having all its marks. Then
in the center of the altar in front of you visualize the Mother of Seven Kotis of Buddhas surrounded by her retinue.
She is clear and distinct, and sits directly opposite you. Each time you repeat the letters svaha, at the same time
move the mald one bead. Do this either 108 times or 1,080 times. Make that the [regular] number of repetitions,
and always use this fixed number. If you do not complete 108 repetitions [during one practice session], then you
will not fulfill the number of repetitions [necessary for accomplishing] the siddhis you seek. When the mantra
recitation is finished, coil the mala inside your palms, raise it to the crown of your head, and make this prayer, “By
the merits of my reciting this mantra, the genuine practices cultivated by all sentient beings and the superior,
middling, and inferior siddhis they seek for will be rapidly accomplished.” [Then] place the mald in its box.

The Wuchusemo yigui (T 1225:21.138b20-26) has:
JEMECOH s A AL RERRRE RS ROmml e e SRR
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Visualize that within your heart there is a whiteness like the disc of the moony; it is clear.

After visualizing that, visualize the true appearance of the Mother of the [Vajra] Family (Mamaki). The mantra
she holds flows out from her mouth, with each letter golden in color, emitting an immeasurable radiance,
continuously, like the connected beads of the mala.

[The letters] enter through the mouth of the practitioner, and are distributed on the moon disc. Change their
color depending on the main deity. They are pierced through with garlands of flames. The letters must be
without error.

The Xukongzang fa (T 1146:20.604b13-16), ostensibly a Vajrasekhara text, has:
EER R BE L, @I%KE%KE' DEREL, BT BT PRE L PRERTEEOCA 2, U)o it
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Then with the samatha hand receive the mala. Hold the vipasyand hand at your heart, and move the mala neither too
slow nor too quick. Your mind is free from distraction. [Do this] either 1,000 times or 100 times. When you finish
the number of repetitions, hold the mala [with both hands] at the crown of your head, and then make this prayer,

“May all the hopes and wishes of all sentient beings, and the superior fruits both mundane and transcendent, be
rapidly accomplished by the power of the merits of my mantra recitation.” Then return the mala to its original place.

The Ruyilun yigui (T 1085:20.206b21-24) has:

INBERFERE Do KEBLBEN 22— H/Ulle /95— T/, (IS = EEh, WENEE 7 (2, ¥ LR
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After that, hold the rosary at your heart, and repeat [the utmost-heart-mantra] using the beads to count up to 108
or 1,080 times. Abide in the samadhi of the main deity. Do not allow any other thoughts to arise. Do this with
perfect clarity. After the number of repetitions is completed, hold the rosary in your palms, raise it to the crown of
your head, and then put it back in its proper place.

The Ruyilun pusa guanmen yizhu mijue (T 1088:20.216a14-19) gives further details for the Ruyilun yigui practice:
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151 An Annotated Translation of Amoghavajra’s Ganlu Juntuli yigui (Dreitlein)

[1I1.2.3. Mudras and mantras of the main deity (A2 F15)]
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Then form the [above] samaya-mudra of the main deity and repeat the mantra seven times.
After that, form the mudra of the Mother of the Family and repeat [her mantra] seven times
(8IM1.1.3.2). Visualize that the root mantra you hold flows out from your mouth as golden letters
in a line to enter the mouth of the Mother of the Family.'** At the same time [visualize] that you
dedicate the number of repetitions of the mantra of the main deity you hold and the merits to the
Mother of the Family. [Visualize that you] gather these within your palms and guard them,

without letting them end up being scattered and lost.

I AT dFE ez E, AN AS LR, B IE. — iz, Mk BRI ),
Arrange the above letters [of the mantra] as before. Make them all saffron-golden in color. From the mouth of the
deity draw them into your body and mind through your mouth. After arranging them clearly [on the moon disc in
your heart], carefully visualize them one by one. Through this samadhi you swiftly attain omniscience.
The Ruyilun yujia (T 1086:20.210c28-211a12), although a Vajrasekhara-related text, gives important details:
ARG R S BTl el R AR S0 H R AR LOR
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Next, visualize that from the deity’s mouth the mantra flows out: it is clear, and forms a letter-path.

The five-colored light is brilliant, and adorned with extraordinary colors.

It enters the mouth of the yogin, and is arranged in the moon disc in his heart,

Translucent, like red crystal (sphatika). Meditate on each [letter] attentively, to awaken in accordance with

truth.

Abide in samadhi and cultivate in order to enter the gate of the letter a.

Then enter the letter-wheel (cakraksara) visualization, and visualize all the letters:

This is named the samadhi of mindfulness, and provides wisdom and liberation.

Through this yoga, before long you will perfect [the knowledge of] all aspects.

If you constantly use sound (mantra) in accordance with this mindfulness, it will be supreme and wonderfully

extraordinary.

Dwell in the visualization of the main deity (Cintamanicakra), and do not let your mind grow impatient.

[Recite the mantra] neither too high nor too low [in pitch], and neither too slowly nor too quickly.

The wise one (the practitioner) will free himself from imagination, and from false conceptualization.

If you repeat [the mantra] one laksa (100,000 times), your aspirations will all be accomplished.

Finally, the Xukongzang qiuwenchi fa (T 1145:20.602b29-c6), although also not of this textual lineage, has provides details of a
visualization that is the most similar to the one commonly adopted in Shingon shidai.

EILLFFHHAER. aPEREE. WAl FmbsPHH . AEO b —mH . APmPERRIE 7Bl A b, EEG @, H
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Next, take out the mala using the mudra. Repeat the dharani while clearly keeping track of the number of repetitions
[with the mala]. When reciting [the dharani] close your eyes and imagine that there is a full moon [disc] at the
bodhisattva’s heart. Furthermore, the letters of the dharani you recite appear in the full moon. Make them all golden
in color. The letters also flow out from the full moon to pour into the crown of the practitioner’s head. They then
emerge from [the practitioner’s] mouth to enter the bodhisattva’s legs. In the beginning, from when the words [of
the dharani] reach below the bodhisattva’s feet as you repeat the dharani without pause, the visualized letters
circulate going back and forth continuously without interruption, like a rolling wheel. When you are exhausted in
body and mind you may stop to rest.

