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Himitsu mandara jijiishin ron, (On the Ten Abodes of Mind in the Secret Mandala,) fascicle one.

1. Introduction
1.1. Refuge Dedication.

1.1.1. Dharma mandala.

(kz 1.125, TKZ 2.3)
R )Rt T U/ N ¢ TWANT e 3  r- bi3 s  27- Ld
N N B S

I take refuge in [the Dharma-mandala consisting of the letters] a-vi-

ra-hiim-kham,

The ultimate and most secret essence of the dharmadhatu,

In the wisdom [revealed by the Sanskrit consonants such as] ka, ca, ta,
ta, pa, ya,

And in the samadhi of [the Sanskrit vowels like] i, u, r, [, e;

1.1.2. Samaya mandala.
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In [the Samaya-mandala of the samaya-signs held by the five buddhas

of the Mahakarunagarbhodbhava Mandala]: the caitya
(Mahavairocana), the banner (Ratnaketu), the [jewel-]radiance
(Samkusumitaraja), the waterborne [lotus] (Amitayus), and the
conch (Divyadundubhimeghanirghosa),

And J[of the four bodhisattvas]: the five-pointed vajra
(Samantabhadra), the sword (Maifijuéri), the lotus

(Avalokitesvara), and the pitcher (Maitreya),
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1.1.3. Maha mandala.

HHEBOR S pEEASE A Mt

In [the Maha-mandala of the five buddhas of the
Mahakarunagarbhodbhava Mandala] Mahavairocana, Ratnaketu,
Samkusumitaraja, Amitayus, and Divyadundubhimeghanirghosa,

And of [the sixteen bodhisattvas of the Vajradhatu Mandala in four
families led by] Vajrasattva, Vajraratna, Vajradharma, and

Vajrakarma, and in the inner and outer offering [goddesses],

1.1.4. Karma mandala.
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In the [Karma-mandala depicted with deities] formed by kneading
(clay), casting (metal), and carving (wood), and through their

conduct and deportment,

1.1.5. Six great elements, fourfold dharmakaya, and three mysteries.
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In the unimpeded six great elements that make up all things,

The fourfold dharmakdya of self and others that is the same,

And in my three mysteries, that are perfect just as they are,

Mutually interpenetrating among the divine jewels [of the net of
Indra,] extending throughout space,

Layer upon layer, unimpeded, more numerous that the grains of dust

[in a world].

1.1.6. Statement of purpose.

FR B EHR (k2 1.126)
BEERORELD x4 PERBAMNE ATRIRAGH R

At the gracious command of His Majesty, I am to discuss the secret
meanings—

To awaken those beings deep in slumber to their own minds,

To reveal the equally-possessed [six] great elements and the four
mandalas,

And the adornments of virtue that are mutually held.
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1.2. General Introduction.
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To return home a path must be taken,
To cure an illness medicine must be used.
The causes of illnesses are many,
So there cannot be only a single medicine;
The home of each person may be near or far,
Thus there are manifold paths to be taken.
The 400 diseases are caused by the four vipers (the four elements),
And bring suffering to the body.
The 80,000 troubles are due to the three poisons,
And harm the mind.
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The diseases of the body, though many, come from just six sources:
[Unbalances in each of the] four elements, evil influence, and [one’s own] karma.
The diseases of the mind, though numerous, have a single root:

Ignorance, and none other.
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There are eight ways to treat the illnesses of the body,

And the means to treat the illnesses of mind are five.

Hot baths, powdered medicines, pills, liquors, acupuncture, moxibustion,

Spells, and abstention: these [eight means] are how we treat the body.

When the four elements are disturbed, taking medicines will give relief.

When experiencing evil influences or the effects of karma, spells and repentance will
eliminate them.

The power of medicine cannot drive away karma or evil influence,

Nor can the potency of spells treat every illness.
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What mundane doctors treat are the illnesses of the body:

Their methods are thus [based on] such [medical] texts as the Taisu' and the Bencao.?

The method for curing the illnesses of the mind has been taught by the Great Noble One
(éékyamuni Buddha):

His teachings are the Five Baskets of Dharma.

(21)
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The Five Baskets (pafica-pitaka) are those of the Siutras, Abhidharma, Vinaya, Prajha, and
Dharani. These Five Baskets are like the five tastes of dairy products, which are milk (ksira),
coagulated milk (dadhi), fresh butter (navanita), clarified butter (ghrta), and ghee (sarpis), and
correspond to them in to that sequence.® The medicines of the [first] four [exoteric] baskets can
treat only light illnesses, and cannot alleviate serious transgressions. The serious transgressions
are the Four Parajikas (for monks), the Eight Par3jikas (for nuns), the Five Serious Crimes,*
slandering the Mahayana, and those of the icchantikas. Just as ghee, [the best medicine,] can be
used to treat all illnesses, the marvelous [esoteric] medicine of dharani eliminates all serious

transgressions, and rapidly uproots the stump of ignorance.
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In brief, there are ten abodes for beings. They are (1) in the hells, (2) among the preta (hungry
ghosts), (3) among the animals, (4) in the palaces of men, (5) in the palaces of the devas, (6) in
the palaces of the s§ravakas, (7) in the palaces of the pratyekabuddhas, (8) in the palaces of the
bodhisattvas, (9) in the palaces of the unconditioned single path, and (10) in the Vajradhatu

Palace of Secret Mandala.®

RAAERARATE, Wi BesDrdAE, AR R CE A,

Beings are insanely confused,

And know not their original home,
Sinking into the three [undesirable] destinies,

And wandering among the four modes of birth.®
Unaware of the cause of their suffering,

They have no thought of returning to the source.

He AR H 2 s Ho it

The Noble Father (Sakyamuni Buddha) takes pity on us, and has showed us the way home.
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The way home may be either direct or meandering,
And the vehicle taken may be either slow or fast.
The ox cart, goat cart, and the like” (exoteric Buddhism)
Follow a wandering route, going slowly,
Requiring three great asamkhyeya-kalpas [to reach buddhahood].
The jeweled cart of the superpowers (esoteric Buddhism)
Soars into the vast sky, flying away rapidly,

Unfailingly reaching the goal within a single lifetime.

(22)



FEFINR A HECLIIEIL S 36 % 174

AR B A B, Lo = BREEMAN, A HLB K TR fBh

The two palaces of men and devas (the second and third abodes of mind) cannot escape
destruction by fire.® Yet compared to the three [undesirable] destinies, they experience [a relative
degree of] ease without suffering. Therefore, the Loving Father (Sakyamuni Buddha) provisionally
provides us with the vehicles of men and devas to deliver us from the extreme sufferings [of the

three undesirable destinies].
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The abodes of those of the two vehicles (the sravakas and pratyekabuddhas, the fourth and fifth
abodes of mind) are indeed small places, but compared to [the sufferings of those still in] samsara
they have already left the burning house.® Therefore, the Great Awakened [One] (the Buddha)
provisionally preaches the goat (sravaka) and deer (pratyekabuddha) carts [so that beings may
take] a momentary rest in the magically-created city.'°

EREREE . RS ORB S A M e, EERTEEE SN R K B TR e S . M AR B R N AR
Higd, bk,

The two palaces of the bodhisattva[-vehicle] (Hosso and Sanron, the sixth and seventh abodes
of mind) and of the provisional buddha[-vehicle] (Tendai and Kegon, the eighth and ninth abodes
of mind) [are for those who] have not yet reached the ultimate Vajradhatu (the esoteric path, or
the tenth abode). Compared to the previous abodes these [provide] the bliss of great freedom, and
are unconditioned. Therefore, the Tathagata provides us with these two ox-carts (these two
exoteric Mahayana paths), one the lesser and the other the greater, and shows us the way to

return home. Those of these two [exoteric] palaces
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They simply mow the wild weeds growing within their houses,
But have not yet opened the (esoteric) jeweled treasury [hidden] underground.
In vain, they taste only the salty taste of the great ocean,

Yet which of them could obtain the mani jewel of the Naga Palace?
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[The exoteric Mahayana teachings] range from shallow to deep, and from ordinary to
profound. Although they are developing toward what is subtle and blissful, they are nevertheless
still temporary palaces of mirages and illusions. [Those following those teachings] have not yet
entered the ultimate reality of the [esoteric] Vajra Mind-Palace of the three mysteries, the five-

stage meditation, and the four mandalas.
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From [the abodes of] men and devas up to the exoteric Single Vehicle, all of these are the
medicines of the Nirmanakaya Buddha for treating the illnesses of the mind. They are the vehicles

of the Sambhogakaya, for transporting the insane.
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To name them as schools, these are the seven,!
[Arrayed like horses in a line,] bit to bit, galloping throughout Japan and China.
To describe them as carts, they number three or four,'*
Leaving parallel ruts, whisking off hither and yon.
Each [school] praising their own spears,
But forgetting their shields;
Each of them pointing out the failings of the others,
While ignoring the others’ strengths;"
Chaotically arguing over who is right and wrong,
But never winning any arguments.
These barking fools incite each other,
Making a cacophony like thunder, or [clashing] pots,

Sounding like the groans of the sick and injured.
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This has nothing to do with the original purpose of the [Buddha’s] prescriptions, and turns
aside from the superior intention of the King of Medicine ($dkyamuni). What they are doing is
[essentially] reviling the [Buddha’s] prescription while trying to add to it themselves, but all the
while [saying they] love the medicine and despise poison. Whatever is effective against illness is a
medicine, but who of them knows that, by turning away from the [Buddha’s] prescription, all

they have left is poison? Ah! How sorrowful this is. Ah! How regrettable this is.

HEME L P, S SR SR A, S0 T 5 MBI D i, (T 0 o < A S R S B
A TR

Even if Jivaka'* were born again, or Shennong' reappeared in the world, would these people
ever stop [what they are now doing] and turn to [what they need to do]: to despise poison and
love medicine? When [poisonous herbs such as] Gelsemium elegans and Toxicodendron are used for
[certain] illnesses, they become marvelous medicines. Which of [such herbal medicines as]
Atractylodes lancea and Polygonatum sibiricum, or the golden elixir (jindan) would not be all the
more effective in eliminating sickness or promoting longevity? How unbearable it is! The ignorant

attempt to
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Evade the sky’s vastness by staying in a tiny room;
Obscure the bell’s peal by covering their ears.'
They despise water and desire the fire (i.e. the burning house);

They abandon the essential but love the form.
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If they were able to clearly grasp the secret names and words, they could profoundly open the

secret adorned treasury. Then the hells and heavens, Buddha-nature and icchantika, afflictions and
awakening, samsara and nirvana, biases and impartiality, nonexistence and existence, the relative
and complete, the two vehicles and the single vehicle—all of these then would become names for

the buddha of one’s own mind. Which [of these] can one abandon, and which can one take?
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One who knows the secret words (mantra)

Is [as rare] as the horn of a unicorn.
Those who are confused about their own minds
Are [as numerous] as the hairs of an ox.
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Therefore, out of great compassion [the Buddha] teaches countless vehicles to enable us to

enter his omniscient wisdom. To discuss this vertically (according to how they are different),
these many vehicles are distinguished by their shallowness or profundity. Perceiving them
horizontally (according to how they are mutually alike), these many [forms of] wisdom are

identical and of the same taste.
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Those who fall into a mistaken [understanding of] identity

Think they have already attained what they have not yet attained,
And believe that which is not identical is identical.
Those who make correct distinctions
[See] what is partial (the vertical) and what is complete (the horizontal) as not two:

As identical but yet separate, with no distortion.
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One who is confused about this takes medicine but still dies prematurely.

One who has penetrated this attains immortality through an elixir.
Delusion or awakening are both within us: without attachments we reach [the goal].

Bodhisattvas attached to inferior paths, or the deluded confused about where to go:

KR |

must be wary of this.
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By reaching the Secret Mandala Vajra Mind-Palace, one dwells in the Own-Essence

Dharmakaya, the absolute and ultimate Mind-King Tathagata, Mahavairocana.
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A being born into the [superior] gotra of a cakravartin will be magnanimous and brave: he will
not wish for a birth in the first [nine] abodes. Thus he will be able to ride on the jeweled cart of
the superpowers (the esoteric vehicle). This cart is rapid, and is that upon which Mahavairocana
rides—and is the same in essence [for all beings]. In particular, he will be granted abhiseka, and
will enjoy the jeweled treasury, infinitely adorned in every way. Shallow and deep, superior and

inferior: these will be discussed in detail in the following.
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The Mahavairocanabhisambodhi-siitra'’ says,
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The Secret Lord (Vajrapani) asked the Buddha, “World-Honored One, how did the

Tathagata, the Arhat, the Samyaksambuddha, attain omniscient knowledge

widely for the sake of limitless beings. ... What is the cause, what is the root, and
what is the ultimate aim of such wisdom?” Lord Mahavairocana said, “Bodhicitta is
the cause (bodhicitta-hetu), great compassion is the root (karuna-miila), and [the
practice of] skillful means is the ultimate aim (updya-paryavasana).’® Secret Lord,
what is bodhi? It is [thoroughly] knowing (parijfidna) one’s own mind (svacitta) just
as it really is (yathabhiita).”**
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[Vajrapani] further asked, “When setting forth to [realize] bodhi, how many stages are there in
the continuum of the abodes of mind?”* The Buddha then answered this in detail. For this reason
the first chapter of the [Mahavairocanabhisambodhi-]siitra is called [the Chapter on] the Abodes of
Mind. Now relying on this stitra I will reveal the stages of the abodes of mind of the mantra
cultivator. The differences between the two teachings of the exoteric and esoteric are also found
within this. Although the abodes of mind are limitless, I will provisionally raise ten essential

points, which encompass all the many others.
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First, the abode of mind of ordinary beings subject to rebirth, behaving like

rams.
Second, the abode of mind of those ignorant and childlike, but capable of

fasting.

(26)
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Third, the abode of mind of those who are infant-like but fearless.

Fourth, the abode of mind of those who accept only the aggregates and
negate the self (Sravakas).

Fifth, the abode of mind of those who uproot the causes and seeds of karma
(pratyekabuddhas).

Sixth, the abode of the Mahayana mind concerned with others (Hoss0).

Seventh, the abode of mind that awakens to the nonarising of mind (Sanron).

Eighth, the abode of mind of the unconditioned single path (Tendai).

Ninth, the abode of the ultimate mind of no independent existence (Kegon).

Tenth, the abode of the secret adorned mind (Shingon).

1.3. The first abode of mind.

1.3.1. General outline ().

BEHCE O — k2 2.9) ‘

The first, the abode of mind of ordinary beings subject to rebirth, behaving like rams.
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The mind of ordinary beings subject to rebirth, behaving like rams is the confused mind of

ordinary beings who are ignorant of right and wrong.
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The groundless delusions of the fool with no belief in cause and effect,

Who constantly cherishes deep in his heart ideas of “me and mine,”
His mind endlessly enmeshed in meaningless discriminations,

[Like a deer] chasing after the heat-haze thinking it is water, or
[Like a moth] believing the flame to be a flower and burning itself;

The same as the ram, thinking only of food and sex, or

Like a child, longing for the moon reflected in water.
I E . MIREAIEE . SEHCE PRI A, A AN,
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Never having perceived the [emptiness of the] own-nature of the self,

How could anyone know the true nature of dharmas?
Because we go against the teachings and against the truth, we experience samsara,
From darkness we enter into darkness, constantly and without pause,
Like a revolving wheel, or a jade ring with no end,
The dark night is long,
When will we hear the golden rooster [of the dawn of awakening]?

The clouds and mist are heavy and dense,

(27)



169 An Annotated Translation of Kiikai's Jajiashin ron, Fascicle One (Dreitlein)

Could the sun or moon even be in the sky?
Coming into being in realms of suffering without beginning,

When will we return home?
Not even aware of the eight kinds of suffering® in the burning house (the Triple World):
Would any of these believe that our transgressions result in the three [undesirable] paths?

3% T)(xz 1.131)

Ultimately,*
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Indulging in dainties from the sea or land,

Addicted to beautiful women from all over the world,

We let fly the hunting falcons and unleash the dogs
To snuff out the lives of wild birds, voraciously eating them.
We race our horses, bending our bows
To kill wild animals, greedy to feast on them.
We dry up the streams to kill those with scales;
Crash into the bamboo groves to slaughter those with feathers or fur.
We love flushing them out all at once;
We praise those who catch them in large numbers.
We do not compassionately release them from our snares:

Do any of us regret the horrendous things we do?

SARME L BN BT L A ZE S, PORE IR — R IR, BFEE TR R B2,
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Unable to control our wild sexual appetites,

We engage in gross acts day and night.
Or else we plunder the property of others,
Or rape their wives and concubines.
We commit the four excesses of speech,
And the three wrongs of mind.
We insult people and belittle the Dharma,
And plant the seeds of the icchantika.
Not a single hour goes by without our doing these,
Nor a single day without our committing them.
Disloyal, unfilial; unrighteous, uncompassionate:
Even the Five Constants® are unable to restrain us, and
Even the Three Vehicles** cannot inhibit us.
We learn from perverse teachers we take as our masters, and
We rely on contrary teachings.
We have never yet sought out what is needed for liberation, and
(28)
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We have no other interest than immediate pleasure.

Such beings are called foolish children, behaving like rams.

168
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For that reason, Mahavairocana, the World-Honored One, said to the Secret Lord,®
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Secret Lord, in beginningless samsara ordinary beings, who are like foolish children,
cling to the word, the “self,” and to what pertains to the self, and distinguish among
limitless iterations of the self. If they do not perceive the [emptiness of the] own-

nature of the self then [ideas of] “me and mine” arise.
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Again, [the Siitra] says,?® “Secret Lord, those ordinary beings like foolish children are just like

rams.”