In Shingon shidai, the mantra letters are visualized as arranged on a moon disc at the deity’s heart. The letters of the mantra
spoken by the deity enter through the crown of the practitioner’s head (rather than the mouth as seen in most manuals), and are
arranged on a moon disc in the practitioner’s heart, exiting from the practitioner’s mouth to return to the moon disc at the deity’s
heart. This process is repeated over and over. In Shingon shidai this practice indicates the perfection of the Mystery of Speech.

143 Note that previously (8I11.1.3.2) the mantra and visualization of Mamaki involved the letters of her mantra entering the
practitioner’s mouth, while here the letters return from the practitioner’s mouth to Mamaki. This apparently has to do with dedicating
the mantra recitation of Amrtakundalin to her, and is a separate visualization from that of the main mantra recitation discussed in the
previous note. Note, however, that for the main mantra recitation of Ucchusma mentioned above Mamaki was used.
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[1IL.3. Visualize the letter-disc (“7fifi#H)]

[III.3.1. Moon disc visualization (J #i#i#i)]
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After that, form a vajrabandha-samadhi-mudra. Enter the samadhi of reality through the main

deity’s mantra letter-disc.

EVNUIEL: DN S VI GrEN

On the pupils of both eyes visualize the letter ram. In color it is like a lamp flame.
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Bend your neck slightly, close your eyes, and with the wisdom-eyes of your mind clearly see
the heart-path (the moon disc at the heart). Within your chest visualize the perfect and round
moon disc of bodhicitta. It brilliantly appears within the container of your body, with perfect
clarity, free from external distraction. By the clarity of the samadhi-waters of wisdom, you attain

the image of the moon of bodhicitta appearing within.'*

144 The Wuliangshou yigui (T 930:19.71b26-72a12) also discusses the moon disc visualization in terms of bodhicitta, followed by the

visualization of the single letter hrih.
KAEEH, LA FME X BRI R b T 2 L R R R R, WIS L, R A H o
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Next, form the dhyana-mudra. Interlace [the fingers of] both hands on the outside [of the hands]. Hold the backs of
the two forefingers together, and make them vertical from the middle joints up [to the tips]. Extend the two thumbs
straight, touch them to [the tips of] the two forefingers, and [the mudrd] is complete. Then visualize bodhicitta
within your body. It is a brilliant and pure luminous disc like a full moon. Then meditate in this way. The essence of
bodhicitta is free of all material things. It is free of the aggregates (skandhas), fields (@yatanas), realms (dhdtus), and
[distinctions of] subject and object. Because dharmas are without a self, they are of a single mark and are identical.
Because the mind is fundamentally nonarising and own-nature is empty, thus on the luminous disc of the pure
moon disc visualize the gate of the letter hrih. An immeasurable light flows out from the letter. Visualize that one by
one the rays become the world of Sukhavati [where] the noble assembly sits around Amitayus Buddha, as explained
in the Amitayus Visualization Siitra.

The Ruyilun yigui (T 1085:20.206b21-24) itself only has the moon disc, without any mantra letters. The visualization of the letters
and their meanings are given in the Ruyilun pusa guanmen yizhu mijue, see below.

BIIA = st B P IR B R e AN LB R e ) A R Ik
Then the visualization [for] entering samadhi. Visualize a radiant disc within your heart. It gradually expands to fill

the dharmadhatu. No longer seeing body or mind, you become the pure dharmadhatu. After some time emerge from
samadhi.

The Wuwei sanzang chanyao (T 917:18.945b1-2, 22-23) similarly explains:
B2 YRRAE A RO L HERLBTE S, RN B I Z B0, AT, MM
[The moon disc] is directly the pure mind of the own-nature of all beings. ... Simply see [the moon disc] as bright

and clear, and [see] no other thing. See neither the body nor the mind, and do not apprehend any of the myriad
dharmas. [They are] exactly like unobstructed space.
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149 An Annotated Translation of Amoghavajra’s Ganlu Juntuli yigui (Dreitlein)

[II1.3.2. Visualize the letters of the mantra om-a-mr-te-hitm-pha-t on the moon disc, and meditate
on their meanings (7417 #5#)]
| AL 5o BRI L, UL el R |

After a good while, concentrate your mind on a single object: above the brilliant [moon] disc

each of the letters of the heart-mantra' [of the deity] are arranged going around to the right.

Mentally repeat [the mantra] three or five times.

MBI UJ A AT |

Visualize the first letter om. [It means that] all dharmas are, from the beginning, without any

basis for apprehension (anupalambha).'*®

BUAHIENS. OB, R, |

When you meditate on these meanings, turn your mind to these truths as your object [of

meditation], and do not take the [form of the] letters as the object."”” This is the purity of the
single path, filling the dharmadhatu.
BILAS R, Bl |

Then visualize the second letter-gate, that of [the letter] a. Then meditate that all dharmas are

fundamentally nonarising (anutpada).'*®
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When that meditation is complete, then enter the third letter-gate, that of [the letter] mr. The

“mine-ness”'*® (mamata) of all dharmas is ungraspable, thus it accomplishes the merits, [as

numerous as] the sands of the Ganges, of the attainment of the own-nature of universal suchness.

KIEASEPURE T —URKEMA S, FllE. WA MRNREREAHEIN %L 7. ‘
Next, enter the fourth letter-gate, that of [the letter] te. The suchness (tathata) of all dharmas is

ungraspable.’® After carefully meditating on that, there may [still] be within a subtle sense of

conditioned dharmas as having a subject and object.

145 Mantra no. 30 above.

146 The letter om (%) is composed of the letters a, u, and m. The letter a is probably intended as the first letter of such terms as
alabdha (nothing to be attained or attached to), anupalambha (nothing to apprehend), etc.