TEGIE R =R =, A TR D,

Tripitaka Master Subhakarasimha comments on this [passage], and regarding the ten kinds of

mental abodes that follow this, says,*
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The Buddha answers regarding the continuum of mind. In order to explain the
reason for the initial arising of the pure mind [of the Buddha inherent in beings], he
first explains the mind of ordinary beings like foolish children that is contrary to

this truth.
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“Beginningless samsara” is explained in the Dazhidu lun®® as, “Mundane beings or
dharmas are all without a beginning. In a siitra the Buddha says, ‘Covered over by
ignorance and bound by grasping, the beginning of repeated births and deaths is
unknowable. ... Bodhisattvas perceive beginninglessness as also empty, and

moreover do not fall into the view that there is a beginning.””

BEH, B

A “foolish child” (bala) is specifically
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a foolish being, which refers to ordinary beings in the six rebirth paths. They are
ignorant of truth, and of cause and effect. Mentally they engage in false paths,
cultivating the causes of suffering. They cling to the Triple World firmly without

letting it go, thus they are so named.?

(29)



167

An Annotated Translation of Kiikai' s Jijiashin ron, Fascicle One (Dreitlein)

NK#H, IEERERRA, HRESREE AT B, MRS, fOMEES
%70, (xz 21 E A,

“Ordinary being” should properly be translated as “unawakened.”® This means
that because of ignorance they undergo retribution according to their karma, and so
have no freedom. They fall into the various rebirth destinations, with different
physical forms and mental states. For that reason they are called the

“unawakened.”!
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This imagined “self” is but a word with no reality. Therefore, [the siitra] says
“cling to the word, the ‘self.”” “What pertains to self” means that which is mine. This
clinging to “me and mine” differs in limitless and dissimilar ways, according to the
sixteen views of the self, and so on. Accordingly, this is called the “limitless

iterations of self.”
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Next, we will comment on the source of false conceptualization. Because we do
not perceive the [emptiness of the] own-nature of the self, then [the concepts of]
“me and mine” arise. If we perceive that the skandhas all arise from causes and
conditions, then within that [perception] what would be a self? Where would a self

abide? Is it in the skandhas, or is it separate from them, or is it both?
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One who is able to carefully examine in this way will attain correct sight.
However, [the unawakened] do not themselves perceive [these things]. Developing
and progressing in sequence [from that], over a great length of time they habitually
repeat this [incorrect] view [of the self]. They say that the self is in their bodies, is
able to act, and nurtures and perfects the sense organs. They [wrongly] believe that
this [view of the self] is the ultimate path and everything else is a lie. For this

reason the words “foolish children” are used.
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Among all the other animals, rams are by nature the most inferior. All they think
about is [soft and tasty] aquatic plants and sexual desire, and know nothing else.
Therefore, in Indian languages rams are used as a simile for ordinary beings
behaving like foolish children, who are ignorant of right and wrong, and of cause

and effect.*?
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This, then, is a ram.
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The activities of body, speech, and mind that ordinary beings engage in are all evil activities.
For the body there are three evil activities, which are killing, stealing, and sexual relations. For
speech there are four evil activities, which are lying, harsh speech, duplicity, and meaningless

speech. For mind there are three evil activities, which are greed, anger, and confusion.
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Each of these ten kinds of evil activities results [in a birth in] the three undesirable paths. To
explain now making use of the first act of killing, because we are greedy for the skin, flesh, horns,
and so on of beings, we end the lives of sentient beings. Because we cause them pain and suffering,
we [in turn] experience the pain of the hells. Because we obsess over the taste of their blood and
flesh, we experience the result of [birth as a] preta, [even though] we are indebted to the four
kindnesses shown us by all beings.** Because of ignorance and confusion we crave their blood and
flesh, and take their lives. Because we commit this crime of confusion, we experience the result of
[a birth as an] animal. Even if we are born in the human realm, we still experience two kinds of
results: because we take away the lives of others we have short life spans, and because we give
pain and suffering to others we have many illnesses. Just as the act of killing invites the result of
[a birth in] the three undesirable destinies, the results of the other acts are similar. This is

discussed in the Avatamsaka-siitra® in detail.

TERAGE RS, TR E S U, R N R, AR EOR G5 A
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The ten evil acts are the foundation of [all] limitless evil actions. These evil acts are multiplied
into limitless kinds of evil retribution. Evil results are limitless, but they do not go beyond the
three [undesirable] destinations, which are [births] in the hells, as pretas, or as animals. The two
destinations as human and asuras are not exclusively undesirable: they are [realms providing]

mixed experiences [of pain and pleasure].

1.3.2. Support worlds (s {H[#).
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[Beings in] these five destinations all dwell in reliance upon container worlds (bhdjanaloka, or
physical worlds). These container worlds differ in their five circles, their mountains and seas, and
so on. Detailed explanations of living beings and their container worlds will be given in the

following.

(31)
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First, the five circles, mountains, and seas will be discussed. Next, the four great continents,

and so on, will be explained. After that, the five destinations will be addressed.

| i 1134 RIS,

A general verse on the container worlds that support [beings]:

mMEmGEE  EEeebEZE KRS HKTER Pz 2.13)
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Whence do the container worlds arise?

The circle of wind first expands through space, and
The [circles of] water and gold follow that.

The [circles of] earth and fire are within them.

The eight seas have a depth of 80,000 [yojanas], and
The nine mountain [rings] rise up to the heavens.
The four continents and the eight islands

Are abodes for humans, pretas, animals, and for the beings in the hells.

1.3.2.1. The five circles (F¥).3®
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A verse on the five circles:
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Great space is without any limits.

The circle of wind (vayu-mandala) is equal in size to the great trichiliocosm.

The circle of water (jala-mandala) is 800,000 [yojanas] thick.

The [circles of] gold (kaficana-mandala) and earth are the same as that in

size.
Where is the element of fire?
It extends throughout the other four circles.
How do the five circles appear?
Through the activities of beings.

| EH.

A commentary.%

| GRS TR, ZEW A TR, 0T OB, TG K LT

According to the Qishi jing, the Abhidharmakosa, the Yogacarabhiimi, and others,
the circle of space is the space at the lowest [point of the world]. Its limits and

volume cannot be told, nevertheless the circle of wind and the others [rest upon it

and] rely on it.
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The circle of wind arises in reliance on space. Its volume and breadth cannot be
measured. It is 1,600,000 yojanas in thickness. A yojana (&%) in Sanskrit is 16 li, the word
Yojana is also expressed in Chinese as 147 or H4E, which are corruptions or abbreviations. In essence it is

hard and dense, and relies on space.

K. NEB N FEAE, 2/ EERAEI 1S BT A o HRRE R I =
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The circle of water is a great cloud pouring out raindrops the size of cartwheels.
It is 800,000 yojanas in thickness, and 1,203,450 yojanas in diameter. It is three

times that in circumference. It rests upon the circle of wind.
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As to the circle of gold, according to the power of the karma of sentient beings, a
particular wind arises that strikes the water, and the water rises to form the [circle
of] gold. It is 320,000 yojanas in thickness, and as broad as the circle of water. It is

three times that in circumference. It rests upon the circle of water.

1.3.2.2. The nine mountain rings and eight seas (JLILI/\i).

164
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A verse on the nine mountain [rings] and eight seas:

Wets g EEER SOAFK
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Sumeru is 160,000 [yojanas in height].

Yugamdhara and Isadhara encircle it,

Khadiraka and Sudars$ana are golden and reach the blue sky,
[Then come] Asvakarna and Vinataka,

With Nemimdhara before the Cakravada.

The [innermost] six seas are 80,000 [yojanas] wide,

The seventh [sea] is over 100,000 [yojanas wide],

The [eighth] is a salty sea over 300,000 [yojanas wide], while
In the inner seven [freshwater seas] lotuses bloom.

o

A commentary.®
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The nine mountains [rings] and eight seas consist of nine great mountains [in
concentric rings] upon the circle of gold, with eight seas between the mountain
[rings]. Sumeru, the king of mountains, lies in the center. The other eight mountain
[rings] encircle Mt. Sumeru. Among the [remaining] eight mountain [rings], the
first seven are called the inner mountain [rings], and outside of the seventh are the
four continents, and so on. Outside of that are again the Cakravada mountains of

iron encircling the world.
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The parts of Sumeru, the king of mountains, that are under and above water are
both 80,000 yojanas in size. [Sumeru] is made of four kinds of precious materials.
The four sides, in the sequence of north, east, south, and west, are respectively made
of gold, silver, vaidiirya (lapis), and sphatika (crystal). The sky [in each direction] is
colored by the radiance of its [corresponding] precious substance. For this reason
the sky over the continent of Jambudvipa [which lies to the south] is the color of

lapis.
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How do these mountains and seas arise? All of them arise from the force of the
karma of sentient beings. There is also a great cloud pouring out rain on the circle
of gold, with raindrops the size of cartwheels. The accumulated water in wild waves

forms the mountains and so on. The Qishi jing®® says “This mountain and the seven mountains are

adorned above with jeweled trees.”
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The first mountain [ring] is called Yugamdhara in Sanskrit. This means “yoke-
bearing mountain,” because at its peak there are the remains of a yoke. All of the
seven golden mountains alike [of which this is the innermost] are made of pure gold.
The parts of all these mountain [rings] that are under water are all 80,000 yojanas
in size. There are many jeweled trees. The [height of] the parts of these mountain
[rings] that are above water as well as the breadth of these peaks are both 40,000
y0janas. Know the size of the following mountain [rings] and the amount under water from this. The sea
between Yugamdhara [and Mt. Sumeru] is 80,000 yojanas in both depth and
breadth. Waters with eight virtues fill it. There are kumuda (white waterlily) flowers,

padma (pink lotus) flowers, utpala (blue waterlily) flowers, and pundarika (white

(34)
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lotus) flowers COVCI‘il’lg the surface of the waters. The eight virtues of the waters are (1) sweet, (2)
cool, (3) soft, (4) light, (5) pure, (6) not foul smelling, (7) not damaging to the throat when drunk, and (8) not
injurious to the stomach after drinking.** The depths of these seven great seas are all the same. The waters with
eight virtues and the four colored lotuses are also the same in the great seas.
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The second mountain [ring] is called Isadhara in Sanskrit. This means “axle-
bearing mountain,” because the peak is shaped like a cart axle. The part of this
mountain [ring] above water is 20,000 yojanas [in height], and the same in breadth.
The sea between Isadhara [and Yugamdhara] is 40,000 yojanas [in breadth]. The

waters with eight virtues and the four colored lotuses are the same as before.
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The third mountain [ring] is called Khadiraka in Sanskrit. This means “jewel-
tree,” which resembles the linden of these parts (East Asia). The mountain tops have
many of these jeweled trees, and is named for these trees. The part above water is
10,000 yojanas [in height], and is the same in breadth. The sea between this
mountain [ring and Isadhara] is 20,000 yojanas [in breadth]. The waters with eight
virtues and the four colored lotuses are the same as before.
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The fourth mountain [ring] is called Sudar$ana in Sanskrit. This means “beautiful
to behold,” because those who see it say it is beautiful. The part above water is
5,000 yojanas [in height], and is the same in breadth. The sea between Sudar$ana
[and Khadiraka] is 10,000 yojanas [in breadth]. The waters with eight virtues and
the four colored lotuses are the same as before.
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The fifth mountain [ring] is called A$vakarna in Sanskrit. This means “horse-ear,”
because the shape of the mountains resembles a horse’s ear. The part above water is
2,500 yojanas [in height], and is the same in breadth. The sea between Asvakarna
[and Sudar$ana] is 5,000 yojanas [in breadth]. The waters with eight virtues and the

four colored lotuses are the same as before.
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The sixth mountain [ring] is called Vinataka in Sanskrit. This means “elephant-
trunk,” because the shape of the mountains resembles an elephant’s trunk. The part

above water is 1,250 yojanas [in height], and is the same in breadth. The sea
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between Vinataka [and As$vakarna] is 2,500 yojanas [in breadth]. The waters with

eight virtues and the four colored lotuses are the same as before.
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The seventh mountain [ring] is called Nemimdhara in Sanskrit. This is a word for
a [kind of] fish, because the shape of the mountains resembles a fish’s mouth. The
part above water is 625 yojanas [in height], and is the same in breadth. The sea
between this mountain [ring and Vinataka] is 1,250 yojanas [in breadth]. The

waters with eight virtues and the four colored lotuses are the same as before.
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The eighth mountain [range] is called Cakravada in Sanskrit. This means “iron-
circle,” and is made of pure iron. The part under water is the same [as before], and
the part above water is 312.5 yojanas [in height], and is the same in breadth. The
sea between the Cakravada [and Nemimdhara] is 322,000 yojanas [in breadth]. Its
waters are salty and bitter. Within the sea there are four great continents, eight
medium continents, and innumerable small islands. Humans, animals, pretas, the
beings in hells, etc. are intermingled and dwell here. The places where they live is

different according to the force of their karma.

1.3.2.3. The four continents (P4i).*!
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A verse on the shapes, numbers, and so on of the four continents:
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The continents Jambudvipa (south), Piirvavideha (east), and Uttarakuru
(north) are 2,000 yojanas [in size],

And the single continent Godaniya (west) is over 500 yojanas [in size].

In shape [Jambudvipa] is like a carriage, and [Plirvavideha] like a half-moon.

[Uttarakuru] is square, and [Godaniya] is round: these are the lands to the
west and north.

One [hundred in Jambudvipal, two [hundred in Pirvavidehal, five [hundred
in Godaniya], and 1,000 [in Uttarakuru] are the years of a lifetime [in
each].

Six [feet* in Jambudvipa], one [foot in Parvavideha], two [feet in
Godaniya], and five [feet in Uttarakuru] are the measure of the heights

[of beings in each].

(36)
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The three grades of the five precepts, and [the contemplation of] non-self:

According to such causes and conditions [beings] manifest their appearances.

*o

A commentary.*
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The continent of Jambudvipa (MR takes its name from the [jambu, or rose-
apple] tree. The earlier Chinese rendering ([El7742) is corrupted. The Qishi jing* says
that “below the rose-apple tree is a river with nuggets of gold (jambu-nada-suvarna).
[The tree] is twenty yojanas in height.” Jambudvipa is broad in the north and
narrow in the south. It has three sides of 2,000 yojanas each, but the southern side is

3.5 yojanas across. The shape of the faces of the people is similar to this.
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The Zhilun® says that those who keep the inferior five precepts are born here.

The height of beings here is three and a half hasta. A hasta is generally 1.8 feet, so
this comes to 6.3 feet. Four hasta is 7.2 feet. The following figures for hasta all

follow this. [Beings] here have a lifespan of one hundred years.
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This continent alone has the Diamond Throne (vajrasana) [of Sakyamuni Buddha].

Above it is the upper edge of the circle of earth, and below it rests on the circle of
gold (kaficana-mandala). All bodhisattvas ascend here to attain awakening.
Sakyamuni Buddha manifested a birth here in Kapilavastu, and taught the Dharma
of the three vehicles (the paths of the sravakas, pratyekabuddhas, and bodhisattvas).
He displayed a death in Ku$inagara, and entered Nirvana between the two [$ala]
trees. Regarding the stability of the Dharma, he said that the [period of the] True
Dharma (saddharma) would last 1,000 years, that of the Dharma-semblance
(dharma-pratiriipaka) [period] 1,500 years, and that of the Dharma-ending (dharma-
vipralopa) [period] 10,000 years.
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To the north of central India there are nine black mountains. North of them are

the Himalayas. North of them is Mt. Gandhamadana. North of the Himalayas and
south of Gandhamadana is Lake Anavatapta. It is fifty yojanas in both directions. In

(37)
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the east of the lake the Ganga River flows out from the mouth of a silver bull. In the
south of the lake the Sindhu River flows out from the mouth of a golden elephant.
In the west of the lake the Vaksu River flows out from the mouth of a lapis horse. In
the north of the lake the Sita River flows out from the mouth of a crystal lion. These

flow into the four seas.
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Uncountable kimnaras live in Gandhamadana. There are two caves where the
King of Gandharvas lives. To the north of the caves is the King of the Sala trees
called Supratisthita, surrounded by 8,000 trees. Among them is the King of
Elephants, also named Supratisthita, surrounded by a retinue of 8,000 elephants.
The Yogacarabhiimi-sastra*® says that [Supratisthita] is “accompanied by 500 bull
elephants in front and behind.” On the fifteenth day of each month he goes before
Sakra and stands there to attend him. If a Cakravartin Emperor appears in
Jambudvipa, he has at least one elephant as his Elephant Treasure. His marvelous

power is all due to other blessings.
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Regarding the two medium continents [of Jambudvipa], the Nydyanusara-sastra
says¥ that Jambudvipa has two smaller continents. One is named Camara, which is
a yak. Many raksasas live there. The other is named Varacamara, which is a superior

yak. The people who live here are base and ugly in appearance.
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The Renwang jing*® says that there are sixteen great states, 500 medium states,

and 10,000 minor states in Jambudvipa. However, the four great continents all have the same sun
and moon. The days and nights vary, and have differences in length, as explained in the Qishi jing The four times of
the day are different. The southern continent (Jambudvipa) has the greatest variation, while the eastern
(Pirvavideha) and western (Godaniya) continents have minor differences. The northern continent (Uttarakuru) has

no differences, and has harmonious seasons that are neither too cold nor too hot.
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The eastern continent of Piirvavideha-dvipa (MtH2/ i) means “superior body.”
The earlier Chinese rendering (J%4%) is corrupted. The Qishi jing"® says that the
eastern [continent] “Pirvavideha has a single large tree named Kadamba, whose
roots are seven yojanas in breadth, twenty-one yojanas deep into the earth, and is

100 yojanas in height. Its branches and leaves hang down and cover 50 yojanas.”

(38)
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The Abhidharmakos$a says™ that its three sides are each 2,000 yojanas [in length].
The eastern side is 350 yojanas. In shape it is like a half moon, and the faces of the
people there are the same. Those who keep the middling five precepts are born here.
They are eight hasta in height, or 14.4 feet. Their lifespan is 250 years. The noble
disciples of Sakyamuni Buddha traveled to this continent to preach and give benefit.

Those who cultivate [Buddhist practice] here attain the fruit of awakening.
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The two medium continents are named Deha, meaning “superior,” and Videha, or

“superior body.” The people who live there are base and ugly.
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On the western continent of Godaniya-dvipa, the Qishi jing™ says that it means
“gift of cattle.” “There is a single large tree named Tinduka, whose roots are seven
yojanas in breadth, twenty-one yojanas deep into the earth, and is 100 yojanas in
height. Its branches and leaves hang down and cover 50 yojanas. Below there is a

stone ox one yojana high, which gives [this continent] its name.”
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The Abhidharmakosa says® that the western continent, which uses cattle as its
currency, is perfectly circular in shape. The faces of its people are the same shape.
In diameter it is 2,500 yojanas, and in circumference three times that. Those who
keep the superior five precepts are born here. They are sixteen hasta in height, or
28.8 feet. Their lifespan is 500 years. The noble disciples of Sakyamuni Buddha
traveled to this continent to preach and give benefit. Those who cultivate [Buddhist

practice] here attain the fruit of awakening.
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The two medium continents are named Sathaya, meaning “guile,” and

Uttaramantrin, or “superior in spells.” The people who live there are base and ugly.
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The northern continent is Uttarakuru-dvipa. The Qishi jing® says that Uttarakuru
means “greatest and superior.” The land is square, and measures 2,000 yojanas on

each of the four sides. The faces of its people are also square. Those who keep the

(39)
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superior five precepts, the ten good acts, and cultivate the meditation of no-self ten
are born here. They are 32 hasta in height, or 57.6 feet. Their lifespan is 1,000

years.
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The Qishi jing®* says that there are trees there providing incense and clothing,
which can be taken hanging down from the branches. They share their clothes and
food, and have no [concept of] familiarity or distance [among people]. When men
and women fall in love, they go together under the trees. If they are already
intimate the branches of the trees are as before. If they are not yet intimate the
branches of the trees hang down low, and provide for those people a hundred or a
thousand sleeping mats to delight them according to their wishes. When they
defecate and urinate the earth opens up [to receive that], and then closes of its own
accord. When they pass away they are always born into a heaven of the Desire
Realm. When they transport a corpse in a cart, no one laments or cries. A bird
named “going high” flies down from the mountains and takes some of the hair of
the deceased, bringing it to a distant beach. Because it is greater and superior to the

other three continents, it is named Uttarakuru.
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The two medium continents are named Kurava, or “superior side,” and Kaurava,

or “having superior sides.” The people who live there are base and ugly.
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Humans, pretas, animals, and so on live in all of the above continents. In this way,
there is on Mt. Sumeru, one sun and one moon, and four continents. This is counted
as one [world], and one thousand of these make a small chiliocosm (sahasra-ciidika-
lokadhatu). One thousand small chiliocosms make a medium dichiliocosm (dvi-
sahasro-madhyamo-lokadhatu). One thousand medium chiliocosms make a great
trichiliocosm (tri-sahasra-mahdsahasra-lokadhatu). This makes up one petal of the
thousand petaled-lotus that Vairocana sits upon. Each petal has within it one billion
Mt. Sumerus, one billion suns and moons, and one billion worlds all with four
continents. Each of the thousand petals contains a great trichiliocosm. The four

continents and so on in each of these thousand great trichiliocosms are all places

(40)
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where humans and other beings live. Thus there are uncountable world systems in
the ten directions, but fearing to be tedious I shall not discuss this further. More
detail is found in other texts. During an increasing-kalpa the four kinds of
cakravartin appear in these great continents, and during a decreasing-kalpa buddhas

appear.

1.3.3. The five destinations (7.#k).

KA TR,

Next, a discussion of the five destinations (pafica-gati).>®

Tl E AR = NHIEPL S, RN Tk, M RK—20 3/ NK, ds M T
fhyte WURAAREA — iR, MRS — 1 SRR AR B, MU,
B IO E M . BER e AN EATER MR, AR, Y
(txz 2.22) 78 JRU i /2 A

The five destinations are the same throughout the Triple World. The

Nydyanusara-Sastra says®® that all of the four lower destinations including naraka
(hell), and the single division of the deva realm consisting of the six Desire Realm
heavens, their worlds and the beings [that dwell in them], are overall called the
Desire Realm. In this way, the Desire Realm overall has twenty locations. The hells
and the continents are different, but there are [nevertheless] twenty [in total]. The
eight major hells are different hells, and along with the four great continents make
twelve. With the six Desire Realm heavens, and the animal and preta realms, there
are twenty locations. The realms of sentient beings extend from I$vara to the Avici
hell, and their worlds reach as far as the wind circle (vayu-mandala): all of this is

included in the Desire Realm.

REFE A A, MERAR A4S, =REHEREB—5.
When five destinations are taught within the Triple World, the [first] four (hells,

pretas, animals, and humans) are in the Desire Realm, and the heavens are in each

realm of the Triple World.

RS e B A RTATERHER 05 A4 R M AR R 1B, i QSR A R A K
AL, B R L, MER AT,

Why are there five? What are their bodies and names? The earlier mentioned five

destinations are those of hell, animals, pretas, humans, and devas. Good, defiled
(evil), neither [good nor evil], sentient, insentient, intermediate states, and so on,
are all distinct qualities, but the destinations and the bodies [of those beings there]
gather all these in without obstruction or moral determination. However, this

regards sentient beings and not intermediate states.
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PEAH . ITER NNARSE. N g, 2 IR, ‘

To distinguish the names of the five, [in the word naraka (hell)] nara means

“man” and ka means “evil.” When people do many evil things, they fall into that

realm. Therefore it is called the destination naraka.

SHERE RS, Mee114B% 0 SH(ER. SURSN S BRL. HHG. ‘

A birth as an animal ({%4F) was earlier called #%%. Because many beings in this

destination abide in horizontally-oriented bodies,” because there are many species,

and because they are greatly confused and ignorant, they are called animals.

SHORE, SRR EP RS ERAT, XS1Es. BRSO, Aok,
Among the other forms of birth, the pretas enjoy stealing the property of others

and are avaricious, and so on. They are also very fearful and timid. In appearance
they are emaciated and lean, and are hyperactive in body and mind. Therefore, they

are called pretas.

AN#. %R,

Humans are so because they think and deliberate.

K& JCHIBIEE AR T LSRN, el HES, Subdke s, b
HHER. hEMOL. MRS I EESOETTKR,

Devas are so because they are radiant and powerful. Goodness and defilement are

the causes of births into the lower (the six Desire Realm heavens) or upper heavens
(the Form and Formless Realms), differentiated by [their committing of the] ten evil
acts. Therefore, the Saddharma-smrtyupasthana-sitra®® says that above (i.e. the
worst) is hell, in the middle there are the pretas, below there are the animals. Based

on this text, the sequence is established.

1.3.3.1. The hells.>®

—BHAERBE, SR O, (rrz 2.23)

First, to explain the hell destinations (naraka-gati), a verse on the twice eight great hells, [eight]
cold and [eight] hot:

HRRTEAmipE BlEOh TUURARE RIRMMEE
RS MRS TR BT
ANB=36H HiRL R SRS BinsEsys
Where are the hells?

Who can perceive them within their own minds?

The denizens of the twice eight great hells were evil [in a previous life]:
[They experience] the burning and frigid [hells], of different kinds,
Where they are boiled or mashed, like fish or birds,

Then burned or roasted—how many more years to go?

Knives and swords fall on them like rain,

(42)
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Ripped and sliced apart—when will this be over?

Because of their faults in body, speech, and mind in the human realm,
They experience a great amount of suffering in the hells.

Do not act and speak just as you please,

If you do, you invite the sufferings of cold and heat [in the hells].

154

ito

A commentary.®

WEE . METEBER =, LEBE SN T — miiE Ik, ARG, REH R, & &
1o MK B PUEIRAEIS, BRTHUERE MR B, HE B M, —MmE, —RE#M, =K
mh, paggnl, ARE. ANEM. LE. ke 1.144) RFEME K18, HEMAEA
Pasg, DORR EAAEREIHE R

According to the Nyayanusara-$astra,** Avici [is the hot hell] below Jambudvipa
[starting at a depth of] over 20,000 yojanas. Its breadth and depth are the same as
that, both 20,000 [yojanas]. Its lowest point is 40,000 yojanas deep. The other seven
[hot] hells lie above Avici (meaning “no interruption”). The seven are, first
Pratapana (“extremely hot”), second Tapana (“hot”), third Maharaurarava (“great
crying”), fourth Raurava (“crying”), fifth Samghata (“crushed together”), sixth
Kalasiitra (“black thread”), and seventh Samjiva (“reviving”). Each of the eight hells
has an additional sixteen [hells] (utsadas), four added outside of each of the four
gates [of hell]. They do not have separate names; they are known only by their

numbers.

SRR A R, —RRIE, —JeREiiiE. —RAMTIT, PUREREZS. TURPEE. N
PRFE. LORRREE, BB, P A TS ORAE. FES R RIS, A
SRR,

There are eight kinds of cold hells. The first is Arbuda (“blisters”), second
Nirarbuda (“burst blisters”), third Atata, fourth Hahava, fifth Huhuva (these three
being different kinds of sounds of suffering from the cold), sixth Utpala (“blue
water-lily”), seventh Padma (“lotus”), and eight Mahapadma (“great lotus,” these
three referring to the skin splitting open like these flowers). Sentient beings in these
places suffer from terrible cold. The names are given according to changes and
differences in the denizens’ bodies, voices, and blisters. The sequence is two (for
blisters), then three (for voice), then three (for body).

IHESERIER,  FEREPY MR | L MR R T, % TR B AR A AT I axz 2.24)
TEBUER (%

The cold hells lie outside the mountains encircling the four continents, in an
extremely dark place. The denizens are mostly those who have denigrated the
Buddhist saints, and so doing invite this suffering on themselves. According to one

opinion, these [cold hells] are all alongside the hot hells.

(43)
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Rt R % —— 2 HIIZEH . SOy LFHIRRT . e 22 bR,

There are also solitary hells (pratyeka-naraka) where many, two, or one being
goes to according to their individual karma. These may be located near rivers,

mountains, wild places, or underground, in the sky, or elsewhere.

R R BN RN =0 R PSSR AS B ST RIS R e 5 — D AR AR ERIBE IR I
A i, HERESRRAAPIF. A ITHEENE SR AP <F. MEISEA TSR —U)
HOER S IR L A)IR] SR R i et

The three hells of Avici, Pratapana, and Tapana have no hell guards (naraka-pala)
guarding them. The three hells Maharaurarava, Raurava, and Samghata sometimes
have guards. When the servants of King Yama come occasionally, they accompany
them. The other [hells] are all guarded by hell-guardians. The guards are of
different types, either sentient or insentient. They guard so that the punishments of
sentient beings are carried out. In all the hells they stand erect. At first they spoke

with the words of the noble ones, but gradually came to speak incorrectly.

IR AR A B4, A IEECREI R R, BOEE SRR, I H g
KHER.

The Saddharma-smrtyupasthdna-siitra ®® says that “the sixteen separate hells
(utsadas) each have different names. Those that create less serious karma are born
there. Those that thoroughly create serious karma are born in the root hells.” These
will be abbreviated here, and only the eight great hells will be explained.

J\ERHISA PR SR BE R (k2 1.145)

An udana on the fruits of the eight hot hells:

TEEEN BN REHEH BRI
KMARER  RBDSEE RO R ETE

Fnble R HARARSGR

Samjiva [hell is for those who] kill good people.

Kalasiitra [hell is for those who] add stealing to that.

Samghata [hell is for those who commit the] three karmas of body (killing,
stealing, wrong sexual conduct).

Raurava [hell is for those who] kill, steal, have wrong views, and who drink
alcohol.

Maharaurarava [hell is for those who commit] the five karmas (killing,
stealing, wrong sexual conduct, lying, and drinking alcohol).

Tapana [hell is for those of] the six karmas (killing, stealing, sexual
misconduct, drinking alcohol, lying, and wrong views).

Pratapana [hell is for those of] the seven karmas (killing, stealing, wrong
sexual conduct, drinking alcohol, lying, wrong views, and raping nuns
and children).
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Avici [hell is for those who commit] the five most serious crimes (matricide,
patricide, killing an arhat, shedding the blood of a buddha, and causing
a schism in the Sangha).

The length of time and the size of their bodies [in hell]

Are all described in detail in the siitras and treatises.

?IO

A commentary.®?

THEHE. ISR, HRE N BN BT N AT M (rxz 2.25) WS E T
B AR O AN, BRI, DAY R AR R — AR, TR EAUR A AR
TR BULS R, = F8EBA. +ARE SRR [ PR ke, IR,

The Saddharma-smrtyupasthana-sitra® says regarding Samjiva hell that a person

who kills a good person, or [kills] a person who has received the precepts, or a
person who does good deeds, who enjoys killing and kills often, killing everywhere,
and who after killing does not regret it, will fall into Samjiva hell. A day and a night
there lasts 500 years of the Four Heavenly Kings. Multiplying this day and night by

a month (30 days), then a year (12 months), a lifespan there comes to 500 years. One

month is thirty days and nights [of 500 years each]. Twelve of those months make a year. The lifespan is 500 of
those years. The following hells are all discussed in the Saddharma-smrtyupasthana-siitra, and the multiplication of

the days and nights follow this.

R, A ABEMRESH AN, 2N TN BEATH M. HEEAIR. O

At HERMIER. DA+ KRS — TR 54 T EA RS H RS — T
Regarding Kalasiitra hell, a person who kills beings and steals the property of a

good person, or of a person who has received precepts, or a person who does good
deeds, who enjoys such conduct and does it often, and who steals and then leaves
that place and does not regret it, will fall into Kalasiitra hell. The 1,000 years of the
Trayastrims$a devas is a single day and night here. Multiplying this day and night by

a month, then a year, a lifespan there is 1,000 years.
REH HANBAERENAT. SATEEEIE R, & NBITHER ZERR G, D
BBER TR 5 TILEARS RS =T

Regarding Samghata hell, a person who kills beings, steals their property, and

engages in wrong sexual conduct, enjoying these and doing them often, committing
these everywhere, or who engages in wrong sexual conduct with the wife of an elder,
will fall into Samghata hell. The 2,000 years of the Yama devas is a single day and
night here. Multiplying this day and night by a month, then a year, a lifespan there
is 2,000 years.%®

BLE . 35 ABER RLAKI ST 20 1F, 5 LAM BR (cz 1.146) 335 R A I K o
BB RLIE SR, DB S 2 KDY TAE RS AR, Tt B A R4 2509 T3

Regarding Raurava hell, a person who kills, steals, has wrong views, and drinks

wine, conduct, enjoying these and doing them often, or who gives wine to the

(45)
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assembled monks, or to those keeping precepts, or those practicing dhyana making
their minds disordered and confused, will fall into Raurava hell. The 4,000 years of
the Tusita devas is a single day and night here. Multiplying this day and night by a

month, then a year, a lifespan there is 4,000 years.%

KRR FRRGMATRON =362 T S . A L EEEMBIEE, GRS AR, K
SR A B Koz 2.20) MR DUESERNTAE RS — . R EARRB HBEZ /AT
}‘;_}J‘EO

Regarding Maharaurarava hell, a person who kills, steals, engages in wrong
sexual conduct, drinks wine, and lies, enjoying these and doing them often—or
when a king is speaking with a king or other, at a time when honesty [is needed],
but the two argue and do not speak truthfully, causing loss of property and life—
these will fall into Maharaurarava hell. The 8,000 years of the Nirmanarati devas is
a single day and night here. Multiplying this day and night by a month, then a year,
a lifespan there is 8,000 years.®”

RIAK . HNRERIEHATIGN k. SRR T S E,  mfth NG M i 0 1% 2 R
W B, DUIE R SZ BN TR —E R, T ERSARERG AT
jﬁo

Regarding Tapana hell, a person who grievously kills, steals, engages in wrong
sexual conduct, drinks wine, and lies, and furthermore has wrong views, enjoying
these and doing them often, who speaks out to others against charity and
equanimity, and says there is no retribution for good or evil deeds, will fall into the
Tapana hell. The 16,000 years of the Paranirmitavasavartin devas is a single day and
night here. Multiplying this day and night by a month, then a year, a lifespan there
is 16,000 years.*®

WA . AR TGN A e ARG AT 1o B Re Rk, S
RS SRR B, S A rh A,

Regarding Pratapana hell, a person who Kkills, steals, engages in wrong sexual
conduct, drinks wine, lies, and has wrong views, and furthermore rapes children or
good nuns—those who keep the precepts and maintain abstinence, having never
broken their precepts—making them break their precepts and claiming that neither
transgression nor virtue exists, will fall into the Pratapana hell. Their lifespan there

will be half an antara-kalpa.®®

e A AT O, BRI M, SRS P, SRyt #E—i
o, KAMBYELAHRN, 2820 &1k

Regarding Avici hell, a person who deliberately commits matricide, patricide,
shedding the blood of a buddha, causing a schism in the Sangha, or killing an arhat,
will fall into the Avici hell. If any one up to all five of these serious transgressions
are committed, that being will have a body from 100 yojanas to 500 yojanas in

(46)
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height, that will undergo singlefold to fivefold suffering. Their lifespan there will be

one antara-kalpa.”®

1.3.3.2. The preta destination.”

150

(xz 1.147)— HAR B, Ak R

Second, to explain the preta destination (preta-gati), a verse:

WA ERES AR BRMEMERTE R R Bz 2.27)
HPAE R Ak SR EREE R
BUBGERIE  EnRAE dEHE R

Not distributing your wealth out of selfishness,

You will, without a doubt, experience the body of a preta [after death].
Lacking in any tears or saliva,

You want to drink from a river, but flames appear.