147 This means to visualize the forms of the letters first (5 AH#), and afterwards forget the forms of the letters and meditate only

on their meanings (“F##). The Ajikan ydjin kuketsu (T 2432:77.416a11-13) comments that when visualizing the letter a, its meaning
should not to be meditated on:

PRI, MR = JE SR T e BILRE IR HESGRE, ME IR, Akl st

When we visualize this [letter], should we also [at the same time] meditate on the meaning of the seed[-letter] and
the samaya-form? Answer. When visualizing do not think of the meanings, only the shape and color [of the
visualized letter]. Simply visualize it clearly according to the teachings.

148 The letter a () is the first letter of anutpada or anutpanna, or unproduced.

149 The letter mr (H) is based on the letter ma (X{), which is the first letter of mamata or mamatva meaning a sense of ownership,
pride, or selfishness.

150 The letter te (7) is based on the letter ta (¥ ), which is the first letter of tathatd, or suchness.
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Then enter the fifth letter-gate, that of [the letter] hiim. The causes' (hetu) of all dharmas are
ungraspable, and because their causes are without any basis for apprehension, their fruits are also

unobtainable.

KT, ORI, IR TR . DRl

Next, enter the sixth letter-gate, that of [the letter] pha. The fruits'>? (phala) of all dharmas are
ungraspable. Because the fruits are without any basis for apprehension, the ultimate and perfect

dharmakaya is completed. This is what all undefiled dharmas rely upon.

BB LOEF M, YA R A, |

Then visualize the seventh letter-gate, that of [the letter] t. The disturbances™® (talana) of all

dharmas are fundamentally ungraspable.'*

151 The letter hiim (& ) is based on the letter ha (&), which is also the basis of the letter he (%), the first letter of hetu, or cause.
152 The letter pha (&) is the first letter of phala, or fruit.
153 The letter ¢ (&) with virama is based on the letter ta (€X), which is the first letter of talana, or disturbance.

154 The Wuliangshou yigui has a visualization on the single letter hrih, as was already explained. The Achu fa (T 921:19.19¢12-21)
uses the mantra om aksobhya hum:
AT RO E ATAIRST SEHEECE EHEEHA BT SEEERRTE &R
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Then enter the letter-disc (cakraksara) visualization. On the moon disc in your heart arrange the letters of the
mantra. They are golden in color, and are luminous.

Contemplate the truth of suchness:
When you visualize the gate of the letter om, dharmas are free of the continuous stream (ogha) [of samsara].
Next, when you are mindful of the gate of the letter a, dharmas are fundamentally nonarising (anutpada).
Third, the gate of the letter kso is that dharmas are free of cessation (ksaya).
Next, the gate of the letter bhya is that dharmas are without an own-nature (svabhava).
Fifth, the gate of the letter him is that dharmas are free of causes and conditions (hetu-pratyaya).
With each of the letters of the mantra contemplate the nature of the dharmadhatu.
From the first [letter] to the last, concentrate the mind without allowing any pause.
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Vajrabodhi’s translation of the Zhunti jing (T 1075:20.177b4-b22) uses the letters of the mantra, om cale cule cunde svaha:
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If you seek for liberation and rapid release from samsara, practice this samddhi yoga visualization without [using the
mala) to record or count [mantras]. The meditator visualizes his mind as like a single full moon [disc], still and
pure, and clear inside and out. Arrange the letter om at the center of the moon [disc]. Place the letters ca-le-cu-le-cu-
nde-sva-ha [starting] from before [the letter om] in sequence revolving to the right around the edge of the disc.
Carefully examine the meanings of each of the letters. Integrate your mind with them, without any difference. I will
explain the meanings of the letters arranged in samadhi visualization. The gate of the letter om means that the
continuous stream (ogha) [of samsara] neither arises nor ceases. It also means that all dharmas are characterized by
the highest truth. The gate of the letter ca means that all dharmas are free from movement (cala). The gate of the
letter le means that all dharmas are free from marks (laksana). The gate of the letter cu means that all dharmas are
free from arising (culya) and abiding. The gate of the letter le means that all dharmas are free from defilement
(mala). The gate of the letter cu means that all dharmas have unequaled awakening. The gate of the letter nde means
that all dharmas are free from taking and abandoning. The gate of the letter sva means that all dharmas are equal
(sama) and inexpressible with language (vdc). The gate of the letter hd means that all dharmas are free from causes
(hetu) and are still, but do not abide in nirvana. Although letters are established for the meanings given, there are no
meanings of the letters, and there are no letters at all.

Amoghavajra’s translation of the Zhunti jing (T 1076:20.183c1-17) uses the same mantra as the previous:
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147 An Annotated Translation of Amoghavajra’s Ganlu Juntuli yigui (Dreitlein)

[1I1.3.3. Link the meanings of the letters]
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Because all dharmas are unperturbed (the letter t), all dharmas are fundamentally unobtainable
(the letter om).

| OB AL

Because all dharmas are without any basis for apprehension (the letter om), all dharmas are
fundamentally nonarising (the letter a).

|t YRR R R AT,

Because all dharmas are nonarising (the letter a), the “mine-ness” of all dharmas is ungraspable
(the letter mr).
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Then form the samadhi mudrd, straighten your body, close your eyes, clear your mind, and calm your thoughts.
Inside your body in your chest is a brilliant and luminous disc, like a full moon, pure and radiant. Give rise to great
diligence, and resolve to attain realization. If you can make concentrated efforts without laziness, you will without
any doubt see the original and pure mind. Inside the luminous disc visualize the letter om. The other eight letters
revolve to the right, arranged on the luminous disc. In samddhi you must see the letters of the mantra clearly. When
you are already without distraction, you will attain samadhi, and will then integrate with prajidparamita. Then
[mentally] draw a luminous moon disc. Next, contemplate the meanings of the matrka seed-letters. The letter om
means the three bodies [of the buddha] (according to the Shouhu guojiezhu tuoluoni jing (a stands for dharmakaya, u
for sambhogakdya, and ma for nirmanakdya, T 997:19.565c-566a). It also means that all dharmas are fundamentally
nonarising (adyanutpada). The letter ca means that all dharmas neither arise nor cease. The letter le means that the
marks (laksana) of all dharmas are not apprehensible. The letter cu means that all dharmas are free from arising
(culya) and ceasing. The letter le means that all dharmas are free from defilement (mala). The letter cu means that
all dharmas are unequaled awakening. The letter nde means that all dharmas are free from taking and abandoning.
The letter sva means that all dharmas are equal (sama) and inexpressible in language (vac). The letter ha means that
all dharmas are free from causes (hetu).