In your previous life you were pleasant to look at,

But now you are all bones, and your face is ashen.

Today you are a tree withered in winter,

With leaves blown away, pitiful to all who see you.

Your relatives no longer come to visit you,

Crying all alone in a tower during the long night.

A person who, though having little food, shares it with others
Will, just as he is, escape this tragedy.

to

A commentary.”?

At RAEREH . B , H RN rE SR L oh AR e i e MERRIESEN T
Mo LHEIFTI. BESEA TR SED R SRS, AR, EAONRHAT SRR, FAE
FAE AR, AR IES, IR CRESMEMAIE Mt BRREHEE R MIE A,

The place where the preta live is described in the Qishi jing”® The palace of King
Yama is south of Jambudvipa outside the Cakravada mountains of iron encircling
the world. It is square in height and length, and is 6,000 yojanas in size. It is made
of the seven precious substances. In its gardens are trees, flowers, and fruits of
marvelous beauty, with many birds singing harmoniously. Because it is the result of
evil acts, at all times of the day and night there is red-hot molten copper. All of the
many palaces and so on turn into iron pincers, [used to] force the king’s mouth
open, and then the copper is poured in. The inside of his mouth gradually burns,
and [the molten metal] comes out from below. He governs all the pretas as

punishment for people’s transgressions.
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The Nyayanusara-sastra’ says that the pretas’ true residence is in King Yama’s
land, but they scatter from there in all directions. Directly below the southern edge
of Jambudvipa at a depth of 500 yojanas is the palace of King Yama this means

“forbearance.” It is the same size across.

WA =M, D EM, =K RO, KRB . SRR R AR A
o e GEEEE R A, BRI MBS, BUE I D EOE 2« 1.148) . RS D
JEER AT FAEDRIIR 5 I BEE . R PERE B TR, (rxz 2.28) AN —H RS —H. e
IAEN T FINEEEN

v

Preta are of three kinds, those with no riches, those with a few, and those with
many. These three are further divided into three each, making nine sorts. The Great
Powerful pretas are the yaksas, raksasas, and kumbhandas. The riches and pleasures
they enjoy are the same as the devas. Some stay in forests, others in graveyards,
others stay in the mountains or empty palaces. The pretas generally walk upright.
They use the same words as the noble ones at the beginning of the kalpa, but later
began to speak incorrectly according to the places they live. One month in the
human world is one day for the pretas. Multiplying that by months and years, their

life spans are 500 years.

LRSS S ORI SR R T i A, R N T, A=/ . —UIoR
SRS IRIRIN AR T DARERD OIS FERE S, RAUAARRE RS, Ah RS —EKEL
Eﬁo

The Saddharma-smrtyupasthana-siitra’ says that the world of the pretas is 500
yojanas below Jambudvipa. It is 36,000 yojanas in length. There are thirty-six kinds
[of preta]. All the pretas are born there because of selfishness and jealousy. By their
various kinds of [evil] thoughts they make various kinds of [evil] karma, and their
bodies are burned by the flames of hunger and thirst. Ten human years are one day
and night to them, and they live there for 500 of their years.

‘EKTKIEHI%UH/K;@,EO AW AR INEFIAT %355, UL Pk iF24E. The following are different

short explanations of the eight kinds [of preta]. There are many differences in the above two

stitras and the Yogdcarabhiimi and the Nydyanusara. The following is based only on the Saddharma-smrtyupasthana-

sitra.

| SR pE

An udana on the preta:

SORONEEMORSE EREEIRREE AR
Ft A e StORER AN BRI R
SRR MREANEE KR TE
BOAEM R LR BROIERAEIE BEE IR R 5 (e 2.29)

The thirty-six kinds of preta,

(48)
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Are all so born due to the karma of selfishness and jealousy.

One month in the human world is one of their days,

Multiplying that by months and years, they live 500 years.

The needle-mouthed pretas hired someone to murder a person out of
selfishness and jealousy.

The vomit-eating pretas ruined their marriages by eating jealously.

The filth-eating pretas donated spoiled food as alms out of stinginess.

The foodless pretas wrongfully imprisoned others, refusing to feed them.

The water-feeding pretas mixed ashes in wine, and did not engage in charity.

The burning pretas stole property and gave it to the king and his ministers.

The lustful pretas engaged in prostitution, and donated impurely.

The demonic pretas taught wrong teachings as the supreme truth.

ito

A commentary.”®

FHOWmE, HARE, DU SITRE. HRH MM, KIS EA 55,
WIS MORA . REar AR,

The needle-mouthed pretas: if selfish and jealous people hire someone to commit

murder, or if a husband asks his wife to give alms to a sramana, etc., and the wife
out of stinginess says she does not have what she actually has, that person will fall

among the needle-mouthed pretas, with a lifespan as before.

BHRE, Pk 11400 A, FEEHRAMSE R, s UREM L, TR 4
REIR, W AR, SEAvANAT.

The vomit-eating pretas: if a wife deceives her husband and eats gourmet foods

by herself, or if a man, whose wife is not unfaithful, becomes jealous of her and eats
gourmet foods alone, those people will fall among the vomit-eating pretas, with a

lifespan as before.
RIRHK, H AR, DUNFRIED M. MAMEmiRs, Haffih, &S
i

The filth-eating pretas: if a selfish and stingy person gives impure alms-food to

|

g

the sramanas, etc., who eat the spoiled food unknowingly, that person will fall

among the filth-eating pretas, with a lifespan as before.

HERWE, AR, BARR IR, BoRIEZE AR, FHBOEAERR,
WL ORI, REAr AR,

The foodless pretas: if a selfish and jealous person, relying on his own powerful

strength, wrongfully frames a good person, imprisons them, and forbids them from
being fed until they finally die, yet that person still shows no sign of remorse, that

person will fall among the foodless pretas, with a lifespan as before.
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The water-feeding pretas: if a person when selling wine mixes in water and ash
and sells it to a foolish unsuspecting person, and neither engages in charity or
cultivates virtues, does not keep the precepts, and after doing these things does not
regret them, that person will fall among the water-feeding pretas, with a lifespan as

before.

WORRA . #TNE M A AT, BeE AR I, 78 R i X 5%,
FERRIREOR . RS AT AT,

The burning pretas: if a selfish and jealous person wrongly steals the property of
another, destroys their cities, kills people, takes their goods by plundering and gives
them to the king and his great ministers, making them crueler and more heartless,

that person will fall among the burning pretas, with a lifespan as before.

SR E . HBRELATIE . R EIERR . A O, FEMEE T, (ke
2.30) GRS e 3T U,

The lustful pretas: if a man or a woman prostitutes himself or herself as woman,
and so doing gains wealth but donates to someone who is not a field of merit, or
donates with an impure heart, that person will fall among the lustful pretas, with a

lifespan as before.

BES A, FATHESB R, SRS AE IR, SRR MoRT, a8 AT
BN, FIENGREEER R, i,

The demonic pretas: if a person cultivates a wrong path, or teaches wrong views,
saying that they are the supreme truth while not accepting the true Dharma, that
person will fall among the demonic pretas. When bhiksus are eating during their
training, they will attempt to interfere, with evil voices or evil dreams. The lifespan

is as before.

1.3.3.3. The animal-birth destination.””

(xz 1.150) —HHZ A8k, (AR

Third, to explain the animal-birth destination (tiryagyoni-gati), a verse:

AAmp ARERA APEREE (THMES
JE 5 TR IE RERUEY IRO5ER
WSS AR AEE SO

Where do animals come from?

They were once foolish people,

Who could not distinguish black from white.

They had passions as they pleased, and did as they pleased,
Not accepting the admonishments of the saints.

(50)
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Who knows the suffering that will come to them in later times?

In their insanity they are unhurried and calm:

These are the causes of a birth as an animal.

The strong and the weak, devouring each other,

To whom can they tell the injustices they encounter?

Ah, when they grow weak

They will no longer be able to act like rams, doing just as they please.

146
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A commentary.”®
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The Nydydnusdara-sastra’® says that animals are found in the water, the land, and
in the air. The appearances of the types of these beings have limitless variations. A
few of them walk with their bodies upright, but most [walk with their bodies held]

horizontally.

WK M B RE e BECE LRI B A T, AMEWE P BRI LR, #)1R] 52 35 B2 e
g’ft o

Water-dwelling raksasas and kimnaras are included among the animals, but walk
upright. They originally lived in the oceans, but later were born among the five
destinations. At first they spoke with the words of the noble ones, but gradually

came to speak incorrectly.

I
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The Saddharma-smrtyupasthana-siitra® says that “observing the animals, there are
3.4 million different species. Depending on their freedom of mind, [beings] are born
in the five paths. Among the five paths, the animals have the most species, with
much variation in appearance and form. They behave and eat differently. They form
herds or flocks, all differently. They hate and love, act contrary or follow, move

about in companies, or in pairs, or alone, or are born and stay together.”

SNIETR R SR RS IE BB AN 26 vy, R MDA E DU R A KR 2 . R R SR A
%0

However, the Saddharma-smrtyupasthana-siitra, Qishi jing, Nydydnusara, and
Yogacarabhiumi give various opinions on their establishment. What they hate, love,
are afraid of, the four ways they are born, the four ways they eat, and whether they
travel through water, on land, or through the air: all of these are based on truly

complex casual relations, going beyond what can be explained in detail.
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Furthermore, [the Naga King] Nanda, and other [ndgas] are animals, but their

power and virtue are greater than the devas. The asuras turned against the devas and
fought them, but are flattering and fawning in their relations with them. The [asuras]
are sometimes included among the devas, or the pretas, or the animals. However, the
Saddharma-smrtyupasthdna-siitra® says that there are two kinds of asura, those who
are pretas and those who are animals. Based on the treatises and siitras, [animals]
are divided into three types here: the sundry kinds of animals, the ndgas, and the

asuras.
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First, the sundry kinds of animals. The Saddharma-smrtyupasthana-sitra®® outlines

seven kinds.

| e .

An udana on the animals:
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The animal-birth destination has a huge number of species.

In the water, on land, and in the air they are born, in infinite varieties.

Antagonistic animals were beings who used wrong teachings in wrong
debate:

They are born as vipers, snakes, crows, and owls, killing each other.

Loving animals formed bonds when engaging in charity:

They will always be born as mandarin ducks or doves, and so on.

Fearful animals were bandits and the pillagers of villages:

They will later be born as always-fearful fawns.

Spontaneously-born animals raised silkworms or killed insects

To be used as a fire sacrifice of the tirthikas (non-Buddhist religions): they
will be born again spontaneously.

Moisture-born animals killed insects and turtles living in water,

Or due to wrong views they killed insects as offerings to the gods.

Those in whom the three poisons are not yet eliminated but who attain the
mundane superpowers,

Giving rise to anger and harming the country, will be born from eggs.
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Those who, with defiled thoughts, intermingle with cattle and horses,

Losing propriety due to wrong views, will be born from a womb.

The lifespan of each of these kinds is not fixed.

Most of these walk [with their bodies held] horizontally, thus they are called

animals.

*o

A commentary.®
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Antagonistic animals: those who have wrong views or study wrong teachings,

ELL

=

and debate them among themselves will later be born as antagonistic animals, who
kill and injure each other. These include vipers and snakes, yellow weasels, horses,
as well as water buffalo, crows, horned owls, and so on. The lifespan of these

species is varied and not fixed.
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Loving animals: couples who, when engaging in charity in order to [gain a better

rebirth], pray that they may be reborn together with their partners, so that they
may be husband and wife again in the next life, will later gain births together as
pairs of mandarin ducks or doves, and will have much enjoyment and love. The

lifespan of these species is varied and not fixed.
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Fearful animals: those who delighted in banditry, who beat their drums and

sounded their horns as they pillaged villages, raising their voices loudly making
others fearful will be born as fawns, always in fear. The lifespan of these species is

varied and not fixed.

et B ANFRERAEOKT. Aaxe 2.33) M FAE R, ArfshE. IECUKEELAK
Mg AAL/EfR T, FRMSOME, AN 5 R,

Spontaneously-born® animals: those who raise silkworms and kill the pupa in

their cocoons by steaming and boiling them in water will be born as innumerable
fire-born insects. The tirthikas (non-Buddhists) take these and burn them in their fire
offerings to the gods seeking for wealth. [These people] will be born spontaneously

as many kinds of animals. The lifespan of these species is varied and not fixed.
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Moisture-born® animals: those with wrong views who kill turtles, fish, crabs, or

clams, tiny creatures in ponds or in rank water, or who through wrong views serve
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the gods by making a sacrifice of insects, will be born as moisture-born animals. The

lifespan of these species is varied and not fixed.
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The cause of being born from an egg: those who, not yet having eliminated greed,
lust, and stupidity, learn and practice dhyana, attain mundane superpowers, and for
some reason give rise to anger and harm the country, will be born from an egg as
birds of flight such as eagles or vultures. The lifespan of these species is varied and

not fixed.
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Those born from a womb: those who with lustful thoughts intermingle with cattle
and horses and cause them to mate with them, or who cause others to have wrong
views and abandon propriety, will be born as animals from a womb. The lifespan of

these species is varied and not fixed.
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A verse on the destination of the ndgas.® These are included among the animal-birth destination.
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The flame of anger invites the destination of the nagas.

With severe faces, they are difficult to approach.

Hot sand falls on them like rain,

And the insects they eat gather under their scales.

Their hides melt away, over and over,

And poisonous fumes often arise from them like mists.
Asuras come leading them by ropes,

And garudas approach them beating their wings.

They do evil in Jambudvipa—

That which is against the Dharma—time and again, leading to disasters.
If there is no evil in the human realm,

Good nagas lie below springs, expelling water.

They can forebear, even at great pain,

All the more words of mocking.

Let them be feared, as the result of their anger, once ignited,

Brings no escape from dread for much time.

ito

A commentary.%”
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The Qishi jing®® says that ndgas and garudas may each be born in the four ways,
which are from eggs, from a womb, from moisture, and spontaneously. Under the
waters of the great ocean is the palace of Naga King Sagara. In length and breadth it
is 80,000 yojanas, and is made of the seven precious substances. Many birds sing
harmoniously among the springs and ponds of the gardens. In the sea guarded by
Mt. Khadira which means “having a pair” are the palaces of the two great nagas, Nanda and

Upananda.
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North of the great ocean a great tree grows for the naga kings and the garudas,
called Kiitasalmali this means “gathering of deer”. The roots of this tree are seven yojanas
around, and are 21 yojanas deep into the earth. It stands 100 yojanas in height, and
covers an area of 50 yojanas. On the eastern side of the tree is the palace of the egg-
born nagas and garudas. On the southern side is the palace of the womb-born ndgas
and garudas. On the western side is the palace of the moisture-born nagas and
garudas. On the northern side is the palace of the spontaneously-born nagas and
garudas. These palaces are 600 yojanas in length and breadth, and are adorned with

many jewels.
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The Saddharma-smrtyupasthana-siitra® says that those with much anger and
stupidity are born in the city where the nagas dwell, at a depth of 10,000 yojanas
below the great ocean, named Ratikrida. In length and breadth it is 3,000 yojanas,
and is filled with ndga kings. Some of them act according to the Dharma, some of

them do not. Some of them protect the world, other harm the world.
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In the palace where those ndgas who act according to the Dharma dwell, hot sand
does not fall like rain. In a past life they have received tirthika precepts, and they
practice charity but it is not pure. By their anger they wish for a birth among the
nagas, but they recall their virtue, and act according to the Dharma, so do not

experience the pain of the hot sands. However, over their heads they have the heads
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of nagas and snakes. Their names are Seven-headed Nagar3dja, Elephant-headed
Nagaraja, Vasuki Nagardja, Taksaka Nagardja, Upananda Nagaraja, and so on.
Because they have good intentions, they cause the rain to fall when needed, letting
the five grains of the world mature and making the world prosperous and safe. They
do not let calamitous hail fall, and they believe in the Buddha, Dharma, and Sangha.

They let sweet rains fall in the four corners of the world.
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In the place where those nagas who do not act according to the Dharma dwell,
hot sands constantly fall like rain. The palaces and their retinues are burned up,
destroyed, and then reconstituted. Their names are Torment Nagaraja, Immediate
Nagaraja, Black-colored Nagaraja, and Many-voiced Nagaraja. If beings do not do
good deeds, are not filial to their parents, and do not honor the sramanas, then the
power of these evil nagas increases. They will give rise to evil clouds and rains in
the four corners of the world, the five grains will not mature, and the world will be
harmed. If the people of Jambiidvipa act in accordance with Dharma, then the rivers

of the world will flow out from 570,000 nagas.
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Here we will explain the two kinds of ndga according to the [above] siitra.
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The Nagaraja who do not act according to Dharma: if a person out of anger burns
down monasteries, villages, and cities he will be born under the great ocean as a
poisonous naga. Those nagas will be outraged at each other, vomiting poison and

killing each other. Their lifespan is very long: they live for one antara-kalpa.
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The Nagaraja who act according to Dharma: a person who has received tirthika
precepts and undertakes impure charity, giving food to those with evil precepts or
to bandits, will be born among the nagas. He will recall his ancient merit and will
act according to the Dharma. Their lifespan is very long: they live for one antara-

kalpa.

1.3.3.4. The asura destination.”
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Fourth, to explain the asura destination (asura-gati), a verse:
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Those who give charity out of deceitfulness and arrogance

Will, when their lives run out, end up in the asura path.

Lusting after nectar they fought with Lord Sakra.