The Ruyilun pusa guanmen yizhu mijue (T 1088:20.216a20, 215c29-a7) fleshes out the material in the Ruyilun yigui mentioned
above with the meanings of the letters in the mantra, om varada-padme hiim.
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[Then] arrange the Siddham letters of the heart-mantra of Cintamanicakra on the moon disc that is bodhicitta. ...
The letter om means the continuous stream (ogha) of all dharmas. By means of non-apprehension, awaken to
ungraspability. The letter va means the transcendence of all dharmas. The path of languages (vakpatha) is
ungraspable. The letter ra means that all dharmas are free from defilement (rajas). They are final and ungraspable.
The letter da means the charity (dana) of all dharmas. This is ultimately inapprehensible. The letter pa means the
supreme truth (paramartha-satya) of all dharmas. Their natures and characteristics are ungraspable. The letter [ma in]
dme means that all dharmas are free from attachment to self (mamata), and are ungraspable. The letter hiim means
that all dharmas are ultimate, and are ungraspable.

%

The Sheng Guanzizai yigui (T 1031:20.6b4-10), while a text in the lineage of the Mahavairocanabhisambodhi-siitra, has a similar
practice for the mantra om arolik svaha:
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Next, meditate on the meanings of the letters. Because the letter a (@) means that all dharmas are fundamentally
nonarising (anutpada), therefore the letter ra (ro) means that all dharmas are free of defilement (rajas), therefore the
letter la means that the marks (laksana) of all dharmas are ungraspable. A sound (the vowel i) is added to the letter
la to transform it into the letter li. From within the letter li, the letter ka (k) emerges. Therefore, the gate of the
letter ka means that all dharmas are without creation (krta). You should meditate in this way, concentrating the
mind on the letters of the mantra. That is to say, you meditate on the underlying meanings expressed by the letters.

These are the above four meanings, which are fundamental nonarising and so on. When [one circuit of] the
meditation is finished, start again from the beginning. This is called samadhi-recitation.
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| U O AR T, |

Because the “mine-ness” of all dharmas in ungraspable (the letter mr), the suchness of all

dharmas is ungraspable (the letter te).

| Hh— G A ORI R AT, |

Because the suchness of all dharmas is without any basis for apprehension (the letter te), the

causes of all dharmas are ungraspable (the letter hiim).
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Because the causes of all dharmas are without any basis for apprehension (the letter hiim), the

fruits of all dharmas are ungraspable (the letter pha).

| E— G AT A — T |

Because the fruits of all dharmas are unobtainable (the letter pha), all dharmas are free from

disturbance (the letter t).
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Because all dharmas are free from disturbance (the letter t), you attain the samadhi of reality

that is pure and without useless conceptual proliferation.'>®

155 In the previous section, the meaning of each letter was meditated on separately, while in this section the meanings are joined.
Other ritual manuals that follow this pattern include Vajrabodhi’s translation of the Zhunti jing (T 1075:20.177b22-c1) with the letters
of the mantra, om cale cule cunde svaha.
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You must carefully examine the meaning and appearance of each [letter]. Revolve [the letters and meanings], and
again return to the beginning, without recording or counting [the mantras], and without interruption. Without
interruption means that because the continuous stream [of samsdra] (om) neither arises nor ceases, [all dharmas] are
characterized by the highest truth, therefore they are free from movement (ca). Because they are free from
movement, therefore they are free from marks (le). Because they are free from marks, therefore they are free from
arising and abiding (cu). Because they are free from arising and abiding, therefore they are unequaled awakening
(cu). Because they are unequaled awakening, therefore they are free from taking and abandoning (nde). Because
they are free from taking and abandoning, therefore they are equal and inexpressible in language (sva). Because
they are equal and inexpressible in language, therefore they are free from causes (ha) and are still, and do not abide
in nirvana. Because they are free from causes and are still, and do not abide in nirvana, therefore they neither arise
nor cease, and are characterized by the highest truth. Revolve [these in this way] and again return to the beginning.
This is called the samadhi mantra recitation.
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Amoghavajra’s translation of the Zhunti jing (T 1076:20.183¢c18-184a9) follows the same pattern:
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Because all dharmas are fundamentally nonarising (om), therefore they neither arise nor cease (ca). Because they
neither arise nor cease, therefore no marks (le) can be apprehended. Because no marks can be apprehended,
therefore they are free from arising and ceasing (cu). Because they are free from arising and ceasing, therefore they
are free from defilement (le). Because they are free from defilement, therefore they are unequaled awakening (cu).
Because they are unequaled awakening, therefore they are free from taking and abandoning (nde). Because they are
free from taking and abandoning, therefore they are equal and inexpressible in language (sva). Because they are
equal and inexpressible in language, therefore they are free of causes (ha), free of results, and are integrated with
prajiia. Non-apprehension is a means for entering the reality of the highest truth, thus realizing the dharmadhatu
and suchness. With this the samadhi mantra recitation is concluded.
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[1I1.3.4. Efficacy of the letter-disc visualization]

JEIME S HH— & O EN 1 SRR IR B AR IR A — ) SRR PR i i — IR
5 UIEE b M A BB, ANAE S BE T S R I k. BUERE W B R, T
ISR G | IE A,

Return again to the beginning [and repeat the meditation]. By meditating on the pure mind for
a single instant (ksana), you attain unobstructed prajfia-paramita. All your karmic obstructions
(karmavarana), ripened obstructions (vipakavarana), and afflictive obstructions (klesavarana)
[accumulated] throughout beginningless time will at once and immediately be eliminated. All the
buddhas in the ten directions and your main deity will directly appear to you. Before long, you
will gain the accomplishment of the mundane and supramundane siddhis you desire. In the
present life you will become a bodhisattva of the first bhiimi, the stage of joy (pramudita). After a

further sixteen great births, you will attain supreme and perfect bodhi.'*®

[IV. Concluding Section]
[IV.1. Praise (G&)]

HPEEH. —FRMlas, OB KA R, DI E L,

Then emerge from samadhi. Form vajrafjali with both hands and mentally imagine the main deity

and his noble assembly. With sublime praises and tones praise the virtues [of the deity] (§I1.30).