Lord Sakra recited a text and they rapidly entered into a lotus.

When the sunlight entered [King Rahu’s] eyes, four lights were emitted.
To see the moon they travelled to the isle of Mt. Udayana.

Unable to bear the swords of the Four Kings, like the falling rain,

They ascended the heavens only to fall down again, over and over, in despair.
Their bodies are huge, and the mountains are their seats.

By nature they are not straightforward, and they love perversity.

They live 8,000 years, and do not wish to leave the places where they are.

In the darkness of the long night they waste away their lives.

to

A commentary.”

R, A#LBORT A, KiEZ FAMEEE LM TR+, fEESA\E
A, A — K e E AT, Hew 230 AR EEw-tha,. At +—haEE
B, RS A HBE, HEEREE A Birsg g, HxEa vk

IIMEREEE,
The Qishi jing®* says that 1,000 yojanas east of Mt. Sumeru, beneath a great sea is

the land of Asura King Vemacitra. In both length and breadth it is 80,000 yojanas
across. There is a single great tree named Citrapatala. Its roots are seven yojanas in
circumference, and 21 yojanas deep into the earth. It stands 100 yojanas tall. Its
branches and leaves cover 50 yojanas. The palaces are all made of the seven
precious substances. There are many birds among the rows of trees in the gardens,

singing harmoniously. Next, there is again a palace for all the small asuras.
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The Saddharma-smrtyupasthana-siitra® says that the enemies of the devas are the

asuras, of which there are two kinds in general. The first belongs to the preta path,
and the second to the animals. Those who belong to the preta path are demonic
pretas, and are powerful. Those who belong to the animals live with Asura King
Rahu in the great sea. They transform their bodies in the Desire Realm, making

themselves large or small as they please.
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Once the asuras thought to see a heavenly maiden. They made armor out of
many-colored jewels, brilliantly radiant, [wearing it] they seemed like Mt. Sumeru.
The light of the rare jewels was blue, yellow, red, and black in color. Their hearts

are greatly arrogant, and they believe themselves the equals of the devas.
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If in Jambudvipa [beings] do not practice the true Dharma, are not filial to their
parents, do not honor the §ramanas, and do not act according to Dharma, so then
the powers of the devas will all dwindle in them. If in Jambudvipa [beings] practice
the true Dharma, are filial to their parents, honor the §ramanas, and act according to

Dharma, so then the powers of the devas will all increase in them.
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Once, the Four Heavenly Kings caused a rain of swords to fall from the skies of
the realm of the asuras. If the [Four Heavenly Kings] had not appeared, the asuras
would have climbed up to the heavens. The sun emitted a thousand rays blinding
[King Rahu] so that he could not see the palaces of the devas. [King Rahu] then
raised his right hand to block the sun [causing a solar eclipse], and four lights—blue,
yellow, red, and black—were emitted from his hand. The teachers of wrong views in
Jambiidvipa did not know the reason for [the eclipse], and wrongly claimed it was

due to good or bad fortune.
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Again, the asuras often went up to the surface of the ocean to see the moon,
traveling to Mt. Udayana. Wanting to ascend to the heavens [King Rahu] used his
hand to block out the moon [causing a lunar eclipse] and four lights were emitted.

The spell-chanters wrongly claimed [the eclipse] was due to good or bad fortune.
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Another time the asuras stole the power [of the devas] and raged at will, roaring
and shaking like the thunder. The astrologers of the world said that a heavenly beast
had been released, and wrongly claimed it was due to good or bad fortune, or the
price of the five kinds of grain, or the king causing an inauspicious calamity, or the
rising up of armies, saying that people must be pure and seek out virtue. Know that

all of these are the results brought on by good and bad conduct in Jambudvipa.
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The Saddharma-smrtyupasthana-siitra briefly explains four places.
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The first place. If there is a Brahmana, foremost in wisdom, who gives charity to

the sick at a crossroads, who seeing an evil person setting fire to a stiipa of the
Buddha rescues the Tathagata’s stiipa, but who is nevertheless lacking in faith, and
constantly seeks for war, that person will be born with the asura Rahu. One of their
days and nights is 500 human years, and they live for 5,000 years. Taking thirty days and
nights as one month, and twelve months as one year, their lifespan is 5,000 years. Know the following from this.
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The second place. If there is a person who creates a great charity event, giving

alms to the tirthikas (non-Buddhists), and who does not practice pure charity, giving
alms of all kinds of food to those who break the precepts or practice various kinds of
practices without right thoughts, then a person who gives charity in this way will be
born with the asura Damala. One of their days and nights is 600 human years, and

they live for 6,000 years.
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The third place. A person who engages in gambling on festival days, thereby

gaining riches, and who does not practice pure charity, giving alms of food to those
who break the precepts or to the sick without right thoughts, then a person who
gives charity in this way will be born with the asura Malya. One of their days and

nights is 700 human years, and they live for 7,000 years.
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The fourth place. If a person has wrong views and does not understand the causes

of actions, on seeing a person approach who is foremost in vigor and keeps the
precepts, and when asked for alms gives away some food saying, “You are a vile
man, what merit do you have?” that person will be born with the asura Prabhasa.

One of their days and nights is 800 human years, and they live for 8,000 years.

1.3.3.5. The human destination and the ten evil acts.
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Fifth, I will bring up the human destination (manusya-gati). There are two kinds of practices
within the human destination: the ten good or the [ten] evil acts. By evil acts a being falls into the

three [undesirable] paths (of hells, pretas, animals), and by good acts rises up to the three heavens.
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A verse on the ten evil acts:
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The karmic cause of the three [undesirable] paths is the ten evil acts.

Each act leads to [one of] five causes (birth in the hells, as pretas, animals,
humans, or devas).

The blame of what a person says or does—

Can any know how great the suffering in a future life it may bring?

Three for body, four for speech, with mind at the root of all.

Overcome by the three poisons, a person sinks down.

Those who know when they are wrong and always make it right are the
same as the sages.

Good men and good women, forebear and always be humane!

1.3.3.5.1. On Kkilling.

*o

A commentary.®*
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The Dasabhiimika® says, “by the sin of killing, beings are made to fall into the
three undesirable paths [of the hells, animals, and the pretas]. If they are born
among humans, they will receive two kinds of retribution. The first is a short life,

and the second is many illnesses.”
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Thus, the ten evil acts each have five kinds of causal results. First, how does the
killing of beings bring on the sufferings of the hells? Because the killing of beings
brings suffering to those who are killed, when the killer’s body is broken and they

die, the many sufferings of the hells will be forced on the killer.
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Second, how does the killing of beings bring on births as animals after leaving
[the hells]? Because the act of killing lacks compassion or pity, and so the killer
turns his back on human morality. After the punishment of the hells is over, the

killer will receive the body of an animal.
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Third, how does the killing of beings again make one a preta? Because killing is
always based in greed, and the desire to eat something tasty, so again the killer

becomes a preta.
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Fourth, how does the killing of beings bring on a birth as a human with a short
lifespan? Because killing beings cruelly takes away life, the killer receives a short

lifespan.
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Fifth, how does the killing of beings further lead to many illnesses? Because
killing beings is against what is proper, many sufferings will assault the killer,

leading to many illnesses. Know that killing is the source of great suffering.
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Again, the Zazang jing®® says, “Once there was a preta who said to Maudgalyayana,
‘My eyes are always on my two shoulders, and on my chest a mouth and nose.
Never have I had a head. What is the reason for this?’ Maudgalyayana answered, ‘In
a previous life you were the constant follower of an executioner. Whenever he killed
a person you always delighted, tying a rope onto the topknot of the head and
dragging it about. For that reason you are now experiencing this punishment. This is
the flowering of retribution for those evil deeds. The suffering of the hells yet awaits

79

you in a future life.
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“Again, there was a preta who said to Maudgalyayana, ‘My body is always like of
lump of flesh. I have no arms, legs, eyes, ears, nose, and so on. I am constantly eaten
by insects and birds, and this punishment of suffering is unbearable. What is the
reason for this?” Maudgalyayana answered, ‘In a previous life you constantly gave
others drugs causing them to abort their fetuses. This is the reason for this
punishment. This is the flowering of retribution, and the suffering of the hells yet

29

awaits you in a future life.

136



135 An Annotated Translation of Kiikai's Jajiashin ron, Fascicle One (Dreitlein)

1.3.3.5.2. On stealing.”
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Again, through killing the harm of greed increases. By that increase, one further
become deficient in justice and gentleness, and begins to steal. By stealing and
taking that is not given in this life, after death you will fall into the Iron Cave Hell,
where you will suffer much for long kalpas. After that suffering is over, you will fall
into births as animals, constantly made to shoulder heavy burdens, driven and
whipped without any respite. You will taste only water plants. You will spend
limitless births and deaths in this way.
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If through some root cause you manage some slight good and somehow return to
a human body, you will always be a slave or servant, whipped and worked without
any freedom. Until your debts are paid off you will be unable to hear the Dharma.
You will suffer in this way through endless births and deaths. Know that this
suffering is only due to your stealing.
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In this life you conceal lamps, and you do not make offerings to the Triple Jewel
with lamps. You take away the lamps of the Triple Jewel, and burn them for
yourself. When you die you will fall into the hells of Black Ears, Black Thread
(Kalasiitra), and Blackness, where you will suffer much for long kalpas. After that
suffering is over, you will fall into a birth as a louse, and will be unable to bear light.
You will spend limitless births and deaths in this way.
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If through some root cause you manage some slight good and somehow return to
a human body, in appearance you will be impure, scarred with black moles, dirty
and greasy. Foul smelling and filthy, people will revile and avoid you. Blind in both
eyes, you will not see the sky or the earth. Know that obscuring the light is also due

to your stealing.
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Therefore, the Dasabhiimika®® says, “by the sin of stealing, beings again are made
to fall into the three undesirable paths. If they are born among humans, they will
receive two kinds of retribution. The first is poverty, and the second is communal

property that they cannot use freely.”
(62)
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How does stealing cause one to fall into the hells? Because stealing strips people

of their property in secrecy and causes suffering to beings, after death the thief will

enter cold and frozen hells to experience much suffering.
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How does stealing bring on births as animals after leaving [the hells]? Because

you do not act according to the humane path, you will receive an animal birth in
retribution, and your body constantly bears heavy burdens. You give your flesh to

people in recompense for your past debts.

| TR, LR AR, R ETE AR
Why do you then again fall into the preta [destination]? Stealing is due to greed,

therefore after the punishment of living as animals is over, you will again become a

preta.
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Why is there poverty as a human? Because stealing depletes things, so there is

poverty.
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Why “communal property that cannot be used freely”? Because stealing is state-

sponsored confiscation. If wealth and money is taken away it is then held in
common by the five kinds of households, and cannot be used freely by anyone.

Know that stealing is the second source of great suffering.
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Again, the Zazang jing®® says, “Once there was a preta who said to Maudgalyayana,

‘Venerable, my belly is extremely swollen, like a jar. My throat and my arms and
legs are very thin, like needles. I cannot take food or drink. What is the reason for
my undergoing this suffering?’ Maudgalyayana answered, ‘In a previous life you
were the headman of a village. You depended on noble and wealthy people,
drinking wine, as you reviled and deceived all others as you pleased. You
confiscated food and wine, starving the people. For that reason you are now
experiencing this punishment. This is the flowering of retribution, and the suffering

of the hells still awaits you in a future life.”
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“Once there was a preta who said to Maudgalyayana, ‘There are two hot iron
rings always at my two armpits, they revolve and burn and scorch me. What is the
reason for this suffering?” Maudgalyayana answered, ‘In a previous life you made
cakes for the monks. You stole two and held them under your arms. For that reason
you are now experiencing this punishment. This is the flowering of retribution, and

29

the suffering of the hells still awaits you in a future life.

1.3.3.5.3. On sexual relations.!®
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Again, through stealing your mind loses chastity and correctness, and then you
licentiously indulge in sexual relations. If you now indulge in sexual relations you
will experience misfortune and danger in the present life, and will always be fearful.
Your [sexual relations] may be discovered by your master or neighbors, and at times
they may bring you trouble including punishments with swords and sticks. Your
arms and legs will be dismembered, and you may even lose your life. After death
you enter the hells and are made to lay on an iron bed or embrace a copper pole.
The demons of hell light fires to burn your body. After your punishment in the hells
is over, you will be births as animals: as a chicken, duck, lapwing, sparrow, dog, pig,
or flying moth. Through limitless births and deaths, you will suffer much for long
kalpas.
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If through some root cause you manage some slight good and somehow return to
a human body, your home will be disordered by wantonness, and your wives and
concubines will not be faithful. If, as a human, there is someone you particularly
favor, she will be taken away from you by another. You will always be fearful, and
experience much danger and little peace. Know that the suffering of these dangers

arises only due to your wrong sexual conduct.
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Therefore, the Dasabhiimika® says, “by the sin of wrong sexual conduct, beings
again are made to fall into the three undesirable paths. If they are born among
humans, they will receive two kinds of retribution. The first is an unfaithful wife,

and the second is a lack of obedient followers.”

(64)
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How does wrong sexual conduct cause one to fall into the hells? Because wrong
sexual conduct leads to suffering through overstepping limits and encroachment,

therefore when life is over that person will experience the sufferings of the hells.
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How does wrong sexual conduct bring on births as animals after leaving [the
hells]? Because wrong sexual conduct is contrary to human principles, therefore

when you leave the hells you will receive an animal body.
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How does wrong sexual conduct again make one a preta? Because sexual relations
are all identical with greed and lust. Because of the sins of greed and lust, one again
becomes a preta.
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How does wrong sexual conduct make your wife unchaste? Because you had
sexual relations with the wife of another, you will receive a wife who is never

faithful or proper.
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How does wrong sexual conduct bring on a lack of obedient followers? Because
your wrong sexual conduct stole what another loved, your followers will not be
obedient. For that reason, as a human, these will be stolen from you by another.

Know that wrong sexual conduct is the third source of great suffering.
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Again, the Zazang jing'°* says, “Long ago there was a preta who said to
Maudgalyayana, ‘My head is always fuzzy and preoccupied, and I am also in
constant fear of someone coming to murder me. My heart is always fearful, and I
cannot endure it. What is the reason for this?’ [Maudgalyayana] answered, ‘In a
previous life you lusted after physical appearances and had sexual relations, always
fearful of the eyes of others. You were also fearful that the woman’s husband would
catch and bind you, and beat you to death. Or you were afraid that by the laws of
the realm you would be executed in the city. You were constantly fearful. Because
of your constant fear you have received this punishment. This is the flowering of
retribution for your evil deeds, and the suffering of the hells still awaits you in a

29

future life.
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1.3.3.5.4. On lying.'®
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Again, because of wrong sexual relations everything you say is a lie. If your lies
in the present life bring suffering to beings, after death you will fall into the
Weeping Hell, where you will suffer much for long kalpas. After that suffering is
over, you will fall into a birth as a preta. You will spend limitless births and deaths

in this way.
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If through some root cause you manage some slight good and somehow return to
a human body, you will have many illnesses, you will be emaciated and weak,
exhausted and in pain. You will bring pain to yourself, and no one will love you.

Know that this suffering arises only due to your lying.
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Therefore, the Dasabhiimika'® says, “by the sin of lying, beings again are made to
fall into the three undesirable paths. If they are born among humans, they will
receive two kinds of retribution. The first is they will be much denigrated, and the

second is they will be deceived by others.”
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How does lying cause one to fall into the hells? Because lying is untruthful, and
that untruthfulness itself causes suffering to others, after death you will undergo the

suffering of the hells.
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How does lying bring on births as animals after leaving [the hells]? Because
deceiving others is to turn one’s back on their faith. Therefore, after leaving the

hells you will undergo the retribution of animal births.
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How does lying again make one a preta? Because lies are all identical with greed

and deceit. Because of the sins of greed and deceit one again becomes a preta.
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How does [lying] make one much denigrated by others? Because lying is
deceitful and insincere you will be deceived by others. This is because lying

deceives others. Know that lying is the fourth source of great suffering.
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1.3.3.5.5. On duplicity.'®
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Again, through lying you become duplicitous. If in this life your speech is without

compassion, if you slander and humiliate, speaking roughly and abusively, then at
death you will fall into the Tongue-pulling Hell, the Molten Copper Hell, and the
Plow Hell, where you will suffer much for long kalpas. After that suffering is over,
you will fall into a birth as an animal and eat filth. Like a pelican you will have no

tongue. You will spend limitless births and deaths in this way.
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If through some root cause you manage some slight good and somehow return to

a human body, you will have no tongue, your breath will smell foul, and you will be
dumb or stutter. Your teeth will not be the same color, and will be sparse and few.
Even if you say something good, people will not trust you. Know that slander and

abuse arise only due to your duplicity.
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Therefore, the Dasabhiimika'® says, “by the sin of duplicity, beings again are

made to fall into the three undesirable paths. If they are born among humans, they
will receive two kinds of retribution. The first is evil followers, and the second is

divisive followers.”
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How does duplicity cause one to fall into the hells? Because of duplicity affection

is lost. Because this is the suffering of separation, you will undergo the suffering of
the hells.
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How does duplicity bring on births as animals after leaving [the hells]? Because

duplicity leads to a jackal’s combativeness and disruptiveness, you receive the body

of an animal.
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How does duplicity again make one a preta? Because duplicity is again caused by

the sickness of greed. Because of the sin of greed you again become a preta.
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How does duplicity lead to evil followers as a human? Because duplicity causes

evil to be born among friends and companions.

(67)
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How does duplicity lead to divisive followers? Because of duplicity good
fellowship is lost, leading to divisiveness. Know that duplicity is the fifth source of

great suffering.