156 See DREITLEIN 2022a for a discussion of a similar passage in the Ruyilun yujia. This passage underlines the rapid attainment of
buddhahood taught in Esoteric Buddhism. In exoteric Buddhism, the attainment of buddhahood is said to take three asamkhyeya-kalpas,
a length of time beyond the astronomical. In many esoteric ritual manuals, the practitioner can expect to attain the first bhimi during
the present lifetime, and the attainment of a samyak-sambuddha after only a further sixteen births by practicing the content of the
manual. Typical examples appear in the Sanmodi fa “A being who encounters this teaching and cultivates it diligently day and night, at
the four times, will in the present life gain the pramudita-bhiimi (the first bhimi), and after sixteen further births will attain samyak-
sambodhi” (A5 B BRUIERGERE  BUHESSHEE %F/NERRESE, T 876:18.876b7-8); the Jin’gangding-jing Manshushili
pusa wuzi xin tuoluoni pin similarly has, “In the present, during this lifetime, you will realize the first bhimi, and after sixteen
subsequent births you will attain samyak-sambodhi,” (BURMAETS WM, 175 AEE RRITRE 2 4E — % =42, T 1173:20.713a25-26);
the Ruyilun yujia has “In the siitra of Cintamanicakra this teaching is given by the Buddha, if you cultivate according to it, in this
lifetime you will realize the first bhiimi, and after passing through sixteen births you will attain supreme bodhi. How could you not
[attain] the mundane siddhis in the present life as you wish?” (WIS AZWETER  Aa2iEs BB et R plde
R MRS BEAIGE, T 1086:20.211a21-24).

However, the use of the term “great” in the above “after a further sixteen great births” is significant. The other texts typically all
talk about an unembellished sixteen births, while Amoghavajra’s translation of the Adhyardhasatika-prajiidparamita-siitra has a similar
phrasing:

DU, HEFA RSN, (T 243:8.784b18-19) ... &MIF, A BIMAIME & I,  H H 2 simsk
P, P U AR SR IE R A 28 = BRERIETE B, BTG — Uk A EMR g%, DAH/NOREREA. 15 A A A
fiio (T 243:8.7862a28-b3)

By generating the Sixteen Great Bodhisattvas, you will attain the state of a tathagata and vajradhara. ... Vajrapani, if
someone hears this primordial prajiia path to truth, and who early every morning recites it or listens to it, that
person will attain all forms of ease and bliss, and the ultimate siddhis of the great-bliss, vajra[-like], and infallible

[Vajrasattva] samddhi. In the present world he will attain the bliss of complete sovereignty in all dharmas. By
generating the Sixteen Great Bodhisattvas, he will attain the state of the tathagatas and vajradharas.

The Liqu shi, a commentary on the Adhyardhasatika-prajiiaparamita-sitra possibly written by Amoghavajra, says, “Through
generating the Sixteen Great Ones, from the bodhisattva Vajrasattva through the bodhisattva Vajramusti, he will in the end attain the
body of Vairocana in his own body,” (BIJA+/N K4, (ERIIEESRES /)2 G I% S EE, etz O (R EI &, T 1003:19.609b7—
9). The idea here is that sixteen births does not indicate a duration of time, but implies the generation of the Sixteen Great
Bodhisattvas of the Vajrasekhara during meditation, which can be immediate and in this body. This usage is discussed by Kiikai in his
Sokushin jobutsu gi (TKZ 4.140), and elsewhere (Shorai mokuroku, Tkz 1.18-19, 39, etc.). Accordingly, this text may be in line with the
teaching of the Adhyardhasatika-prajiiaparamita-sitra, or Amoghavajra may have inserted the word “great” in his translation here to
make it so. The Ganlu Juntuli yigui may therefore mean here either the attainment of the first bhiimi in the present lifetime followed by
the need for a further sixteen births during which training continues, or the attainment of the first bhiimi followed by the generation of
the Sixteen Great Bodhisattvas in rapid succession to attain buddhahood in this lifetime.
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[IV.2. Five offerings (F.{it#)]

| R T2 |
Mentally offer the five kinds of offerings again, as before (8I1.28).

[1V.3. Argha (RAfHD]

BT |
Offer argha-[water] again (8I1.27).

[IV.4. Prayer ()]

AR BRI B, MERHER A B RAERAR, R BLE .

Declare to the noble assembly the siddhis you desire in your heart, “May the noble ones not

transgress their root vows, their vast vows of great compassion, and grant me siddhi.”

[IV.5. Dissolve the boundaries (fi#t51)]

RV & B = TR R PR

Then with the densely-interwoven mudra of the fire-enclosure and its mantra, revolve [the

mudra] to the left to dissolve the previously formed boundaries (§11.24).

[IV.6. Send off ($3&)]

Ui o ET AR 26 K 5 TR, 0O, At TR R, S AN, S
RIS AL DU e M, AR

Then form the carriage mudra (811.20) and visualize that the main deity and his retinue ride on

the carriage. Brush [the thumbs against] ksanti and pranidhana outward to respectfully send off
the noble assembly to return to their original world, the world of Abhirati. The mantra is as
before. Once more form the previous mudra of the Mother of the Vajra Family and push jiana-

paramita outward (8I1.21). The mantra is:
W, I BEGEREGE | ARG . PRI BT AR, SR s 4 R R A D
%Q"ﬁmgﬁh\ fio

[34] Om vajra gaccha-gaccha bhagavan Amrtakundalin svabhavanam punar agamandya

svaha.'™”

[IV.7. Samaya of the three Families (— M| =BkHR)]

NS = EBEIEN S .
Form the mudras of the Three Families again, and repeat the mantras three times each (811.7, 8,
9).

157 No reference in HATTA. “Om, O vajra, go, go, O Lord Amrtakundalin, come again for us! Svaha.”
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[IV.8. Wear armor to protect the body (#H:#£))]

FiFELEIE,

Form the mudra to protect the body (8I1.10).

[IV.9. Prostrate to the buddhas ()]

| i,

After that, prostrate to the buddhas and bodhisattvas.

[V. Activities outside of the ritual practice]

BERAAT. SEHATK I, LURE i — YA, Ok B, R AR,

Walk about as you please.’® Read the Mahayana siitras, and dedicate those merits to all sentient
beings, and to attaining the siddhis you desire in your heart, and so that all beings may rapidly

attain [liberation].

[VI. Supplement]
[VL.1. Method for eating (B2£271)]

SR B2 R IRE AT 6 = FITINRY 1 B T pm IR R

When a yogin takes meals, you should use the mantra and mudra of the leader of the family to

empower the five places of his body. After that you may eat.

158 The Wauliangshou yigui similarly has “Walk about as you please,” (Fi&¢1T, T 930:19.72b1), Ruyilun yigui (T 1085:20.206¢2),
both transaltions of the Zhunti jing (T 1075:20.178a3) and (T 1076:20.184a19-20), Sanmodi fa (T 876:18.331b6), Shiyimian Guangzizai
pusa xinmiyu niansong yigui (T 1069:20.146a3-4), etc. A ritual method for slow walking with mantras and visualizations to be done
after an esoteric ritual practice is found in the Wuwei sanzang chanyao (T 917:18.946a).

159 The Wuliangshou yigui similarly has “You should constantly read and recite the Amitdyus Sitra,” (i 80 e 5 25
930:19.72a28-29). The Ruyilun yigui has “Read and recite the Mahayana siitras. Dedicate [your practice] to assisting [the attainment of]
the superior, middling, and inferior siddhis you seek for in your heart,” GEifi KA, SEBC PR b R &HE, T1085:20.206¢2-3).
Vajrabodhi’s translation of the Zhunti jing has “Read the Mahayana sitras: the Lankavatdara, the Avatamsaka, the Prajidparamitd, and
the Adhyardhasatika-prajiiaparamitd, and meditate and cultivate according to these siitra teachings,” (if{ifi A% 77 ol I g ol e 555 ' ol 7: 4
FH AR K T i 5 S ME A

Avatamsaka, or Large Prajidpdramitd,” (W8 K Fefs MAE RSB #4554, 1076:20.184a20). The Ruyilun yujia (T 1086:20.211b4-7) has:

#, T 1075:20.178a3-5), and Amoghavajra’s translation has “Read the Mahayana sitras, such as the

[UEEL SO K5 I BEL HE i A B A2 SR JAMEmifE Y

AL FIEAT AR VOERY S EIEN NG

Read the Mahayana sitras: the Lankavatara, the Avatamsaka, the Prajfidparamitd, and the Adhyardhasatika-
prajiiaparamita.

Meditate and cultivate according to these siitra teachings.

When you have finished reading these sitras, do as you like, whether walking, standing, or sitting, or laying
down to rest, never apart from bodhicitta.
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[VI.2. Method for sleeping or resting (/2751
ISR LSRR S I E B iz

When the practitioner sleeps or rests, use the mudra and mantra of the Mother of the Family to

empower the five places of your body.

[VI.3. Method for using the toilet ({fi 5 1¥2)]

5 Kt iiE. JH IS EE ML O SEINE T, SRR H A, dfSaom. SRR LS
EO

When using the toilet or when in any impure place, the practitioner should use the heart-

mantra of Ucchusma Vajra to empower the five places. Maras will not be able to gain an
advantage over you, and you will rapidly gain accomplishment. The heart-mantra of Ucchusma is:
. g Bk |
[35] Om krodhana him jah.'®

| BT R S |
The Ritual Manual for Accomplishing the Amrtakundalin Bodhisattva Offering and Mantra Recitation

Abbreviations

MKDJT Mikkyé Daijiten (F%UKER)

Sz Shingon-shii zensho (15 554 %)

T Taishé shinshii daizokyo (K IEHTE KRS

TKZ  Teihon Kobé Daishi zenshii (EANHATE K fifi424E)

S =

787 Zoku Shingon-shii zensho (B 5 774 E)

Major Primary Sources Cited

Abhidharmakos$a. Chinese translation: Apidamo jushe lun il Wt % B% {H & 3, T 1558:29, by
Vasubandhu, trans. Xuanzang (3%5%), 651-654.

Achu fa % (Method of Aksobhya; full title: Achu rulai niansong gongyang fa PR AN A &M b7,
Mantra Recitation and Offering Method of Aksobhya Tathagata), T 921:19, trans. Amoghavajra.

Adhyardhasatika-prajfiaparamita-sitra (Prajfidparamitd-sitra in 150 Verses). Chinese translation:
Ddle jin’'gang bukong zhenshi sanmaye jing KE&<GH A2 5 T — JEIBKE (Great-Bliss Vajra
Infallible [Vajrasattva’s] True Samaya Sitra), T 243:8, trans. Amoghavajra; the full title in
Chinese adding to this M%7 2 % HER G, (Bore boluomiduo liqu pin, Chapter on the

160 HATTA no. 159. “Om, O wrathful one, him jah!”

(57)



141 An Annotated Translation of Amoghavajra’s Ganlu Juntuli yigui (Dreitlein)

PrajAiaparamitd Path to Truth), this text is commonly known as FES (Prajfiagparamita-naya-

stitra, Chn. Liqu jing, Jpn. Rishu kyo, the Path to Truth Siitra).

Biaozhi ji &Hil4E (Collected Documents; full title: Dai Zong chao zengsi Kong dabianzheng guangzhi
sanzang heshang biaozhi ji {RoZHAIE ] 2% K REE R —5fn 24, Collected Documents of
Tripitaka Master Amoghavajra), T 2120:52, by Yuanzhao ([H!f).

Busiyi shu ~EG&GE (Commentary of Busaui), common title of Da Piluzhe’na jing gongyang cidi fa shu
KL i SHE BB S {3t 2% K S5 7k B (Commentary on the Offering Sequential Method in the
Mahavairocana-siitra, a commentary of the seventh fascicle sadhana (uttara-tantra) of the
Mahavairocanabhisambodhi-siitra), T 1797:39, by the Silla monk Bulgasaui (/~ [ J8:).