1.3.3.5.6. On harsh speech.!”
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Again, through duplicity your words easily become coarse and rough. Because in
this life your speech is rough, you become combative and disruptive, and become
cruel and murderous. Because people become invasive and aggressive to each other,
beings are killed. After death you will fall into the Hell of Weapons, where you will
suffer much for long kalpas. After that suffering is over, you will fall into births as
animals. Your legs will be pulled off, your ribs will be sold, your thighs cut off, and
your arms taken away, suffering much for long kalpas. When your suffering [in the

hells] is over you will spend limitless births and deaths among [the animals].
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If through some root cause you manage some slight good and somehow return to
a human body, your four limbs will be impaired, or you will be punished by
physical mutilations such as castration, the cutting off of your feet, branding, and
the cutting off of your nose. The spirits will not protect you, and people will laugh
at you and abandon you. Know that this cruelty of beings arises only from your

harsh speech.
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Therefore, the Dasabhiimika'®® says, “by the sin of harsh speech, beings again are
made to fall into the three undesirable paths. If they are born among humans, they
will receive two kinds of retribution. The first is the constant hearing of evil voices,
and the second is that what they say will constantly be heard as quarrelsome and

disputative.”

B R, DUFTE AR E AR e Pt DA & s ks

How does harsh speech cause one to fall into the hells? Because all harsh speech
seeks to harm people, and people hearing it suffer. Therefore, when your life is over

you will undergo the suffering of the hells.
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How does harsh speech bring on births as animals after leaving [the hells]?

Because harsh speech abuses people and treats them like animals. Therefore, after

leaving the hells you will undergo births as animals.
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How does harsh speech again make one a preta? Because verbal abuse is

committed through your selfishness. Therefore, when the suffering of the animals is

over, you will again become a preta.
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How does harsh speech lead to the constant hearing of evil voices as a human?

Because your speech is coarse and mean, what you hear will always be harsh speech.
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How does harsh speech lead to what you say constantly being heard as

quarrelsome and disputative? Because harsh speech is contrary to all morals, the
words you speak will always be quarrelsome and disputative. Know that harsh
speech is the sixth source of great suffering.

1.3.3.5.7. On meaninglessness.'%
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Again, through harsh speech your words easily become empty and careless, and

completely without meaning or purpose. Because your words are without meaning
or purpose, in this life you give rise to arrogance. After death you will fall into the
Restraint Hell, where you will suffer much for long kalpas. After that suffering is
over, you will fall into births as animals. You will think only of [eating] water plants
and will not know your debt to your parents. You will spend limitless births and

deaths in this way.
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If through some root cause you manage some slight good and somehow return to

a human body, you will not know loyalty, filial piety, humanity, and righteousness,
nor will you encounter the Triple Jewel. Even if you are born in China, you will be a
dwarf and a hunchback, and will be despised by others. Know that arrogance arises

only due to your meaninglessness, capriciousness, and intemperance.
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Therefore, the Dasabhiimika''® says, “by the sin of meaningless speech, beings

again are made to fall into the three undesirable paths. If they are born among
humans, they will receive two kinds of retribution. The first is that no one will
believe their words, and the second is that whatever they say will be

incomprehensible.”
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How does meaningless speech cause one to fall into the hells? Because your

words are already pointless, they will all be damaging to others. Therefore, when

your life is over you will undergo the suffering of the hells.
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How does meaningless speech bring on births as animals after leaving [the hells]?

Because your words are meaningless, they are contrary to human ethical principles.

Therefore, after leaving the hells you will undergo births as animals.
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How does meaningless speech again make one a preta? Because your words are

meaningless, they are impaired by greed and confusion. Because of greed and

confusion, you again become a preta.
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How does meaningless speech lead to no one believing your words as a human?

Because your words are meaningless, they cannot be accepted.
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How does meaningless speech lead to whatever you say being incomprehensible?

Because your words are already meaningless, they are obscure. The return for
obscurity is incomprehensibility. Know that meaningless speech is the seventh

source of great suffering.

1.3.3.5.8. On greed.'"!
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Again, through meaningless speech you become incapable of honesty and

humility. Your greed is never satisfied. You are stingy and greedy in this life, and do
not give charity. After death you will fall into Boiling Filth Hell, where you will
suffer much for long kalpas. After that suffering is over, you will fall into births as

animals and pretas. You will be without food and clothing, and will look to others

(70)
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for help. If they do not give you the dung and filth that you eat, you will lack even
that. You will spend limitless births and deaths in this way.
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If through some root cause you manage some slight good and somehow return to
a human body, you will be starving and freezing, naked and exposed, destitute and
always without a single thing. You have nothing other than what people give you.
No matter how little you have, it is always stolen from you. You suffer without limit
to guard what you have, losing your body and life. Know that not receiving charity

arises only due to your greed.
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Therefore, the Dasabhiimika'!? says, “by the sin of greed, beings again are made to
fall into the three undesirable paths. If they are born among humans, they will
receive two kinds of retribution. The first is many desires, and the second is no

satisfaction.”
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How does greed cause one to fall into the hells? You act and speak through that
greed, and cause suffering. Therefore, when your body dies you undergo the

suffering of the hells.
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How does greed bring on births as animals after leaving [the hells]? Due to your
greed, you become inclined to turn your back on human morality. Therefore after
leaving the hells you are born as an animal.
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How does greed again make one a preta? Due to your greed, when you obtain
something you always become stingy. Because of the sin of stinginess you again

become a preta.
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How does greed lead to many desires? Due to your greed, what you desire

steadily increases.
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How does greed lead to no satisfaction? Due to your greed, you are not satisfied

with what you crave for. Know that greed is the eighth source of great suffering.
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1.3.3.5.9. On anger.'*®
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Again, because through greed your mind is not satisfied, you become irritated,

and give rise to anger. Those with much anger in this life will at death fall into the
Niraya Hell, where for a kalpa you will undergo many sufferings. When that
suffering is over, you will fall into an animal birth as a poisonous snake, viper, tiger,

or wolf. You will spend limitless births and deaths in this way.
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If through some root cause you manage some slight good and somehow return to

a human body, your face will be ugly and repulsive, and you will be despised by
others. You will not only lack in the treasure of good friends, but your eyes will see
only what you do not want to see. Know that ill-will arises only due to your anger

and maliciousness.
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Therefore, the Dasabhiimika''* says, “by the sin of anger, beings again are made

to fall into the three undesirable paths. If they are born among humans, they will
receive two kinds of retribution. The first is that their faults and strengths will
constantly be pointed out by all others, and the second is that they will constantly
be troubled and injured by others.”

| IR, RIS £ T O |

How do anger and maliciousness cause one to fall into the hells? Because your

anger and maliciousness are the cause of injury and suffering, you will undergo

suffering in the hells.
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How do anger and maliciousness bring on births as animals after leaving [the

hells]? Because of your anger and maliciousness you cannot forebear and be

humane, therefore after leaving the hells you will undergo animal births.
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How do anger and maliciousness again make one a preta? Because your anger

and maliciousness arise from selfishness. Because of the sin of selfishness you again

become a preta.
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How do anger and maliciousness lead to your faults and strengths constantly

being pointed out by all others? Because of your anger and maliciousness you are

intolerant, therefore all others point out your faults and strengths.
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How do anger and maliciousness lead to your constantly being troubled and

injured by others? Because your anger and maliciousness trouble and injure people,
people will trouble and injure you. Know that anger and maliciousness is the ninth
source of great suffering.

115

1.3.3.5.10. On wrong views.
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Again, through anger and maliciousness you embrace perverse and heterodox

[views], and do not believe in the right path. In this life wrong views prevent you
from hearing the Dharma and reciting the siitras. Because you do not yourself pick
up the siitras and experience them, after death you will fall into the Hell of the Deaf
and Foolish, where you will suffer much for long kalpas. When that suffering is over,
you will fall into an animal birth, where even though you hear the words “Triple
Jewel” and “Four Truths” you do not know their goodness, and even though you
hear the sound of the whip that injures or kills, you do not know its evilness. You

will spend limitless births and deaths in this way.
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If through some root cause you manage some slight good and somehow return to

a human body, you will be deaf and blind, unable to hear anything, and no different
from a stone wall. You will be unable to hear beautiful words or lovely sounds: all
will be lost to you, and you will know none of them. Know that your inability to

hear Dharma arises only due to your wrong views.
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Therefore, the Dasabhiimika'® says, “by the sin of wrong views, beings again are

made to fall into the three undesirable paths. If they are born among humans, they
will receive two kinds of retribution. The first is a birth in a family of wrong views,
and the second is being deceived by those thoughts.”
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How do wrong views cause one to fall into the hells? Because of wrong views you

turn exclusively to wrong paths: to the gods or to the secular. You deny the Buddha,

Dharma, and Sangha: you do not honor the Triple Jewel. Because you then do not
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honor or rely on them, you forsake the true path for humans and make yourself

encounter suffering. For that reason when your life is over you enter the Avici Hell.
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How do wrong views bring on births as animals after leaving [the hells]? Because

of wrong views you do not recognize the truth and reality. Therefore, after leaving

the hells you undergo the retribution of an animal birth.
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How do wrong views again make one a preta? Because of your wrong views you

stubbornly cling to selfishness, and perversely refuse to give that up. Because you

refuse to give up your stubborn clinging [to selfishness], you again become a preta.
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How do wrong views lead to a birth in a family of wrong views? Because your

wrong views lead to perverse habits that entrap your mind. Therefore, as a human

you will be born into a family of wrong views.
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How do wrong views deceive your mind? Because your wrong views are

incorrect. Therefore, as a human your mind will constantly be deceived. Know that

wrong views are the tenth source of great suffering.
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In this way, each of these small wrongs and sins are [together] immeasurable and

limitless. Together they lead to your entering the hells, and undergoing all kinds of
sufferings, uncountable and unknowable. Here they are abbreviated and discussed
in brief. One who can turn away from evil and adhere to the good will indeed be my

teacher.

1.3.4. On the paths of the tirthikas.

KINACESNE, ABYMEMFER .

Next, an explanation of the paths of the ram-like tirthikas (Indian non-Buddhists). An udana on
the tirthikas:

RERHHIE % AfEmiEiees BAREEAE

Jh A e A TGRSR N EPT — A S (k2 1.170)

HEEASETEE R TREDEE =R

25K I A i

[The tirthikas who speculate about] (1) time, (2) the [five] great elements, (3)
yoga, or (4, 5) the two kinds of abiding,

Or (6) I$vara, (7) his outflows, [(8) time], or speculations of (9) the honored,

(74)
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Or (10) the spontaneous, (11) the inner self, or cling to (12) the measure of
the self,

Or (13) the fully adorned, or (14) the life-force, or (15) the pudgala,

Or (16) consciousness, (17) the alaya, or (18) the knower and (19) the seer,

Or (20) the grasper and (21) the grasped, or (22) the inner knower and (23)
the outer knower,

Or (24) jAatvam, or (25) human, (26) the superior, or (27) the eternal and
fixed birth,

Or (28, 29) sound and (30) non-sound:

These are the thirty major tirthikas,

Each confuses reality and so repeats births and deaths, like a wheel [rolling

on and on].

to

A commentary.™”

1.3.4.1. The first tirthika path (IRf#Mi).

RHKRBEHARS . FERF— YA S LUK RS IR, Al (ez 253l 5o IRFARCRAE
Ao WRERAIEGE, RFRERRIRR . BHIGRN. HAHANS. MU AYIERTE, 2R
R AN, 2B A k. MO L, DHEE SR A IR LA AR A
&0

The Mahavairocanabhisambodhi-siitra says, “[some tirthikas] again speculate that

there is time (kala-vada).” This speculation is that,’® “all heaven and earth, and
everything beautiful and ugly in it, has time as its cause. This is expressed in the
gatha,

When the time comes beings mature.

When the time arrives they press and hurry.

Time brings awakening to men:

For those reasons time is the cause.

Someone further said that all persons and things are not the product of time.
However, time is the cause of immutability: this is a truly existing (dravyasat)
dharma. Dharmas are subtle (sitksma), and cannot be seen. Time can be known to
exist through such results as a flower, or a fruit. Why is that? Because by seeing the
result one can know there was a cause. Because the dharma ‘time’ is indestructible,

it is eternal.”

BEIRRE AN SO . IRDARIBIR B, a2 et i,

Because [these tirthikas] do not perceive the [empty] own-nature of time, they

give rise to such erroneous speculation.

(75)



121 An Annotated Translation of Kiikai's Jajiashin ron, Fascicle One (Dreitlein)

1.3.4.2. The second tirthika path (155 AL ANE).

R LR, FHUKRE 2, SR AMREE R, ss5tREY N, DY)
RAEBWIG LN, DBt AP RAEIE A, i RS e th& 5
T, KARHKREEEY), KRR H. SGEHEYEZEmE, H2E RN, FE
HEKR. EIER.

The Siitra says, “[all things are the] transformations of earth, or the others [of the
five great elements].” This is the discussion of earth, water, fire, wind, and space:
clinging to each, they are taken as real. Someone said that the earth is the origin of
the ten thousand things, because all beings and all of the ten thousand things come
about in reliance on the earth. However, because [these tirthikas] do not observe the
own-nature of the earth as existing through the combination of many conditions,
they give rise to their [wrong] view and believe that making offerings to the earth
will bring them to liberation. Next, there is the speculation that water can give rise
to the ten thousand things, or the same for fire or wind. Or there is the speculation
that the ten thousand things appear from space, saying that space is the true
liberation, and offerings and reverence should be given to it. All of these are

discussed at length.

1.3.4.3. The third tirthika path G&{IF51E).

KmMFHEHRER. SR OHEZ LIS ER. W4 A ke 117nEEMERIR,
MEIL R TE v BRI, ANBLO E RN A WAL RS, (HAE BB A R

The Siitra says, “the self of yoga.” Those [tirthikas] who train in [non-Buddhist]
samadhi speculate on the principle of integrating with the inner mind, and believe
that to be the true self, [saying that it] is eternal, unmoving, real, and quiescent.
[They believe that] this alone is the ultimate path that is free of causes and
conditions. Because they do not perceive the [empty] own-nature of the mind, they
give rise to such views and believe this to be the true self. They, however, say that

abiding in this principle is called liberation.

1.3.4.4. The fourth and fifth tirthika paths CE 77858 - RENTAME).

RERIRN VRN R R, R axz 2500 —fGF. ATARSA Y VKR, KIHELT
A RS KGRI IETESa ik, A BN AR IS ) M B A IR AT AR 22
e Mg, B AR AR R,

The Siitra says, “abiding in purity and not abiding in non-purity.” There are two
kinds of speculation here. The first phrase says that there is a thing that establishes
all dharmas, and that by this cultivation one attains purity. The next phrase says
that such an abiding is not the ultimate teaching. Non-abiding is [rather] what is

unconditioned, therefore that is called the true self, which transcends the cultivation
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of purity in the first phrase. Therefore, it is called non-purity. Nevertheless, because

they do not perceive the own-nature of the self, they give rise to such views.

1.3.4.5. The sixth, seventh, and eighth tirthika paths (9 7£ KAME - FEHAME - L),

R FE R MR . SE—JEIMERT. AERRH 2 A EE B LAY,

The Siitra says, “or the god I$vara, or his outflows, or time.” This is a kind of

tirthika speculation. [These tirthikas believe that] the god I$vara is eternal and
sovereign, and the creator of the ten thousand things.

wt MRS, AR B E. MERELISE R AR, IR EH AR B N
WS, ME AW, (A TS SERGIN A2 W. JEATERME X AEERER,
AERMEIL A e A HERERIAIR, YA EE, A EAEENAGE T,

119

The Dvadasanikdaya-sastra''® criticizes this saying, “If beings are the children of
I§vara, then ease should block suffering, and they should not be given any suffering.
Also, by simply making offerings to I$vara they should be able to eliminate suffering
and receive ease. However, in reality this is not the case. [Beings] themselves create
the causes and conditions for suffering or ease, and experience the results
themselves. I§vara does not create them. Again, if I$vara created beings, then who in
turn created ISvara? If ISvara [is said to have] created himself, that would not be
true, as nothing can create itself. If [[§vara] in turn has a creator, then he cannot be

named I§vara (sovereign).”

st . BT KA N fe O — )k terpii B e o0l — )ik, HFehn
- THE S ] A R A I A

The speculation regarding outflows is nearly the same as [saying the]

establishing [of all things]. Establishing [things] is like producing all things from
one’s mind. Outflow here is like producing all dharmas by the action of one’s hand.
For example, as a potter kneads clay, and immediately creates many kinds of
different shapes.

ALKE . HIRYNESE Tz 117270 B, B B KRR,
Next, regarding time, this is only slightly different from the tirthika teaching of

time mentioned before. All are variations of I$vara.

1.3.4.6. The ninth tirthika path (%5 7}58).

Mo E, HIME R, SMEE K (rkz 2.55)ESRH (EANT), 111 A7 B AH i A A
Yoo BERIAN TEMEFSMGA Al Z anA1.Z. LAREIE & T2 0 MEpT 25 38 i 44 0 8, SUHER
ite WK, JE YUK AR 25z,

The Siitra says, “the honored.” This is the god Narayana. The tirthika speculation

is that this god is quiescent, eternal, and unmoving. He has an assistant in creating
the ten thousand things. For example, it is like a lord of men who, in governing

through non-action, gives orders to his ministers who carry them out. There is none
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more honored than the lord creator, so he is called the honored. Further, this
teaching speculates that the honored one pervades all the realms of earth, water,

fire, wind, and space.