Da Tang zhenyuan xu kaiyuan shijiao lu KFE HCiEBA C R Z#% (Great Tang Zhenyuan Era
Continuation of the Kaiyuan Catalog of Sakyamuni’s Teachings), T 2156:55, compiled by
Yuanzhao ([EI#), 794.

*Dharanisamgraha. Chinese translation: Tuoluoni ji jing FE4f#IESEAE (Compendium of Dharani), T
901:18, trans. Atigupta (FifHi8 %) 653 or 654.

Fantian zedi fa FRYEME (Brahma-deva’s Method for Selection of the Site), T 910:18, author

unknown, possibly Subhakarasimha.

Ganlu Juntuli yigui HEZH 2L (Ritual Manual of Amrtakundalin; full title: Ganlu Juntuli pusa
gongyang niansong chengjiu yigui H#&9 5 F TR &ML, The Ritual Manual for
Accomplishment through the Offering and Mantra Recitation of Amrtakundalin Bodhisattva), T
1211:21, trans. Amoghavajra.

Hakke hiroku /\ZZiilb#% (Secret Records of the Eight [Monks Who Visited Tang]). Full title: Sho-ajari
shingon mikkyé burui soroku &fiFIRIALIE 5% AR MEHIEE% (General Catalog of the Mantra
Esoteric Collections of the Acaryas), T 2176:55, by Annen (%5&, 841-2?).

Himitsu giki denju kuketsu &S 0¥ (Transmitted Oral Teachings of the Esoteric Ritual
Manuals), sz 2, by Shinjo (B, 1719-1802).

Himitsu giki zuimon ki i @EMPERIEC (Record of Questions on the Esoteric Ritual Manuals), Sz 1,
spoken by Shojaku (1754, ca. 1717), recorded by Shoe (F5:£5).

Jin’gangding-jing Manshushili pusa wuzi xin tuoluoni pin %M ES S K= FERE H 7 0FEREE i (The
Chapter on the Five-letter Heart Dharani of Mafijusri Bodhisattva in the VajraSekhara-sitra), T
1173:20, trans. Vajrabodhi.

Jin’gangding yujia liieshu sanshiqi zun xinyao <RI IE =L 2L % (Mind Essentials of the
Thirty-seven Deities Abbreviated from the Yoga of the Vajrasekhara), T 871:18, trans.

Amoghavajra.

Jin’gang wang yigui M| T (Ritual Manual of Vajraraja; full title: Jin’gang wang pusa mimi
niansong yigui W £ £ 2T, Secret Mantra Recitation Ritual Manual of Vajrardja
Bodhisattva), T 1132:20, trans. Amoghavajra.
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Jinlun shichu gui ®WmRFME W (Suvarnacakravartin [All] Times and Places Manual, full title:
Jin’gangding yizi dinglunwang yujia yiqgie shichu niansong chengfo yigui <l [6— 7 JEfig F Rl —
YIJRE B &2 b (%, Ritual Manual for Perfecting Buddhahood through Mantra Recitation in All
Times and Places through the Yoga of Ekaksarosnisa-cakravartin of the Vajrasekhara), T 957:19,
trans. Amoghavajra.

Jijiishin ron (X0 (Ten Abodes of Mind; full title: Himitsu mandara jijiishin ron #2455 11
JLrifii, On the Ten Abodes of Mind in the Secret Mandala), TKZ 2.1-326, by Kiikai, submitted to

the Japanese court in 830.

Lianhuabu xin yigui 5E3EFROE (Ritual Manual of the Heart of the Lotus Family; full title:
Jin’gangding lianhuabu xin niansong yigui <&Ml [EHIELR.0 &MY, Rituadl Manual of the
Mantra Recitation of the Heart of the Lotus Family in the Vajrasekhara), T 873:18, trans.

Amoghavajra.

Liqu shi #LBREE (Commentary on the Path to Truth [Adhyardhasatika-prajfidparamita-siitra, T 243:8];
full title: Dale jin’gang bukong zhenshi sanmeiye jing bore boluomiduo liqu shi KEEG:MI A2 B ET
= IRHREH T Bkt 25 % BBk, Commentary on the Great-Bliss Vajra Infallible True Samaya
Siitra, the Prajfiaparamita Path to Truth), T 1003:19, trans. Amoghavajra.

Mahavairocanabhisambodhi-siitra. Chinese translation: Da Piluzhe’na chengfo shenbian jiachi jing X
WLk i SE 1S B it 338 J0 45468 (The Siitra of the Miraculously Transformative Adhisthana of the
Awakening of Mahavairocana, Sanskrit title: Mahavairocanabhisambodhi-vikurvitadhisthana-

vaipulya-siitrendra-raja), T 848:18, trans. Subhakarasimha and Yixing (—77), 724-725.

Putichang suoshuo yizi dinglunwang jing %43 Ell—"F1ilu F4L (The Single-letter Usnisacakrardja
Sutra Spoken at the Seat of Awakening), T 950:19, trans. Amoghavajra.

Qianshou yigui TF{## (Ritual Manual of Sahasrabhuja; full title: Jin’gangding yujia gianshou
gianyan Guangizai pusa xiuxing yigui jing <MITEEMNT T IRELA (SRS TEUS, Ritual
Manual for the Cultivation of Sahasrabhuja-sahasranetra Avalokitesvara Bodhisattva in the Yoga

of the Vajrasekhara-siitra), T 1056:20, trans. Amoghavajra.

Rishushaku hiyo sho FRERFETRES) (Secret Essentials of the Liqu shi), T 2241:61, by Goho (%,
1306-1362), 1356.

Ruyilun pusa guanmen yizhu mijue WIZHRZ50EEIMZETIMER (Secret Commentary on the Meaning on
the Visualization Gate of Cintamanicakra Bodhisattva), T 1088:20, author or translator
unknown.

Ruyilun yigui W& uME# (Ritual Manual of Cintamanicakra; full title: Guangizai pusa Ruyilun
niansong yigui #1150 A iR &AM, Avalokitesvara Bodhisattva Cintamanicakra Mantra
Recitation Ritual Manual), T 1085:20, trans. Amoghavajra.

Ruyilun yujia WEEGIRMN (Cintamanicakra Yoga; full title: Guangizai pusa Ruyilun yujia #5175 5%
WE iR M, Avalokitesvara Bodhisattva Cintamanicakra Yoga), T 1086:20, trans. Amoghavajra.
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Sangaku roku =% :$% (Catalog of the Three Trainings; full title: Shingon-shii shogaku kyo-ritsu-ron
mokuroku 18 S 5P H 8%, Catalog of the Siitras, Vinaya, and Treatises to be Studied in
the Shingon School), TKZ 1.41-61, by Kikai, 823 (Konin 14.10.10).

Sanmodi fa —FEHNL: (Samadhi method; full title: Jin’gangding-jing yujia xiuxi Piluzhe’na sanmodi fa
S TECERR DS 35 AL UE S — 3%, Vaairocana’s Samadhi Method for Cultivating the Yoga of the
Vajrasekhara), T 876:18, trans. Vajrabodhi, 731-736.

Sheng Guanzizai yigui ¥l B £ & ¥l (Ritual Manual of Arya-Avalokitesvara; full title: Sheng
Guanzizai pusa xin zhenyan yujia guangxing yigui S FI{EERE OIS S ERMEATEI (Ritual
Manual of the Yoga Visualization Practice of the Heart-Mantra of Arya-Avalokitesvara), T
1031:20, trans. Amoghavajra.

Shiyimian Guangzizai pusa xin-miyu niansong yigui -+ — [fi 8l FI (£ 2 BE.O % 35 M A (Ritual
Recitation Manual of the Heart-Mantra of Ekadasamukha Avalokitesvara Bodhisattva), T
1069:20, trans. Amoghavajra.

Shogiki denju satsuyo R EIZHRE (Essentials of the Transmission of the Ritual Manuals) zsz 3, by
Yihan (4, 1843-1920).

Shoki honjo roku &I 2K $k (Catalog of the Ritual Manuals Received), zsz 2-3, by Shinjo (B,
1719-1802).

Shogiki ketsuei 8EWIRES (Secrets of the Ritual Manuals), 7Sz 1, spoken by Jogon (7§, 1639~
1702), recorded by Jotai (7).

Shérai mokuroku A HEk (A List of Texts and Items Brought from China, also Goshorai mokuroku
A H R, TRz 1.1-39, by Kiikai, 806 (Daido 1.10.22, age 33).

Shouhu guojiezhu tuoluoni jing ~fit[8] 7 13- FE4# /2K (Dharani Sitra for Protecting Rulers of Realms), T
997:19, trans. Prajiia and Munisri, 803-804.

Sokushin jobutsu gi Bl1E k7% (Buddhahood Immediately and in This Body), TKZ 3.15-31, by Kiikai.

Susiddhikara. Chinese translation: Suxidijieluo jing fkRHIFHIEHS, T 893:18, trans. Subhakarasimha,
726.

Suxidijielo gongyang fa k%M ¥5 5 It %575  (Susiddhikara Offering Method), T 894:18, trans,
Subhakarasimha.

Wenshu gongyang yigui iR #EWL (Mafijusri Offering Manual, full title: Jin’gangding-jing yujia
Wenshushili pusa gongyang yigui < WITHKS R (Ml SCHRATFI 3 pE (L35 WL (The Offering Ritual
Manual for Mafjusri Bodhisattva in the Vajrasekhara-siitra), T 1175:20, trans. Amoghavajra.

Wuchusemo yigui 5338 (Ritual Manual of Ucchusma; full title: Da weinu Wuchusemo yigui X
JA A 5 53 Wi (5 W)L, The Ritual Manual of Great Wrathful Ucchusma), T 1225:21, trans.
Amoghavajra.

Wuliangshou yigui # 5 5250 (Ritual Manual of Amitdyus; full title: Wuliangshou rulai xiu guanxing
gongyang yigui 55 UIANSEA T 40|, The Ritual Manual on Cultivating the Visualization
Practice and Making Offerings to Amitayus Tathdgata), T 930:19, trans. Amoghavajra.
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Wuwei sanzang chanyao 8 =i % (Tripitaka Master Subhakarasimha’s Essentials of Samadhi), T
917:18, spoken by Subhakarasimha.

Xukongzang fa J&“755ii%: (Akasagarbha Method; full title: Da Xukongzang pusa niansong fa K&255
HRERGMIE, Great Akdsagarbha Bodhisattva Mantra Recitation Method), T 1146:20, trans.
Amoghavajra, 776.

Xukongzang qiuwenchi fa I 755K 5% (Akdsagarbha’s Method for Retaining What is Heard; full
title: Xukongzang pusa nengman zhuyuan zuisheng xin tuoluoni giuwenchi fa & Z< i & % HE Eh
I 5z [ 0 FE 38 JE SR ) 1572 (Akasagarbha Bodhisattva’s Wish-Fulfilling Supreme Dhdrani, A
Method for Seeking to Retain What is Heard), T 1145:20, trans. Subhakarasimha, 717.

Zhenyuan xinding shijiao lu F UHi €2 H % (Zhenyuan Era New and Definitive Catalog of

=1

Sakyamuni’s Teachings), T 2157:55, compiled by Yuanzhao (%), 800.

Zhunti jing fE42%¢ (Cundi Sitra; (1) full title: Fo shuo gijuzhi fomu Zhunti daming tuoluoni jing,
guangxing fa fu Whasi-CAHNRES BEAERE RBHIE R IEASEIA TRHY, The Stitra Spoken by the Buddha
on the Great Vidya Dharani of Cundi, Mother of Seven Kotis of Buddhas, with an attached
visualization practice), T 1075:20, trans. Vajrabodhi; (2) full title: Qijuzhi fomu suoshuo Zhunti
tuoluoni jing CARNKAS REFER HESEFERRIERS, The Siitra on the Dharani of Cundi, Spoken by the
Mother of Seven Kotis of Buddha), T 1076:20, trans. Amoghavajra.
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