B AT, SARBECRETSAERR R, ARG ARk R, 7Y 5 LUK £ Z SR RS M A
RS, S, WATESIEE —YE oK R 2 S, B2, wils. 3
et KRB A2 DUZAH AT AS AT A2 AR, BERERIRASRE NI, 06 AR
ZFNERCE I %5

Long ago there was a treatise master who wanted to refute this teaching in
debate, so he went to the temple of the god [Narayana]. He sat down on the statue
of the god and started eating and drinking. In the Western regions (India) the
leftovers of a meal are considered to be extremely impure, and all became angry.
The treatise master said, “According to this teaching, does not [Narayana] pervade
all the realms of earth, water, fire, wind, and space?” They answered, “That is so.”
The treatise master said, “If [Narayana] is earth, water, fire, and space, then he is
also me. Because these interpenetrate, how could I have done anything improper
that would cause your anger?” They were all silenced, and could not refute him.
Again, these [tirthikas] do not perceive [the emptiness of] their own-nature, and so

create such erroneous speculations.

1.3.4.7. The tenth tirthika path (E#84438).

AR E, - BIMER. —URKS AR, SEEZ &, WEEEA @R
FiriAte BRI St ATl ke WORNGEVRES FT A the AEMEER. 5 HBLE S FAHINE
ZIEEERARMA . JERIRK. =T L AHB. 3R AR TS AN 2, 2R
Ao BEZAENIDFEZ. (k2 1.173)(mxz 2.56) RIS HIR A, KIEATH St Z B0 K
H2E, JRFEIEE,

The Siitra says, “the spontaneous” (svabhava-vada). This is a kind of tirthika
speculation, which says that all dharmas exist spontaneously and are not created.
This is like a lotus whose colors are bright and pure: who painted them? Who
sharpened the sharp points of thorns? Therefore, they say that dharmas are all
spontaneously thus. A certain teacher questioned them, saying “Observing now from
what the people of the world make, like a boat or a house, all [things] exist due to
many conditions. They are not accomplished spontaneously. How can you say
[dharmas] are spontaneously thus? If one were to say that, although they do exist
[spontaneously], but because [how that is so] is not yet clearly known, and so they
somehow exist due to some human effort, that would also be false. If they have
already been produced through human effort, then they are conditioned and not
spontaneously existing. The teaching of the Lao-Zhuang (Daoist) school of Tang

posits the way of spontaneity of Heaven. That is the same as this speculation.
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1.3.4.8. The eleventh tirthika path (A FY1E).

KWK AtSrhd oz AR, EBIL D (e, R m. s
PRSI AR IR AN A: 5 R, ¢ A S T s SR B R M ke

The Siitra says, “the inner self.” According to what some [tirthikas] speculate,

within the body and different from the mind there is an additional and separate self
(atman) that is capable of moving the body and performing various kinds of actions.
Someone questioned them, “If that is so, then the self is impermanent. Why is that?
If dharmas arise due to causes and conditions, then they are all impermanent. If the
self is impermanent, then the fruits of both sins and blessings would all be cut off

and extinguished.”

I SRR A, B PR,

These various kinds of debates will all become clear in the next criticism.

1.3.4.9. The twelfth tirthika path (N E4ME).

M ANEE, Rz BEER AT/ NN KRR, B R AaFmAR/NBEA
o FEHIRFMIRAT . ENBLIE, AR E A ATEC k. 4 ERES N L2 i
Ho BMONASA,

The Siitra says, “the measure of the self.” According to what some [tirthikas]

speculate, the size and so on of the atman for a small person is small, and for a large
person is large. The Dazhidu lun'* says about this speculation on the atman, “its size
accords with the size of a person’s body. When the person dies, the atman again goes
forth.” In other words, this (atman) is the same [as in the previous speculation, i.e. it
is impermanent]. However, their teaching is that the atman is an eternal and
sovereign dharma. They now have said that the size [of the atman] accords with a
person’s body, and so it [must be] impermanent. Know that this [speculation] is

false.

1.3.4.10. The thirteenth tirthika path G/ Y1E).
KL o FHET UL IR ARG AR k. SN 2T i oz R T RS, BLE 75 RGN
B, AERIETER. BTERMBCORSESE ST N AW A 55 EReEe
ARCANATE, Sl &, PEREIEREIESE M ARELASLIEE ] 44 i i FI 7EHT,

The Siitra says, “fully adorned.” According to what some [tirthikas] speculate, this

atman creates all dharmas, and furthermore, everything honored or fully adorned in
the world is the creation of this atman. This is slightly different from the speculation
regarding I$vara. The Milamadhyamakakarika?® refutes this idea regarding I$vara,
saying “if ISvara can give all people unending ease, and end people’s sufferings, then
why are there those who suffer and those who are at ease? Know that [suffering]

arises from longing or detesting, and not from I§vara.” The “fully adorned”
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mentioned now, that they say creates all blessings and ease, cannot block suffering

with ease. How can it be called the fully-adorned I$vara?

1.3.4.11. The fourteenth tirthika path (FE& ¥13&).

KR T (xz 257K, I AINERN. —URE I BMKFEARFE AR v, AF AR K
L7 CMAEE A e SURAANIE G ERMA RN, B o R (kg
AL A, A — IR RS S, MasAARIDKAER AR SRR
P RSB A = R O Y 7 - TR LN

The Siitra says, “or life-force” (jiva). According to what some [tirthikas] speculate,
all dharmas, including the four great elements and plants and trees, have a lifespan.
Even if the plants and trees are cut down, their lifespan continues: know that they
still have life. At night [plants] curl up and close [their leaves or flowers]. Know
further that [this shows that] they have a consciousness that can go to sleep.
Someone questioned [these tirthikas], saying “Seeing [plants and trees] that are cut
down and then return to life, you say they have life. However, cut off a human limb
and it does not grow back. Was there no life [in that limb]? Something like the silk
tree (Albizzia julibrissin) sleeps, but if water flows unceasingly day and night then
would it be always awake?” Because these [tirthikas] do not perceive [the emptiness

of] their own-nature, they create multiple erroneous speculations.

1.3.4.12. The fifteenth tirthika path (ffi4F 7R E).

KRR, SRR A BUE S . e RHPBER RN T, HAES MERE
fi, JRRIERIR N BRI S e . FEAM R I E AR e SO S
A R R A A A

The Siitra says, “pudgala” (person). According to the speculations some [tirthikas]
teach, there is something that transmigrates. All of these [speculations concern] the
same single atman, which is given various names according to circumstances. This
[atman] migrates from this life to the next, and is an eternal consciousness. If this
consciousness is eternal, how could there be death or life? Death means to cease in
this place, and birth means to appear in that place. For that reason this atman

cannot be called eternal. If it is impermanent, then there is no self.

R B SR U R A =ik AR AR . AlllA A
BUTO & . L fb MR, PA75a8E R, (ERERE B A a .

In Buddhism, those of the two schools, the Vatsiputriya and the Sarvastivada,
speculate on dharmas existing throughout the three times. If the past, future, and
present have a fixed existence, then there would be transmigration, but that is
contrary to the three Dharma Seals'?? of the Buddha. The bodhisattvas of the
Western regions (India) have used many kinds of reasoning to refute the

speculations of the [tirthika] schools.
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1.3.4.13. The sixteenth tirthika path G 4Y1E).

RETAERH . AR A Ul 7Y K KR 22 S o e P R
AR A (rxz 2.58) 3 5 EMAE S B, 15 SEFHARBERN &5 ARl e I £
AT SO B, RMEASEARS, SO,

The Siitra says, “or consciousness.” According to what some [tirthikas] hold to,

consciousness pervades all places. Even the realms of earth, water, fire, wind, and
space are pervaded by consciousness. This is also not true. If the consciousness is
pervasive and eternal, then by itself it would be capable of seeing, hearing, feeling,
and knowing. However, now if [as the Buddhists say] the [six] consciousnesses
(vijiana) always arise from the interaction of the [six] sense organs (indriya) with
their [six] objects (visaya), then your [tirthika] idea of a consciousness has no
function. Furthermore, if consciousness pervades the five paths [of rebirth], again
how could there then be death and birth? Therefore, this is not true.

1.3.4.14. The seventeenth tirthika path (FFEHSY1E).

Kz 117s)PIFEHS# . RN R E . WO PRI RE R S . AT TS
PEEiE e 2T, &7 IR S

The Siitra says, “adlaya” (storehouse). This term means to maintain and hold

something, and can also mean a chamber. This [tirthika] teaching explains that an
[actually] existing alaya maintains the body. It creates and holds the ten thousand
phenomena. When it gathers them in, they have no existence. When it extends them
out, they fill the worlds.

AR S G, ST R R AN AR S P, 5 v AR B A
L2 E VINCIE 4 ZRIEN

This is not the same [as the alaya taught] among the eight consciousnesses in

Buddhism. However, the world teaches the alaya as identical with the
tathagatagarbha in a hidden sense. If a Buddhist does not perceive the true reality of
their own mind [as empty], then they will give rise to false conceptualization and

clinging, and have the same view as [these tirthikas].

1.3.4.15. The eighteenth and nineteenth tirthika paths (13448 - & LH).

KAE R, SEANERT. SThAERIEREARY S5, MARRER &R, &
iz, HBEOARRY, TERARRAE. EEREHEERE AN,
The Siitra says, “the knower and the seer.” This tirthika speculation is that within

the body there is a knower that can know things such as suffering or ease. There is
another speculation that there is a seer, which is the true atman. The Dazhidu lun'®
says, “the eyes’ seeing form is called the seer, and knowing through the five
consciousness is called the knower.” These are both speculations regarding the

atman, and they are named differently due to circumstances.

(81)



115 An Annotated Translation of Kiikai's Jajiashin ron, Fascicle One (Dreitlein)

HH o oS RE LSRN RE I RE M A fS 2 e 28 /A SARBE L AIAL, —
AAERe ANAFE—, FHAIRA IR R SOMAREER S A TR LRI e th,

A questioner said, “If you say that the ability to see is atman, then so are the
abilities to hear or to feel also [each] atman? If that is true for all of these, then the
six sensory organs are mutually ignorant of what the others are perceiving. One
cannot create the other six, and the six cannot create one. If there is something that
is not atman, then this is again hard to accept. Therefore, know that it is when the
senses and their objects interact that there is seeing and knowing, with no separate

atman.

1.3.4.16. The twentieth and twenty-first tirthika paths (FEAME - AT EIYLIE).

FERREBAT . FHAINES . Braxz 250Nl CRIAREIE . NGRS, REEEIL
fERdhE. SRS, REME S L. HFrsEER iR, HoE—YliE.

The Siitra says, “the grasper and the grasped.” This tirthika speculation says that
within the body and apart from the conscious mind there is a separate grasper that
is the true atman. It can move the body and speech, and generates various activities.
Others say that the grasper is simply the conscious mind, and that the realms that

are grasped are called the true atman. This atman pervades all places

SRNINT BRI AE A B AT ERE RV A TS (ke 1.176) P FK
0B 7R AR FIPE R 2 af .,

However, the reality of the outer body and the inner mind and feelings is that all
of these arise from conditions, and have no own-nature. Because there can be no
grasping at even the grasper or the grasped, how could there be an datman? Again,

not perceiving the own-nature of the self leads to this kind of teaching.

1.3.4.17. The twenty-second and twenty-third tirthika paths (A HI%ME - S8E1515H).

RKEAAIVIE . IZHERN Ve DR —at. AatRAR. S hilf A&z
FA UMV, SHREAISMERL R Bl R,

The Siitra says, “the inner knower and the outer knower.” This is also a different
name for the knower, and is divided into two speculations. One speculation is that
the inner knower is the atman. In other words, within the body there is a separate
inner mind that is the true dtman. Another is that the outer knower is the atman. In
other words, knowing the outer world of sense objects is the true atman.

1.3.4.18. The twenty-fourth tirthika path (it:t1H3E40E).

FErut iRt REUH SMESR KA, HERERISRR T2 H

Wa

The Sitra says, “jfiatvam” (knower). This is mostly identical with the tirthika
teaching of the knower. However, since it belongs to a different [tirthika] school it is

brought up separately.
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1.3.4.19. The twenty-fifth tirthika path (BE{RE458).

SERPBEIURE . BB A, EUZ AR, BEEE AL, R AER NG,
FE B N ESLARS 44

The Sitra says, “manusya” (human). The Dazhidu lun'* translates this as man.

This is clinging to the self. A proper translation would be a human birth. This is
related to the tirthika teaching of the god ISvara. Because humans are born from

humans, this speculation is so named.

=i EA I, RIBEE. SR BEZRERE,

Tripitaka Master [Xuanzang] of Tang translated this as mind-made, but this is

incorrect. Manas is the word for mind, and the word used now is manu. The sound is

different and the meaning too is different. It is a mistake.

1.3.4.20. The twenty-sixth tirthika path (FERNZEY1IE).

RSB . MU RIMNE TR, (ERE RIS, SRRSO BBt 1
JRL AR T (rkz 2.60) i BIEEIR e A RHIE L IIAITT T R4 RS,
RANGE ). WIZBRRIEAIZ. EuGs LIRS At

The Siitra says, “manava” (a man). This belongs to the tirthika school of the god

Visnu. A correct translation would be superior atman. This expresses the idea that
atman is what is superior and finest within the body and mind. The atman is always
seen as something no more than an inch in size within the mind. The Daghidu lun'®
again says that there is the speculation that “the atman is within the mind, and is as
small as a mustard seed. In its purity it is called purely-colored. Or it is in size
ranging from a bean, or a grain of wheat, or up to an inch. When a being first
receives a body, in the beginning it is received as before (in small size). For example,
it is like the skeleton of an elephant. When the elephant reaches its full size, it

adorns the elephant completely (becomes the size of the elephant).”

J IR A B, R BRI N, IR,
Tripitaka Master [Xuanzang] of Tang translated this as a youth, but this is

incorrect. In Sanskrit a youth is manavaka, but this term is [malna[va]. The meaning

is different. It is a mistake.

1.3.4.21. The twenty-seventh tirthika path (i ELEAE).

KW ELR WIVEGH R AEA TR, AR AERAEE, « 1177
%O
The Siitra says, “the eternal and fixed birth.” This tirthika speculation is that the

atman is eternal and indestructible. It is born spontaneously and eternally, and is not
reborn. Thus it has this name.

114
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1.3.4.22. The twenty-eighth, twenty-ninth, and thirtieth tirthika paths (RN E - B4 sGE - JER
FASTER)

KRB, BVRERONE. R, BAH. RN, |
The Siitra says, “sound” (Sabda). This the tirthika path of the Vyakarana.

According to the Mimarhsa speculation, sound is originally existent. It manifests

when the conditions arise, and is eternal in its essence.

HEAERG BAERRREZAECHE. MrhEAN MG iR, ‘

According to VaiSesika speculation, sound is fundamentally generated and

manifests according to conditions. Once it arises it is eternal. Between these there
are again of course differences in their speculations. For a detailed commentary see
the others (the above).

. BLHIGHA R, WEtEREN . ORI R DUt
S
/.\\'JEH—]‘O

[The Sitra says,] “no sound.” This is a different from the previous speculation,

which was that sound is pervasive and eternal. This teaching rejects and negates all
of that. It falls into the view that no dharmas, good or bad, exist. Also, the negation

of sound or words is taken as what is true.

*ﬁmu%ﬁiuﬁﬁf\iﬁﬂ?ﬁ_‘o PFJA«{j]”uHHuﬁ+/\u+o F;nﬁ#ﬂ/\ﬁuﬁm

The Larikavatara-siitra'®® explains 100 kinds of wrong [tirthika]l views, the Yogacarabhiimi-

sastra'® explains sixteen [tirthika] speculations, and the Daghidu lun'?® explains sixteen [tirthika]

views.

TREETB AR Dim B —x

On the Ten Abodes of Mind in the Secret Mandala, fascicle one ends.

! K% (properly K3 Taisu) refers to the Huangdi neijing (2577 N4K), the Inner Classic of the Yellow Emperor, an important source of
traditional Chinese medicine.

2 A text on herbal remedies.

3 Paraphrasing the Dasheng liqu liu boluomi jing (T 261:8.868¢13-19):

VIR, A AN LR LR AAIR R B 220 FLe SRARAIR . SERRBCE M AR, R TR AT AR, AR
DB, BERZ K. FLBKRRAP D8 —. RERRGE . DEEATEL O LS. MR, ZICEPREE . AERRETE.
PER AR B, AR

These five Dharma-treasuries can be likened to milk, coagulated milk (dadhi), fresh butter (navanita), clarified
butter (sarpis), and ghee (ghrta). The siitras are like milk, the Discipline is like coagulated milk, the Abhidharma is
like fresh butter, the Mahayana Prajiia[paramita] is like clarified butter, and the Dharani gate is likened to ghee.
The flavor of ghee is superior to milk, coagulated milk, fresh butter, and clarified butter. It can remove all illnesses,
and give sentient beings peace in body and mind. The dharani-gate is foremost among the siitras and the others. It

can remove all serious transgressions, and lead beings to liberation from samsara, to rapidly attain nirvana, peace,
and the dharmakaya.

4 The five serious crimes are matricide, patricide, killing an arhat, shedding the blood of a buddha with malicious intent, and
causing a schism in the monastic community. See the entries for five acts that bring immediate retribution (1073) and anatrayakarman
(40-41) in BUSWELL and LOPEZ 2014.
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° These ten correspond to Kiikai’s ten abodes of mind in Jijishin ron, mentioned in the following passages. The correspondences
are: (1, 2, 3) to the first abode of mind, (4) to the second abode, the vehicle of men (A 7€), (5) to the third abode, the vehicle of the
devas (K7€), (6) to the fourth abode of the vehicle of the sravakas (7€), (7) to the fifth abode of the vehicle of the pratyekabuddhas
(#%B %), (8) to the sixth and seventh abodes (Hosso and Sanron) of the vehicle of the bodhisattvas (k7€) (9) to the eighth and
ninth abodes (Tendai and Kegon) of the provisional buddha vehicle (f{#;7€), and (10) to the tenth abode of the “ultimate true
buddha-vehicle” (3% 5 5 B il ).

© The three undesirable births are in the hells, as pretas, or as animals. The four modes of birth are from an egg, from a womb,
from moisture, and by spontaneous birth. The first three are the ways beings are born in the realms of animals and humans. Beings are
born spontaneously into the hells, and among pretas, the asuras, and the devas.

7 In the Lotus Siitra, the goat cart corresponds to the sravaka vehicle, the deer cart to the pratyekabuddha vehicle, the ox cart to the
bodhisattva path, and the great white ox cart the Single Vehicle taught in the Lotus Siitra. Here the exoteric paths are meant.

8 This refers to the metaphor of the burning house, see the next paragraph.
9 The metaphor of samsdra as a burning house appears in the Lotus Sitra (T 262:9.14c):
ST RSk RN R
WHAEE PSR WREEA MARAR
There is no peace in the Triple World: it is just like a burning house
Full of all kinds of suffering, and should be very much dreaded,

In it there is the constant distress of birth, aging, sickness, and death:
These are like fire, blazing without pause.

1° The parable of the magically-created city is given in the chap. 7 of the Lotus Satra. Just as a skillful guide conjures a city to
temporarily encourage travelers despairing of the length of their journey, the Buddha provisionally taught the three vehicles to
encourage beings on the path to buddhahood.

1 The seven schools in Kiikai’s time were the Kusha-shii ({f#7%), Jojitsu-shti (B(¥%%), Sanron-shii (—fi><), Hosso-shi (A7),
Ritsu-shii (1£5%), Kegon-shii (3fii%5%), and Tendai-shii (K35%) schools.
12 See note above on the Lotus Siitra.

13 This passage discusses what Kiikai sees as the chaotic and confrontational situation among the schools of Buddhism in his day.
Kiikai also writes in Unji gi (TKz 3.67, TAKAGI and DREITLEIN 2010: 176), “Within the disputatious and confusing network of claims of
the non-Buddhists, the two vehicles, Mahayana, and so on, each school raises its banners and beats its war drums, accusing the others

of being the false pretenders,” (5 #Mi — 3 M K FeHH HUMM Fo 2 S E S PAB AR A7),
14 A well-known ancient Indian physician, who appears in many Buddhist texts.
15 A mythical ruler of ancient China who taught agricultural practices, the use of herbal medicines and medical treatments.
16 Refuse to see the true teachings of the Buddha, and have no interest in hearing them.

17 paraphrasing T 848:18.1b6-8, b25—cl.

bodhicittahetukam upayaparyavasanam iti.”

19 This sentence is quoted in the Sanskrit Caryamelapakapradipa: “svacittasya yathabhiitaparijfianam bodhir iti.”

20 paraphrasing the Mahdvairocanabhisambodhi-siitra, T 848:18.2a8-14.

21 The eight kinds of suffering are (1) the suffering of birth (277), (2) the suffering of aging (€77, (3) the suffering of sickness (J#%
), (4) the suffering of death (3E¢), (5) the suffering of separation from what one loves (Bl %), (6) the suffering of encountering
what one hates (1@ ¢5), (7) the suffering of not getting what is desired CRA$¢5), and (8) suffering from clinging to the five
skandhas (&%),

22 This section is reminiscent of Kimd’s admonitions to Shitsuga in the Sangé shiiki, see HAKEDA 106-108.

2 The Five Constants (F.%) of Confucianism are humanity, righteousness, propriety, knowledge, and integrity ({~ il £7{=).

24 The Three Vehicles (— 7€) of Buddhism are those of the §r@vaka, the pratyekabuddha, and the bodhisattva.
25 Mahavairocanabhisambodhi-siitra, T 848:18.2a26-28.

26 Mahavairocanabhisambodhi-siitra, T 848:18.2b5-6.

% Darijing shu, T 1796:39.592¢3-8.

28 paraphrasing Dazhidu lun, T 1509:25.290¢27, 291a4-5, 291a10.

2 Darijing shu, T 1796:39.582¢14-17.

30 Literally meaning those who are born not having attained any of the noble states (prthagjana).

31 This and the following three paragraphs are quoted from the Darijing shu, T 1796:39.592¢8-20.

32 Darijing shu, T 1796:39.594c6-8.

33 All beings are indebted to the kindnesses received from parents, of beings, of the ruler, and of the Triple Jewel, because all
beings have served in these roles to each of us in some past life.
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34 Refers to T 279:10.185a-186a.

% See LA VALEE POUSSIN 451-452.

36 Quoting the Fansheng jiedi zhang, fasc. 1. See Rydbi sen Bonjé kaiji sho, pp105-106.
37 See BEAL 44—47, LA VALEE POUSSIN 452-455.

3 Quoting the Fansheng jiedi zhang, fasc. 1. See Ryobi sen Bonjo kaiji sho, pp106-109.
39 The source of this quote is unknown.

40 Abhidharmakosa, T 1558:29.57¢10-13.

41 See LA VALEE POUSSIN 455-456.

s

42 “Feet” in all the following is a translation of Kiikai’s “chi” ], a Chinese measurement with varying equivalents according to the
historical period in China and Japan. In Japan it is currently 30.3cm, or 0.9942ft. Accordingly, one foot is taken here as the meaning
of Kiikai’s “one chi,” for no other reason than to avoid cumbersome expressions.

43 Quoting the Fansheng jiedi zhang, fasc. 1. See Ryobi sen Bonjé kaiji sho, pp109-114.

4T 24:1.311b29-cl.

% The Dazhidu lun seems to be meant, but this passage is not found in that text.

41 1579:30.287b9.

7 paraphrasing T 1562:29.516a3-8.

“8 paraphrasing the Renwang bore boluomi jing, T 245.8.825.

49T 24:1.311b22-24.

%0 paraphrasing T 1558:29.58a.

51T 24:1.311b25-27.

52 paraphrasing T 1558:29.58a.

53 Paraphrasing T 24:1.316a.

5 Paraphrasing T 24:1.316-317.

55 Quoting the Fansheng jiedi zhang, fasc. 1. See Ryobi sen Bonjo kaiji sho, pp115-116.

5 Paraphrasing T 1562:29.456b.

% Tiryafic (animal) is glossed as “moving (afic) horizontally (tiras).” The Chinese word f% (side) used in the translation for
tiryagyoni (f%/12) reflects this nuance. The earlier Chinese translation %’ does not include this nuance.

58 paraphrasing T 721:17.2-4.

59 See BEAL 56-66, LA VALEE POUSSIN 456-460.

0 Quoting the Fansheng jiedi zhang, fasc. 1. See Ryobi sen Bonjé kaiji sho, pp116-118.

61 paraphrasing T 1562:29.516-517.

62 paraphrasing T 721:17.33b.

63 Quoting the Fansheng jiedi zhang, fasc. 1. See Rydbi sen Bonjo kaiji sho, pp118-120.

4 Paraphrasing T 721:17.27b.

5 Paraphrasing the Saddharma-smrtyupasthana-siitra, T 721:17.31b.

6 Paraphrasing the Saddharma-smrtyupasthana-siitra, T 721:17.39a.

7 Paraphrasing the Saddharma-smrtyupasthana-siitra, T 721:17.45c.

8 Paraphrasing the Saddharma-smrtyupasthana-siitra, T 721:17.54c.

 Paraphrasing the Saddharma-smrtyupasthana-siitra, T 721:17.62ab.

70 paraphrasing the Saddharma-smrtyupasthana-siitra, T 721:17.74c.

7! See BEAL 66-67, LA VALEE POUSSIN 460.

72 Quoting the Fansheng jiedi zhang, fasc. 1. See Ryobi sen Bonjé kaiji shé, pp120-122.

73 Paraphrasing T 24:1.330b.

74 Paraphrasing T 1562:29.517b-518a.

75 Paraphrasing T 721:17.92.

76 Quoting the Fansheng jiedi zhang, fasc. 1. See Ryobi sen Bonjé kaiji sho, pp122-124. This is in turn a paraphrase of the Saddharma-
smrtyupasthana-siitra, T 721:93a-102c.

77 See BEAL 67-68.
78 Quoting the Fansheng jiedi zhang, fasc. 1. See Ryobi sen Bonjé kaiji sho, ppl124-125.
79 Paraphrasing T 1562:29.517b.
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80 Quoting T 721:17.103b.
81 paraphrasing T 721:17.107a.
82 paraphrasing T 721:17.103¢-104b.

85 Quoting the Fansheng jiedi zhang, fasc. 1. See Rydbi sen Bonjo kaiji sho, pp125-127. This is in turn a paraphrase of the Saddharma-
smrtyupasthana-sitra, T 721:103c-104b.

84 Creatures which do not appear to be born from eggs that are visible to the naked eye, wombs, etc.

85 Creatures which seem to be born spontaneously from water or wetness.

8 See BEAL 48-50.

87 Quoting the Fansheng jiedi zhang, fasc. 1. See Ryobi sen Bonjé kaiji sho, pp127-130.

8 paraphrasing T 24:1.332bc.

8 paraphrasing T 721:17.105-107a.

9 See BEAL 50-55.

1 Quoting the Fansheng jiedi zhang, fasc. 1. See Ryobi sen Bonjé kaiji sho, pp130-133.

92 paraphrasing T 24:1.336a-337a.

% paraphrasing T 721:17.107a-108c.

94 This section is quoted from the Fayuan zhulin, T 2122:53.815b20-815¢13.

9 Quoting the Avatamsaka Dasabhiimika chapter, T 278:9.549a28-549b1. The text says “hells, animals, and pretas” (Hbfik& = fk52)
instead of “three undesirable realms” (= %&8k).

% T 745:17.558a20-24, b12-16.

7 This section is quoted from the Fayuan zhulin, T 2122:53.815c13-816a19.

% Quoting the Avatamsaka Da$abhiimika chapter, T 278:9.549b1-3.

9 T 745:17.557¢15-20, 558a9-13.

100 This section is quoted from the Fayuan zhulin, T 2122:53.816a20-816b16.

101 Quoting the Avatamsaka Dasabhiimika chapter, T 278:9.549b3-5.

102 1 745:17.557¢15-20, 558b21-26.

193 This section is quoted from the Fayuan zhulin, T 2122:53.816b16-816c3.

194 Quoting the Avatamsaka Dasabhiimika chapter, T 278:9.549b5-7.

195 This section is quoted from the Fayuan zhulin, T 2122:53.816¢4-816¢20.

1% Quoting the Avatamsaka Dasabhiimika chapter, T 278:9.549b7-9.

197 This section is quoted from the Fayuan zhulin, T 2122:53.816¢21-817al0.

1% Quoting the Avatamsaka Dasabhiimika chapter, T 278:9.549b9-12.

109 This section is quoted from the Fayuan zhulin, T 2122:53.817a11-817a28.

119 Quoting the Avatamsaka Dagabhiimika chapter, T 278:9.549b12-14.

11 This section is quoted from the Fayuan zhulin, T 2122:53.817a29-817b16.

112 Quoting the Avatamsaka Dasabhiimika chapter, T 278:9.549b14-16.

113 This section is quoted from the Fayuan zhulin, T 2122:53.817b17-817¢6.

114 Quoting the Avatamsaka Dasabhiimika chapter, T 278:9.549b16-19.

115 This section is quoted from the Fayuan zhulin, T 2122:53.817¢7-817¢29.

116 Quoting the Avatamsaka Dasabhiimika chapter, T 278:9.549b19-21.

117 This section is quoted from the Darijing shu, T 1796:39.592¢21-594b13. The quoted terms from the Mahavairocanabhisambodhi-
stitra in this and the following sections are found in T 848:18.2a28-2b4. See also GIEBEL, p.8.

118 The Darijing shu here paraphrasing the Dazhidu lun T 1509:25.65b10-21.

119 paraphrasing T 1568:30.166a26-b5.

120 7 1509:25.149b13-14.

121 The text quoted is not the Mialamadhyamakakarikd, but rather the Dvadasanikdya-Sastra, T 1568:30.166b25-27.

122 These are repeated in many texts as the fundamental baseline of Buddhism. They are: all conditioned things are impermanent
(anityah sarva-samskarah, ##17#%), all dharmas are not-self (niratmanah sarva-dharmah, #i%:#3%), and nirvana is perfect stillness
($antam nirvanam, JEEEEER).

1237 1509:25.319¢9-10.

124 7 1509:25.319¢5 seems to be meant.
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125 7 1509:25.149b9-13.
12617 671:16.521b—c.

127 1 1579:30.303-313.
128 1 1509:25.319c.
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T Taishé shinshil daizokyo (K IEHTE AEARS)
TKZ  Teihon Kobé Daishi zenshii (EANIAE KAl 5E)

Primary works cited

Abhidharmakosa. Chinese translation: Apidamo jushe lun B ML B%{H & i, T 1558:29, by
Vasubandhu, trans. Xuanzang (%), 651-654.

e o

Avatamsaka. Chinese translations: (1) Dafangguang fo Huayan jing K5 EEHHERAS (Mahd-vaipulya
Buddhavatamsaka-siitra), T 278:9, trans. Buddhabhadra in 60 fascicles, 418-422; (2) same
title, T 279:10, trans. Siksananda in 80 fascicles, 695-699.

Darijing shu KH¥H (Commentary on the Mahdvairocana-[abhisambodhil-sitra; full title: Da-
Piluzhe’na-chengfo-jing shu K WL & 36 JIR B 6 #€ %, Commentary on the Mahdvairocana-
abhisambodhi-siitra), T 1796:39, by Subhakarasimha and Yixing (—47), 725, in 20 fascicles.

Dasheng liqu liu boluomi jing KIELRHR7SIHHEEE %4 (Stitra on the Mahayana Path to Truth of the Six
Paramitas), T 261:8, trans. Prajia, 788.

Daghidu lun X (*Mahdprajfidparamitopadesa, a commentary on Kumarajiva’s translation of
the Paficavimsatisahasrika-prajiiagparamita, T 223), T 1509:25, attributed to Nagarjuna, trans.
Kumarajiva, 402-406.

Dvadasanikdya-sastra. Chinese translation: Shi’ermen lun + "I, T 1568:30, attrib. to Nagarjuna,
trans. Kumarajiva, 408.

Fansheng jiedi zhang N.BEFHITE (On the Worlds and Grounds of Ordinary and Awakened Beings), by
Liangbi (JX ). See Ryabi sen Bonjé kaiji sho.

Fayuan zhulin 755EkHK (Dharma Garden Forest of Pearls), T 2122:53, by Daoshi (G& 1), 668.

Jijiishin ron +{¥/.0d (Ten Abodes of Mind; full title: Himitsu mandara jijishin ron il % 225+
LN, On the Ten Abodes of Mind in the Secret Mandala), TKZ 2.1-326, by Kiikai, submitted to

the Japanese court in 830.

Larik@vatara-siitra. Chinese translation: Ru lenggie jing AMHIIKS, T 671:16, trans. Bodhiruci, in ten

fascicles, 513.



FEFINR A HHCLIIZEIL S %36 % 108

Lotus Siitra. Chinese translation: Miaofa lianhua jing W%5E¥ERS (Saddharmapundarika), T 262:9,
trans. Kumarajiva, 405.

Mahavairocanabhisambodhi-siitra. Chinese translation: Da Piluzhe’na chengfo shenbian jiachi jing X
B RS SEE TR 1k (38 N5 4S (The Siitra of the Miraculously Transformative Adhisthdna of the
Awakening of Mahavairocana, Sanskrit title: Mahavairocanabhisambodhi-vikurvitadhisthana-

vaipulya-siitrendra-rdja), T 848:18, trans. Subhakarasimha and Yixing (—17), 724-725.

Nydyanusara-$astra. Chinese translation Apidamo shunzhengli lun B EEIHIEFR, T 1562:29, by
Sanghabhadra, trans. Xuanzang (3Z%%), 653-654.

Qishi jing EL AL (The Siitra on the Arising of the World), T 24:1, trans. Jianagupta, et. al.; also Qishi
yinben jing 2 {HAAKE, T 25:1, trans. Dharmagupta.

Renwang bore boluomi jing 1~ T IH#E#KE (Humane Kings Prajfidparamitd Siitra), T 245.8, trans.
Kumarajiva, 411.

Saddharma-smrtyupasthana-siitra. Chinese translation: Zhengfa nianchu jing 1F7&BRAS, T 721:17,
trans. Gautama Prajidruci (3£%£), 538-541.

Sango shiiki — (455 (Synopsis of the Three Teachings), TKZ 7.39-86, by Kiikai, 797 (Enryaku
16.12.1).

Unji gi WF¥'2% (The Meanings of the Letter Hiim), TKZ 3. 51-72, by Kiikai.

Yogdcdarabhiimi-$astra. Chinese translation: Yujia shidi lun FR{NEGHIES, T 1579:30, by Maitreya,
trans. Xuanzang (3£#), 646-648.

Zazang jing HEAS (Siitra on Sundry Treasuries), T 745:17, trans. Faxian, 405.

Secondary works cited

BEAL, Samuel 1871. A Cantena of Buddhist Scriptures from the Chinese. London: Triibner.

LA VALEE POUSSIN, Louis de 1991. Abhidharmakosabhdsyam Volume II. Trans. Leo M. Pruden.

Berkeley: Asian Humanities Press.

GIEBEL, Rolf W. 2001. The Vairocanabhisambodhi Sitra. Berkeley: Numata Center for Buddhist

Translation and Research.

Ryobi sen Bonjo kaiji sho (& 158 FLEE U #%, Liangbi’s Fansheng jiedi zhang). Institute for
Comprehensive Studies of Buddhism, Taisho University (K1E K FH7E S B BIFFCATIFTHE ),
2006.



107 An Annotated Translation of Kiikai's Jajiashin ron, Fascicle One (Dreitlein)

(90)



